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PART  FIRST 
MAN'S  PLACE  IN  THE  UNIVERSE 


THEORY 

THERE  are  certain  things  that  cannot  be  explained.  It 
is  the  chief  business  of  philosophy  to  determine  what 
these  things  are,  so  that  we  may  not  waste  time  and 
ingenuity  in  trying  to  explain  the  inexplicable. 

In  this  essay  it  is  assumed  that  consciousness  is 
inexplicable.  Mere  sensitiveness  is  meant:  not  the 
intellectual  processes,  which  can  be  explained. 

No  attempt  will  be  made  to  explain  energy. 

There  is  a  diffused  substance  without  consciousness  or 
energy,  which  also  is  inexplicable. 

It  is  assumed  that  consciousness  and  energy  always  go 
together.  A  unit  of  consciousness  allied  with  a  unit  of 
energy  will  be  styled  a  Monad.  There  is  an  incalculable 
number  of  monads. 

Monads  differ  greatly  in  the  character  of  their 
consciousness  and  the  quantity  of  their  energy. 

Similar  monads  affect  each  other  agreeably,  dissimilar 
monads  affect  each  other  disagreeably.  This  is  the 
fundamental  meaning  of  pleasure  and  pain. 

To  avoid  pain  and  procure  pleasure  similar  monads 
tend  to  group  themselves  together :  the  law  of  desire, 
affinity,  will,  affection,  instinct,  etc. 

The  necessary  consequence  of  this  is  that  monads  are 
1  A 


a  MAN'S  PLACE  IN  THE  UNIVERSE 

sorted  out  in  groups  of  perfect  similarity  or  perfect 
affinity.  This  may  be  called  the  perfect  formation  or 
perfect  state.  In  this  state  there  is  the  highest  degree 
of  pleasurable  experience,  the  least  exercise  of  power, 
the  least  use  of  substance,  the  least  change  of  place 
and  nothing  at  all  of  what  is  called  life. 

It  may  be  that  monads  have  always  been  in  the 
perfect  formation;  if  not,  they  must  inevitably  have 
reached  it  in  the  aeons  during  which  the  universe  has 
existed. 

Monadism  is  opposed  on  the  one  hand  to  theism 
which  teaches  that  all  things,  creatures,  and  events  are 
due  to  one  or  more  gods,  who  are  beings  conceived  on 
the  analogy  of  spirits.  It  is  opposed  on  the  other  hand 
to  materialism  or  self-formationism,  which  holds  that 
the  substance  of  Nature  (matter)  is  the  fundamental  prin 
ciple,  that  it  possesses  inherent  power  and  a  tendency 
to  take  the  forms  we  see,  and  at  a  certain  stage  of  the 
process  to  acquire  sensibility  or  consciousness. 


II 

LIFE 

HAPPY  circumstances  become  tedious  if  not  relieved  by 
occasional  hardship ;  pleasant  sensations  cease  to  be  felt 
or  noticed  if  not  interrupted ;  contrast  is  essential  to 
keep  our  attention  fresh  and  interested.  Hence,  an 
occasional  change  from  the  most  perfect  state  of  all  is 
necessary  to  the  full  enjoyment  of  that  state ;  and  such 
changes  occur.  They  do  not  break  up  the  perfect 
formation,  but  they  suspend  partially  or  wholly  the 
perfect  experience. 

Monads  withdraw  their  attention  from  their  immediate 


NATURE  3 

neighbours,  their  perfect  affinities,  and,  by  means  of 
substance,  establish  temporary  unions  outside  the  perfect 
formation.  The  motive  is  analogous  to  that  which 
prompts  a  man  to  exchange  a  comfortable  home  for 
comfortless  travel.  The  monad  takes  a  holiday — and 
incidentally  confers  on  some  portion  of  substance  the 
properties,  characteristics,  and  symptoms  we  denominate 
life.  They  are  never  more  than  loan  qualities. 

A  living  body  is  a  substantial  apparatus  connecting 
together  monads  of  different  perfect  formations.  It  is 
the  monad's  travelling  outfit.  In  the  first  instance  the 
connective  is  probably  a  thin  line  of  substance  like  a 
nerve. 

Life  is  never  quite  satisfactory,  because  the  monads 
so  bound  together  are  not  true  affinities.  Their  effect 
on  each  other  is  mixed  pain  and  pleasure. 


Ill 
NATURE 

THE  principal,  certainly  the  biggest,  living  body  with 
which  we  are  acquainted  is  '  inorganic '  Nature.  It  is 
constructed  from  substance  by  a  vast  congeries  of  very 
powerful  monads  for  the  sake  of  external,  aberrant 
experience. 

The  primitive  substance  has  been  gradually  worked  up 
by  the  monads  into  derivative  substances  of  every  degree 
of  density  and  mixture,  from  air  to  granite.  The  energy 
displayed  by  Nature  is  the  energy  of  its  monads.  It 
proves  that  they  are  still  using  Nature.  Had  they 
deserted  it,  it  might  have  remained  pretty  much  what 
it  is  in  form,  but  it  would  have  been  motionless,  dead. 
It  would  have  had  no  gravitation,  light  and  heat. 
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Natural  life  is  on  so  large  a  scale,  so  different  from 
ours,  that  we  do  not  at  once  recognize  that  it  is  life. 
Seeing  Natural  movements,  and  not  being  able  to  con 
ceive  the  accompanying  desire  and  intention,  we  are  apt 
to  think  that  there  may  be  energy  without  consciousness. 
Nothing  in  our  positive  experience  justifies  that  infer 
ence  ;  there  is  no  analogy  to  support  it.  That  a  living 
body  should  be  so  vast  as  Nature  need  not  surprise  us, 
since  there  is  no  limit  to  the  number  of  monads  that 
may  enter  into  combination.  Diversity  of  size  and  form 
is  a  very  marked  characteristic  of  life. 

To  explain  a  Natural  fact  is  to  determine  its  relation 
to  Nature,  its  function  in  Nature.  Description  is  not 
enough  and  the  human  use  is  irrelevant.  Real  Natural 
science  will  begin  when  we  know  the  use  to  Nature  of 
planets  and  suns,  of  sea,  air,  light,  electricity,  oxygen, 
gold,  etc.  Up  to  the  present  not  one  step  has  been  made 
in  Natural  philosophy. 

IV 
ETHERIC  FORMS 

SUBSTANCE  in  its  first  or  untouched  state  we  shall 
denominate  'ether,'  as  no  other  name  suggests  itself. 
It  is  not  the '  luminiferous  ether '  of  science,  an  hypothesis 
for  which  we  have  no  use.  The  visible  substance  that 
our  ether  most  resembles  is  transparent  fluid  gelatine. 
Like  gelatine  it  is  viscid  or  sticky.  It  easily  takes  forms 
and  retains  them. 

Ether  is  so  obedient  to  energy  that  monads  can  give 
it  form  without  any  instrumentality,  and  such  forms 
will  endure  until  effaced  by  another  application  of 
energy.  In  this  mode  are  made  the  exploring  lines 
just  referred  to. 
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The  primitive  ether,  by  its  plastic  quality,  takes  and 
retains  casts  or  images  of  any  denser  substance  immersed 
in  it ;  and  out  of  this  inevitable  and  apparently  simple 
fact  have  arisen  the  most  mysterious  and  puzzling 
phenomena  with  which  the  human  mind  has  to  deal. 
There  exist  ethereal  casts  of  Nature  and  of  every  object 
in  Nature.  Nature  exists  in  ethereal  duplicate ;  there 
may  be  several  copies  of  it  partially  broken  and  confused. 
It  will  be  convenient  to  call  these  ethereal  shapes 
noumenoids. 

Noumenoids,  moulded  on  denser  substances  or  made 
artificially,  exist  in  enormous  numbers.  They  may  be 
truly  called  worlds  or  spheres.  Though  composed  of 
filmy  images  in  the  highest  degree  mobile  and  ductile 
they  are  in  the  aggregate  substantial,  permanent  places. 
They  can  be  lived  in  as  an  imperfect  state  just  like 
Nature.  They  can  be  put  to  various  uses.  Not  being 
under  any  general  control — not  forming  a  living  whole 
like  Nature — they  have  nothing  corresponding  to  gravi 
tation  and  other  Natural  forces.  They  are  dead,  except 
so  far  as  they  receive  local  disturbances  from  visiting 
monads. 


MAN 

THE  human  body  is  an  instrument  of  external,  aberrant 
experience.  The  monads  that  make  it  are  insignificant 
in  number  and  power  compared  with  Nature  monads. 
They  are  of  diverse  character  and  calibre,  just  similar 
enough  to  unite  for  certain  common  purposes. 

Most  of  the  bodily  substance  is  taken  from  Nature, 
and  the  purpose  is  obviously  to  enable  human  monads  to 
have  Natural  experience.  That  is  their  little  outing. 
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These  monads  are  not  true  affinities  of  the  Natural  nor 
in  conscious  communication  with  them.  Mere  squatters, 
parasites,  trippers  on  the  surface  of  the  earth,  they  are 
liable  to  be  shaken  off  at  any  moment  by  a  convulsion 
of  Nature. 

In  each  human  embodied  group  there  is  a  smaller 
group  of  superior  and  dominant  monads,  who  determine 
the  general  policy  of  the  whole.  We  shall  call  it  the  Self. 

The  human  Self,  being  multiple,  can  subdivide  and 
specialize.  The  subgroups  can  spin  lines  of  substance 
and  direct  attention  to  different  points. 

Outside  of  Nature,  or  at  least  outside  of  Nature's 
forces,  they  have  planted  among  the  noumenoids  two 
settlements,  which  are  known  as  Intellect  and  Imagination. 
That  is  to  say,  we  are  at  present  joined  to  and  actually 
living  simultaneously  in  three  worlds,  Nature  and  two 
noumenoidal  worlds.  These  two  regions  are  generally 
considered  supernatural,  but  they  are  not  really  superior 
to  Nature.  Each  world  has  advantages  and  defects  of 
its  own.  Had  there  been  no  Nature  there  would  have 
been  no  supernatural  worlds. 

Having  now  a  general  idea  of  Man's  place  in  the 
universe,  we  proceed  to  study  him  in  detail. 


PART  SECOND 
LIFE  ON  NATURE 


BEGINNINGS  OF  LIFE 

THE  purpose  of  life  is  to  give  monads  experience  outside 
of  their  own  sphere. 

They  have  to  send  forth  connectives  of  ethereal 
substance  to  operate  in  the  foreign  substance.  The 
consciousness  and  energy  manifested  by  bodies  are 
monadic;  the  body  itself  is  nothing  but  substance 
without  inherent  consciousness  or  energy.  When 
bodies  exhibit  intellect  and  imagination  it  means  that 
some  of  their  monads  are  connected  with  the  nou- 
menoidal  spheres. 

Given  the  monadic  desire  to  embody,  the  only  other 
requisite  is  a  suitable  place  and  material.  All  the 
physical  conditions  of  life  are  summed  up  in  the  words 
*  suitable  substance.'  Previous  life  is  not  necessary. 
A  great  part  of  new  life  appears  in  dead  suitable 
substance  ;  when  it  appears  in  living  substance,  it  is 
because  the  substance  is  suitable,  not  because  it  is  living. 

When  the  earth  became  suitable  it  was  invaded  by 
myriads  of  monads.  The  first  bodies  were  necessarily 
very  small,  what  are  called  cells.  For  our  purpose  we 
define  *  cell '  as  the  body  of  a  single  monad,  a  mono- 
monadic  organ. 

The  simplest  cell  consists  of  a  little  Natural  substance 
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collected  by  the  monad  to  give  him  a  hold  on  Nature, 
and  an  envelope  or  skin  to  keep  the  substance  from 
melting  back  into  Nature.  That  is  all  that  is  absolutely 
necessary  for  physical  life. 

To  this  was  added  a  vesicle  containing  a  solvent  fluid 
to  render  the  Natural  substance  rather  more  suitable  for 
monadic  use.  It  is  the  first  stomach,  but  it  is  not 
confined  to  one  part  of  the  body.  It  is  sent  where  it  is 
needed.  It  is  seen  to  empty  and  fill  again  inter 
mittently,  or  to  disappear  and  reappear  in  the  field  of 
the  microscope. 

Next,  the  cell  provides  itself  with  an  opening  or  mouth 
by  which  to  introduce  materials,  instead  of  absorbing 
them  through  the  covering  substance.  The  skin  is  pro 
jected  in  cilia  for  locomotive  and  prehensile  purposes, 
By-and-by  the  mouth  is  connected  by  a  tube  or  gullet 
with  the  stomach,  which  then  becomes  stationary,  and  a 
second  opening  is  provided  through  which  to  eject  sub 
stances  found  to  be  unsuitable  for  the  body.  The  monad 
is  now  fairly  well  equipped  for  physical  life. 

As  yet  there  is  no  visible  brain  or  nervous  system. 
For  a  long  time  animals  have  no  heads ;  plants  never 
have  heads.  The  ethereal  substance  pervades  the  whole 
mass  and  animates  it  to  the  tip  of  each  quivering 
cilium. 

A  function  always  precedes  its  organ.  At  first  new 
work  is  done  in  a  makeshift  way  by  the  organs  already 
in  use,  as  we  drive  in  a  nail  with  a  poker  when  a  hammer 
is  not  handy.  Only  when  the  work  becomes  habitual 
and  inevitable  is  a  special  organ  provided  for  greater 
convenience.  It  would  be  erroneous  to  suppose  that 
microscopic  animals  possess  even  rudimentary  analogues 
of  the  later  specialized  organs,  although  they  manage  to 
produce  somewhat  similar  results.  All  that  is  done  by 
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means   of    organs   could    be    done   somehow   or  other 
without  them. 

The  monad  in  the  prevital  state  has  no  organs.  Plain 
substance  of  the  most  primitive  sort  is  enough  to  put 
him  in  communication  with  other  monads  of  his  own 
sphere.  The  simplest  kind  of  cell  is  therefore  the 
nearest  physical  image  of  a  monad  in  his  own  sphere. 
Less  exact  images  are  found  everywhere. 


II 

GENERATION 

No  sooner  did  the  first  embodied  monads  learn  to 
improve  the  Natural  substance  by  digestion  than  the 
protoplasm  was  entered  by  other  monads  eager  for 
embodiment.  It  was  more  inviting  than  plain  Natural 
substance.  Thus  began  generation  (procreation,  propa 
gation,  multiplication,  etc.).  It  must  be  called  a  kind  of 
parasitism,  and  is  therefore  a  misfortune  for  the  parent. 
It  interferes  with  his  liberty  and  enjoyment  of  life,  it 
robs  him  of  the  fruits  of  his  industry.  The  parent  is 
never  the  origin  or  cause  of  generation,  but  its  victim. 

The  first  thing  the  intruder  did  was  to  make  himself  a 
stomach,  so  we  may  find  in  the  same  cell  many  minute 
gastric  vesicles,  or  at  least  points  of  monadic  attachment 
(nuclei).  The  cell  is  no  longer  a  unit  of  life,  but  a 
family  or  colony.  Then  the  offspring  might  build  a 
partition  between  himself  and  the  parent,  or  he  might 
carry  off  part  of  the  plasm  and  start  housekeeping  on 
his  own  account. 

The  seed  or  egg  is  a  device  to  confine  the  newcomer 
to  one  part  of  the  parent  body.  If  allowed  to  roam  at 
large  it  would  certainly  damage  the  delicate  new  organs 
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beginning  to  be  formed.  Later  on,  to  minimize  the  incon 
venience  of  generation,  special  organs  were  formed  as  a 
nursery  for  the  new  life,  and  there  the  seed  was  deposited. 

The  egg  or  seed  may  be  used  within  the  parent  body, 
or  it  may  be  extruded  to  be  seized  by  any  monad  that 
happens  to  find  it  and  whom  it  suits.  Such  plasm  is 
absolutely  dead  before  it  is  used  by  the  next  generation. 
An  egg  or  seed  is  as  dead  as  flint,  though  it  continues  to 
be  suitable  material  for  life.  It  has  no  '  principle  of 
life,'  no  '  potentiality  '  or  mechanism  for  the  manifesta 
tion  of  life.  It  is  an  invitation  to  embody,  nothing 
more. 

Body  may  come  from  body,  but  not  life  from  life.  All 
generation  is  spontaneous  or  original,  whether  it  appears 
in  living  or  dead  substance.  If  the  substance  is  suitable, 
nothing  more  is  necessary  on  the  part  of  the  parent.  It 
is  certain  that  some  monads  embody  directly  in  the  sub 
stance  of  other  species,  that  is,  without  parentage  of  their 
own  kind.  If  this  is  at  all  common  it  would  explain  the 
terribly  swift  multiplication  of  *  germs  '  noxious  to  other 
species ;  also  blights,  moulds,  rots,  etc. 

In  biology  and  the  allied  sciences  the  words  cell  and 
nucleus  are  not  used  with  consistency.  Nucleus,  besides 
the  meaning  already  given — the  beginning  of  a  new  life 
in  an  older  body — may  stand  for  the  whole  cell-contents 
as  distinguished  from  the  envelope  or  walls.  It  may 
mean  the  last  shred  of  protoplasm  left  in  a  dead  vegetable 
cell.  It  is  any  conspicuous  granule  of  protoplasm,  any 
dot  in  a  cavity,  any  sort  of  central  thing,  any  suggestion 
of  a  beginning,  when  a  nucleus  is  theoretically  wanted. 
The  word  cell  is  not  confined  to  a  self-nourishing 
individual,  but  is  applied  to  globules  of  fat  or  starch,  to 
eggs  and  seed,  to  any  little  boss,  lump  or  hollow  that 
ought  to  be  a  cell.  There  is  nothing  in  the  body  that  is 
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not  cell  or  cellular,  for  in  theory  the  whole  body   is 
composed  of  cells  in  some  form  or  other. 


Ill 

FAMILY  DISSIMILARITY 

THE  same  embodying  material  may  be  suitable  for  many 
different  monads,  so  we  need  not  be  surprised  to  find  one 
kind  of  animal  breeding  from  another  kind.  If  it  were 
absolutely  necessary  any  animal  could  be  born  from  any 
other  animal. 

Procreation  is  always  in  some  degree  heterogeneous. 
Parent  and  offspring  are  never  exact  copies  of  each  other. 
To  this  rule  there  is  no  exception,  and  we  cannot  set 
limits  to  the  degree  of  heterogeneity.  The  butterfly  lays 
eggs  that  are  used  by  caterpillar  monads.  The  frog  lays 
eggs  that  are  made  into  tadpoles. 

The  embodying  monad  may  be  so  much  greater  than 
the  parent  that  he  uses  the  whole  of  the  parent  as  if  he 
were  egg.  The  parent  may  be  killed  and  treated  as 
dead  meat,  or  he  may  be  altered  to  suit  the  convenience 
of  the  captor.  The  material  stored  by  a  superior  animal 
may  be  good  only  for  an  inferior  posterity  ;  the  meaner 
creature  may  be  good  material  from  which  to  make  a 
superior  creature. 

Heterogeneous  procreation  is  in  violent  conflict  with 
a  favourite  hypothesis  of  biologists,  which  logically 
requires  that  parent  and  offspring  should  be  exactly 
alike.  Consequently,  when  very  unlike,  it  has  to  be 
feigned  that  they  are  the  same  animal  at  different 
stages  of  growth.  The  tadpole  is  a  young  frog,  the 
caterpillar  is  an  unfinished  butterfly!  That  is  mere 
verbalism.  An  animal  that  can  move  about  and  find  its 
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own  food  must  be  considered  a  finished  animal.  In  one 
case  the  larva  or  meaner  creature  can  generate  animals 
like  itself  as  well  as,  occasionally,  a  better  sort.  In 
another  case  the  larval  state  is  said  to  last  three  or  four 
years. 

IV 
FAMILY  RESEMBLANCE 

SIMILAR  monads  have  similar  tastes  and  require  similar 
bodies.  When  the  offspring  is  like  the  parent  it  means 
that  its  monad  is  like  the  parent  monad. 

'Heredity,'  the  materialistic  name  for  family  resem 
blance,  is  about  the  worst  metaphor  in  science,  which  is 
saying  a  good  deal.  The  bare  fact  is  the  resemblance ; 
the  word  heredity  imports  an  absurd  concept.  There  is 
no  inheriting  until  the  death  of  the  original  owner,  and 
even  then  there  could  be  no  inheriting  of  personal 
qualities. 

Misled  by  the  metaphor  and  their  materialistic  prin 
ciples,  biologists  engage  in  laborious  and  futile  researches 
to  discover  some  physical  link  between  the  qualities 
common  to  parent  and  progeny.  They  must,  it  is 
supposed,  be  '  transmitted  '  (without  removal)  through 
the  ovum ;  therefore  this  must  contain  some  indication 
of  each  transmitted  quality.  None  of  the  sought-for 
markings  is  to  be  found  with  the  help  of  the  most  power 
ful  microscopes.  The  phenomena  of  *  karyokinesis '  are 
artificial  and  irrelevant. 

Seed  and  eggs,  the  general  but  not  universal  medium 
of  propagation,  are  merely  secretions  of  food-stuff,  a 
provision  for  the  next  generation  if  the  material  happens 
to  be  wanted.  They  have  no  transmitting  properties  any 
more  than  a  loaf  of  bread. 
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Since  all  kinds  of  seed  and  eggs  are  highly  nutritious 
they  are  sought  out  and  devoured  by  beings  other  than 
those  for  whom  they  are  destined.  If  any  transmission 
of  qualities  took  place  they  would  pass  to  the  consumers, 
whatever  the  species  might  be.  Germination  and  concep 
tion  are  only  a  sort  of  eating,  an  appropriation  of  food. 


CUMULATIVE  EMBODIMENT 

A  HUMAN  body  is  begun  very  small  by  monads  of  the 
cellular  rank.  At  a  certain  stage  a  higher  type  of  monad 
enters  the  system  and  continues  the  work  on  a  slightly 
better  plan.  He  sets  some  of  the  cells  to  one  task  and 
others  to  another,  which  is  distribution  of  functions  and 
organs.  In  his  turn  he  is  superseded  by  a  still  better 
monad,  and  so  the  work  goes  on  until  no  further  organic 
improvement  is  possible  or  desired.  Even  when  the  body  is 
completed,  new  and  better  monads  may  attach  themselves 
to  itv  They  do  not  alter  its  form,  but  they  change  its 
habits  and  conduct.  They  put  it  to  another  use.  A  man 
may  continue  to  improve,  one  way  or  other,  as  long  as 
he  lives. 

In  this  manner  every  rather  complex  body  is  formed  and 
maintained  by  a  hierarchy  of  monads  actually  attached 
to  it.  When  they  work  well  together  the  body  is  healthy. 
Health  is  monadic  harmony  or  equilibrium.  Disease  is 
monadic  discord,  or  rebellion,  or  deficiency.  It  may 
be  excess  of  activity  in  some  part,  or  the  presence  of 
mischievous  parasites. 

A  few  of  the  original  cells  or  their  descendants  are  kept 
on  for  special  purposes,  but  clearly  an  animal  is  not  built 
to  any  great  extent  by  cells,  although  physiologists  assert 
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the  contrary.  They  are  merely  saying  what  ought  to  be 
the  case  according  to  their  principles.  In  plants  most  of 
the  cells  are  allowed  or  compelled  to  die  as  cells.  They 
lose  their  protoplasm  or  local  life,  but  the  cell-walls  are 
retained  for  support  and  are  nourished  by  sap  supplied 
by  the  general  government  of  the  plant.  The  vascular 
system  of  plants  does  not  appear  to  be  cellular  at  any 
stage. 

Cumulative  embodiment  is  not  invariably  in  the  direc 
tion  of  improvement.  The  later  monad  may  be  of  lower 
rank  than  its  predecessor.  There  is  occasional  degrada 
tion  of  animal  types.  A  man  may  improve  up  to  a  certain 
point  and  then  degenerate ;  degradation  may  mean  the 
loss  of  better  monads. 

This  theory  appears  to  account  easily  and  completely 
for  the  co-ordinated  organs  of  a  complex  body,  and  for  the 
innumerable  different  forms  of  body,  vegetable  and 
animal,  that  inhabit  the  earth.  It  is  the  work  of  diverse 
monads  with  different  tastes,  powers  and  jurisdictions. 
It  is  no  more  astonishing  that  a  graduated  series  of 
monads  should  construct  a  complex  body  with  all  its 
refined  adjustments,  than  that  the  poorest  sort  of  monad, 
working  alone,  should  make  a  single  cell. 

Organization  by  affinity  is  superior  to  organization  by 
intellect  (civilization).  It  has  taken  thousands  of  years 
to  improve  the  needle  into  the  sewing-machine,  and  hiero 
glyphic  sculpture  into  typewriting  and  English  spelling. 
Monads  working  by  affinity  alone,  without  memory, 
reason,  teaching  or  experience,  can  build  up  the  most 
intricate  organisms  in  a  few  days  or  months.  As  for 
beauty,  no  human  artistry  can  compare  with  flowers  and 
animalcula.  The  affinity  method  consists  in  doing  each 
instant  what  seems  most  desirable  or  expedient,  without 
any  preconceived  plan — not  a  bad  method  even  for 
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advanced  organisms.     Affinity  is  not  caprice,  it  moves 
in  orbits  and  the  result  is  consistent  and  symmetrical. 

A  species  endures  and  multiplies  so  long  as  there  is  a 
monadic  demand  for  the  particular  type  of  body,  the  only 
fitness  required  for  survival.     The  best  (by  the  human 
standard)  are  never  the  most  numerous.     The  poor  and 
the  ignorant  are  more  prolific,  more  certain  of  survival 
as  a  species,  than  their  betters.    Verminous  creatures  are 
very  prolific,  for  they  are  satisfied  with  the  worst  kind 
of  suitable  material.     The  best  monads  are  fastidious  as 
to  material  and  embody  rarely.    Great  historical  person 
ages  do  not  start  species  equal  to  themselves ;  there  are 
not  enough  of  that  class  of  monads. 
f'  Improvement   by  monadic  capture  or  superiority  is 
the  commonest  of  phenomena  on  every  scale.      When  an 
incompetent  chief  or  leader  is  superseded  by  a  better  man 
the  whole  system  under  his  control  is  improved.     It  may 
be  '  reorganized.'    Individual  men  are  suddenly  improved 
by  monadic  capture — reformation,  conversion,  genius,  etc. 
Improvement  has  an  unpleasant  side.     It  involves  sub 
ordination,  destruction,  sometimes  great  cruelty.     The 
lower  have  to  be  enslaved  or  destroyed  to  serve  or  sup 
port  the  higher  or  stronger.     A  man  cannot  undergo 
sudden  monadic  improvement  without  suffering.     The 
first   nature   rebels.     In   civilized   social   life   we   have 
reduced  monadic  control  to  what  is  called  'voluntary 
contract,'  but  it  means  the  same  thing— mastery  and 
servitude. 

There  is  no  agency  in  Nature  for  the  betterment  of 
organic  life.  Nature  has  no  more  interest  in  improving 
the  parasitic  races  than  a  dog  has  in  improving  the  race 
of  fleas. 

If  any  inevitable  and  mechanical  law  existed  to  com 
plicate  vegetable  and  animal  bodies,  it  must  have  operated 
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everywhere  and  always.  There  would  no  longer  be  any 
simple  organisms  left.  But  the  majority  of  existing 
bodies  are  of  the  simplest  kinds ;  they  have  made  not 
one  step  in  progress,  if  in  fact  they  are  not  recent 
arrivals.  Succeeding  species  have  stuck  at  various 
stages  of  complication  and  will  never  pass  beyond. 
There  is  a  steady  demand  for  bodies  that  from  the 
human  standpoint  are  imperfect. 

Biology  sees  no  life  in  the  body  except  cell  life,  and 
that  is  inadequate  to  explain  the  organic  co-ordination, 
the  mass  movement,  the  planned  policy  and  conduct  of  a 
great  organism.  Cells  do  not  meet  in  council  to  decide 
what  they  will  do  next.  The  cells  in  our  body  are  so 
few  that  their  total  intelligence  is  practically  nil,  and 
their  total  power  would  probably  not  suffice  to  raise  one 
ounce  weight.  Muscular  strength  is  monadic,  derived 
neither  from  cells  nor  from  food. 

The  image  implicit  in  the  terms  *  evolution '  and 
'  development '  is  a  false  analogy,  or  at  best  a  pictorial 
or  literary  metaphor.  In  progressive  organization  there 
is  nothing  at  all  like  turning-out  or  unpacking  or  rolling- 
out  something  already  inside.  The  modern  ship  was  not 
rolled-out  of  the  primitive  canoe  ;  it  is  something  added 
to  the  primitive  canoe.  The  greater  cannot  be  contained 
in  the  less.  The  relation  of  the  later  to  the  earlier  is 
nothing  more  mysterious  than  imitation  with  im 
provement. 

The  notion  of  cell  '  potentialities '  is  the  post-hoc 
fallacy  in  the  most  egregious  form.  The  first  cell  of  a 
body  does  not  dictate  and  compel  the  vast  train  of 
subsequent  effects,  any  more  than  the  first  brick  of  a 
building  determines  its  shape  and  size.  A  germinal  cell 
is  nothing  but  food-stuff  through  and  through.  Those 
who  believe  it  has  other  potentialities  must  furnish  a 
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theory  to  account  for  them,  tell  us  what  they  look  like 
and  how  they  work,  and  why  they  are  invisible  to  the 
most  powerful  microscopes.  If  they  measured  one  fifty- 
thousandth  of  an  inch  they  could  be  seen. 

Less  strain  is  put  on  the  theoretic  faculty  in  conceiving 
monads  building  the  organism.  There  is  no  antecedent 
reason  why  they  should  not  exist,  and  there  is  reason 
enough  why  they  should  not  be  seen.  It  has  never 
occurred  to  materialistic  philosophers  that  there  can  be 
any  alternative  to  divine  creation  except  self -formation. 
When  they  have  become  accustomed  to  the  idea  they 
will  find  monadism  intelligible  and  reasonable. 


VI 

SEX 

EGGS  and  seed,  being  desirable  food,  are  liable  to  attack, 
even  before  maturity,  by  monads  other  than  those  for 
whom  they  are  primarily  intended. 

The  pollen  of  plants  and  the  sperm  cells  of  animals  are 
interlopers  and  parasites,  without  parentage  or  progeny 
of  their  own  kind.  They  are  not  built  into  the  fabric  of 
the  body.  They  enter  the  organism  with  designs — obscure 
affinity  designs — on  the  immature  seed  and  eggs.  All  that 
the  pollen-cell  can  produce  is  its  feeding-tube ;  the  sper 
matozoon  has  a  vibratile  tail  for  locomotive  purposes. 

Fertilization  (fecundation,  impregnation)  is  an  abortive 
attempt  at  eating  the  ovum. 

The  marauding  monads  are  not  only  tolerated  but, 
within  strict  limits,  encouraged  in  both  kingdoms.  The 
reason  is  that,  by  leaving  a  portion  of  their  substance 
in  the  egg,  they  improve  its  flavour  and  so  promote 
generation. 

B 
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The  ovum  never  has  a  life  of  its  own.  During  pre 
paration  it  partakes  of  the  general  organic  life ;  at 
germination  it  is  the  prey  of  the  new  life.  An  egg  is 
not  a  self-nourishing  cell,  but  a  secretion  or  deposit. 
Pollen  and  sperm,  on  the  contrary,  have  a  life  of  their 
own.  They  belong  to  a  higher  order  of  being  than  ova, 
and  it  is  a  rule  that  the  better  a  substance  is  organized, 
the  more  suitable  or  appetizing  it  is  as  food  for  other 
creatures.  That  is  why  animal  flesh  is  on  the  whole 
preferred  to  vegetables  for  human  consumption.  It  has 
a  finer  texture.  To  a  generating  monad  a  fertilized 
ovum  is  so  much  more  attractive  than  a  plain  ovum,  as 
vegetables  served  in  meat  gravy  or  fat  are  preferable  to 
vegetables  served  in  warm  water.  Probably  germination 
always  begins  in  the  fragment  of  fertilizer,  the  ovum 
being  the  next  food. 

The  destructive  effect  of  pollen  and  sperm  is  limited 
first  by  their  short  life.  They  are  killed  by  the  food 
they  love  or  in  the  effort  to  reach  it.  When  they  are 
allowed  to  enter  the  same  organism  as  the  seed  they  are 
kept  at  a  distance  from  it.  Difficulties  are  put  in  the 
way  of  their  desires.  Their  banishment  to  a  body  entirely 
without  seed  (a  male  body)  is  a  still  severer  measure  of 
precaution.  The  realization  of  their  object  is  then  a 
matter  of  chance,  and  in  fact  only  an  infinitesimal  part 
of  the  pollen  or  sperm  produced  ever  reaches  the  desired 
food.  They  are  useful  up  to  a  certain  point,  beyond 
which  they  are  dangerous.  (Compare  with  vaccination.) 
Had  they  free  access  to  ova  the  latter  would  never  attain 
maturity  or  serve  their  proper  purpose. 

Impregnation,  the  flavouring  of  the  ovum,  is  of  course 
not  essential  to  generation,  and  is  absent  from  the  lower 
forms  of  life.  The  tissue  cells  of  every  organism  multiply 
without  fertilization.  It  is  not  necessary  for  plant  pro- 
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pagation,  since  even  seed  is  not  necessary.  Plants  can 
be  grown  from  cuttings,  that  is,  the  new  life  may  appear 
in  any  part  of  the  parent  S37stem  that  is  suitable  material. 
Some  small  animals  can  be  multiplied  by  cuttings. 

In  parthenogenesis  no  fecundation  takes  place.  Far 
from  being  surprising  or  mysterious,  as  naturalists  find 
it,  this  mode  of  generation  is  the  more  normal  of  the  two, 
being  the  more  primitive.  The  other  is  an  accidental 
innovation  that  might  not  have  taken  place  and  is  only 
partially  adopted. 

What  is  called  '  conjugation '  in  micro-organisms  is 
sometimes  mere  play  and  natural  attraction  of  like 
creatures.  Rarely  it  may  be  an  attempt  at  mutual 
cannibalism  due  to  want  of  proper  food.  The  two 
creatures  cannot  eat  each  other,  they  only  kill  each 
other.  Reproduction  is  not  the  end  in  view,  but  the 
dead  substance  may  be  used  for  a  following  life.  Self- 
division  is  easily  mistaken  for  conjugation. 

The  sex-feeling  of  larger  organisms  is  indirect  hunger. 
It  has  primarily  nothing  to  do  with  reproduction,  which 
is  an  after-incident  that  may  or  may  not  take  place.  It 
means  that  the  parasitic  monads  are  urging  the  constitu 
tional  monads  of  the  same  system  to  bring  them  to  the 
coveted  food.  In  biology  the  direct  parasitic  hunger, 
even  in  the  lowest  creatures  and  in  vegetable  pollen,  is 
interpreted  on  the  analogy  of  the  indirect  hunger  of 
complex  bodies,  which  obscures  the  very  simple  nature 
of  both  phenomena.  The  application  of  sex  nomenclature 
to  the  lower  forms  of  life  is  largely  mythological  and 
misleading. 

In  materialism  sex  is  put  as  far  back  as  possible, 
because  it  is  supposed  to  render  generation  more  com 
prehensible — which,  of  course,  is  not  the  case.  In 
monadism  sex  is  not  essential  to  generation,  therefore  its 
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beginning  is  made  as  late  and  its  extension  as  limited  as 
the  evidence  will  allow. 

The  later  sex  relations  are  complicated  by  affinity 
in  the  superior  monads.  Affinity  rules  embodied  monads 
as  it  rules  those  in  the  prevital  state.  It  manifests  itself 
as  attraction  and  repulsion  between  persons.  Organisms 
animated  by  very  similar  monads  and  happening  to  be 
near  each  other  will  be  drawn  together  and  *  love '  each 
other.  This  love  is  rarely  mentioned  in  science.  Affection 
is  possible  between  members  of  widely  different  species, 
for  some  monads  of  the  one  may  respond  to  some  monads 
of  the  other. 

Two  companions  bound  by  affinity  make  a  pact  that 
one  shall  submit  to  generation,  while  the  other  receives 
the  fertilizing  monads.  That  is  the  net  result  of  a  long 
succession  of  experiments,  minute  improvements,  acquired 
habits  and  organic  adjustments  directed  by  affinity,  not 
by  reason.  The  less  active  is  the  Female,  the  other  is  the 
Male.  The  male  feeds  and  protects  the  female  while  she 
is  incapacitated  by  generation.  She  is  loaded  with  the 
special  food  provided  for  the  young.  Thus  they  divide 
the  burden  between  them.  They  may  even  be  willing 
victims  of  generation  for  the  sake  of  the  close  affinity 
that  usually  binds  parent  and  offspring. 

Whether  a  body  shall  grow  into  a  male  or  a  female 
depends  not  on  the  parent  or  parents,  nor  on  the 
germinal  material  supplied.  It  depends  on  the  monad 
or  series  of  monads  taking  it  over  and  using  it.  Not 
that  monads  have  sex,  but  the  more  energetic  have  male 
tastes  and  instinctively  shape  the  body  accordingly.  The 
less  energetic  produce  the  female  body.  Affinity  some 
times  goes  wrong,  and  makes  a  body  with  some  of  the 
characteristics  of  both  sexes. 

Much  thinking  about  the  opposite  sex  attracts  monads 
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of  that  sex  affinity  :  to  this  extent  the  parents  have  an 
indirect  influence  on  the  sex  of  the  offspring.  When  one 
sex  falls  into  a  decided  minority  and  rises  in  value,  when 
it  is  more  thought  about  and  desired,  the  balance  is 
redressed. 

The  institution  of  sex  was  superfluous,  since  reproduc 
tion  is  possible  without  the  special  inducement  of 
fertilization.  It  has  entailed  a  host  of  troublesome 
consequences,  including  divorce  courts,  but  it  cannot  now 
be  undone. 

In  human  marriage  monadic  affinity,  strong  love, 
should  take  precedence  of  every  other  consideration.  A 
loveless  marriage  is  immoral  though  blessed  by  a  dozen 
priests.  It  is  likely  to  produce  abnormal  and  ill- 
balanced  offspring  in  connecting  by  the  same  body 
incongruous  monads  that  do  not  pull  well  together. 
Eugenics  that  mated  by  physical  resemblance  only,  or  to 
cultivate  a  particular  form,  quality  or  quantity  of  body, 
would  breed  crazy  mongrels.  The  body  is  only  a  box  of 
tools ;  what  really  matters  is  that  it  should  be  used  by 
the  best  and  most  harmonious  monads.  Then  we  have 
strong  consistent  characters,  not  rickety  degenerates 
defective  in  health  and  sanity.  Compare  the  races  who 
marry  from  'sentiment'  with  those  who  marry  from 
calculation,  and  observe  which  are  the  more  wholesome 
and  efficient. 

VII 

THE  NERVOUS  SYSTEM 

So  long  as  a  body  is  small  enough  and  simple  enough  to 
be  controlled  by  one  monad  or  a  few  monads,  their 
ethereal  connectives  are  diffused  through  the  mass. 
When  many  monads  use  the  same  body  it  becomes 
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necessary  to  keep  the  connectives   apart   so  as  not  to 

interfere  with  each  other. 

Nerves  are  tubes  that  insulate  connectives.  This 
enables  each  monad  to  operate  with  precision.  The 
nerve-sheath  also  keeps  the  ethereal  substance  from 
leakage  and  waste. 

The  ether  is  easily  displaced.  A  slight  pressure  on  a 
nerve  breaks  it,  and  the  part  of  the  body  depending 
thereon  becomes  numb  and  insensible.  When  the 
pressure  is  removed  the  ether  flows  back  and  the  nerve- 
function  is  restored. 

Nerves  have  two  offices  corresponding  to  the  two 
qualities  of  monads,  energy  and  consciousness. 

The  ether  conveys  energy  from  the  monads  to  the 
organs  and  limbs,  and  from  these  to  other  things.  The 
ether  itself  is  neither  a  source  nor  reservoir  of  energy, 
only  a  conductor.  For  instance,  my  arm  lies  quiescent 
on  the  table,  my  nerves  are  healthy  and  charged  with 
ether,  my  muscles  are  in  their  ordinary  condition.  In 
this  state,  ether,  nerves  and  muscles  are  all  equally  inert. 

The  Self  plans  a  movement  and  a  stream  of  energy  is 
turned  into  the  ether  of  the  arm.  The  fluid  is  set  in 
motion.  My  arm,  being  in  substantial  contact  with  it, 
receives  the  motion  and  takes  the  new  position  desired 
by  the  Self.  In  this  manner  all  conscious  or  voluntary 
movements  of  the  body  take  place. 

Involuntary  movements  take  place  in  the  same  way, 
but  they  depend  on  inferior  monads  that  have  little  or 
no  common  consciousness  with  the  Self.  These  monads 
are  in  the  position  of  autonomous  or  partially  autonomous 
departments.  We  feel  them  when  they  want  something 
and  when  they  go  wrong. 

By  physiologists  of  a  certain  school  the  brain  is  com 
pared  to  an  electric  battery  and  nerves  to  electric  wires, 
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but  each  member  of  this  simile  lacks  what  is  most 
important  in  the  other.  The  disgusting  experiments 
with  decapitated  frogs  merely  prove  that,  when  the 
superior  monads  are  severed  from  the  body,  the  inferior 
can  be  stimulated  to  nervous  action.  Sleep  proves  the 
same  thing. 

Through  the  nerve-ether  also  is  conveyed  to  the 
consciousness  a  knowledge  of  the  circumstances  in  which 
the  body  is  placed.  Without  this  the  body  could  not  be 
directed  intelligently. 

The  senses  are  screened  openings.  They  do  not  admit 
all  possible  experience :  that  would  be  too  painful  and 
distracting.  If  the  weaker  contacts  could  be  felt  the 
stronger  would  be  intolerable. 

We  have  several  senses,  because  contacts  affect  us 
diversely.  The  same  sense-organ  would  not  be  suitable 
for  all.  Vision  deals  with  forms  of  etheric  substance. 
Sound  is  physical  and  vibratory.  Taste  and  smell  are 
physical  and  chemical. 

VIII 

SPACE 

WE  have  our  full  complement  of  senses  long  before  we 
have  any  intellect  worth  mentioning.  Consequently  we 
begin  by  making  every  possible  mistake  about  ourselves 
and  the  world  we  live  in.  Had  we  not  affinity  (instinct) 
to  fall  back  upon,  not  one  of  us  would  survive  the  first 
weeks  of  life. 

Some  of  the  errors  are  corrected  by  experience,  some 
by  the  teaching  of  people  more  intellectual  than  our 
selves.  A  good  deal  of  childish  error  is  never  corrected 
at  all,  except  by  those  who  devote  their  lives  to  the 
search  for  truth, 
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One  of  the  worst  and  most  persistent  errors  is  that 
concerning  Space.  It  is  the  universe  conceived  on  the 
analogy  of  the  room  we  lived  in  as  children.  A  room 
may  be  empty,  so  there  may  be  empty  space.  Things 
are  placed  about  in  a  spacious  universe  like  chairs  and 
tables  in  a  room  ;  they  may  be  near  or  far  from  the 
spectator,  and  so  on.  The  analogy  itself  is  a  misconcep 
tion  and  the  application  is  no  better.  The  monadic 
account  of  Perception  is  nearly  the  same  as  that  of  most 
metaphysicians. 

Monads  affect  each  other  but  do  not  come  in  contact. 
They  use  the  intervening  substance. 

The  monad  affected  or  passive  is  the  '  subject.'  The 
monad  affecting  or  active  is  the  '  noumenon.'  The  effect 
on  the  subject-consciousness  is  the  '  phenomenon.'  If 
the  monadic  noumenon  is  unknown  or  disregarded,  then 
noumenon  means  the  substantial  instrument  or  part 
of  it. 

It  is  important  to  remember  that  without  noumenon 
there  is  no  phenomenon — no  experience  at  all.  A 
subject  cannot  excite  its  own  consciousness  without 
making  or  finding  a  substantial  noumenon.  There  are 
appropriate  noumena — objective  substances — concerned 
in  our  ideas,  fictions,  inferences,  hallucinations,  etc., 
just  as  in  physical  experience. 

Since  all  objects  are  phenomena,  no  object  can  be 
farther  off  than  another.  They  are  all  equally  in  con 
sciousness.  There  is  no  visible  extension  outwards. 
Everything  we  see  is  close  up  against  us.  Outside  of 
consciousness  there  may  be  solidity  and  great  hollow 
spaces ;  these  we  may  have  to  imagine,  but  we  never 
actually  see  them.  Each  of  us  is  as  it  were  tied  up  in 
the  bag  of  his  own  consciousness.  All  outside  is  guess 
work, 
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Consciousness  is  thus  the  only  certain  fact  in  the 
universe.  It  is  direct  intuition,  not  hypothesis.  Energy 
and  substance  are  hypotheses  to  account  for  the  muta 
tions  of  consciousness. 

Some  theorists  have  tried  to  construct  a  philosophy 
consisting  of  consciousness  only — a  philosophy  of  one 
sole  principle.  But  they  fail  to  account  for  the  succes 
sion  of  phenomena.  If  only  consciousness  existed  there 
would  practically  be  nothing,  for  there  would  be  no 
experience.  There  would  be  nothing  to  scratch  con 
sciousness  into  forms.  It  is  like  a  mirror  capable  of 
reflection,  but  only  when  there  is  something  not  itself 
to  reflect. 

As  to  cross-vision.  X  views  a  thing  obliquely  and 
believes  he  sees  it  extending  outwards  for  a  yard.  Z 
views  it  at  right-angles  and  actually  sees  that  it  has  the 
length  conventionally  styled  a  yard.  Does  not  the 
second  observation  prove  the  truth  of  the  first  ? 

There  is  only  one  noumenon  concerned,  but  two 
different  phenomena,  one  in  each  consciousness.  Z's  is 
the  more  complete  experience,  and  what  X  thinks  he 
sees  is  what  he  knows  he  would  see  if  he  stood  in  Z's 
place.  It  is  the  less  complete  experience  conceived  as 
the  more  complete.  X  compensates  by  inference  for  his 
less  advantageous  position.  If  the  thing  were  pre 
viously  unknown,  X  would  think  his  perception  was 
complete  and  all  in  the  same  plane. 

When  a  noumenon  presses  against  us  with  varying 
force  the  phenomenon  contracts  and  expands.  There 
is  no  more  real  approach  and  recession  in  Natural 
phenomena  than  in  a  cinema  picture.  All  Natural 
movements  are  projected  on  the  flat  sheet  of  con 
sciousness. 

No  visual  phenomenon  has  more  than  two  dimensions. 


26  LIFE  ON  NATURE 

We  never  see  round  corners.     Solidity  is  an  inference 
applicable  only  to  noumena. 

Magnitudes   also   are   conventional.      No  perception 
can  be  larger  than  the  organ  that  admits  it. 


IX 
NATIONS 

MONADS  direct  their  attention  to  the  earth  for  amuse 
ment,  distraction,  adventure,  happiness.  The  only  way 
they  can  be  moderately  happy  is  to  reproduce  here  as 
well  as  possible  the  conditions  that  prevail  in  the 
Perfect  State,  that  is,  to  sort  themselves  out  according 
to  affinity.  Being  a  very  miscellaneous  lot  the  classifica 
tion  is  far  from  satisfactory.  The  best  earthly  condition 
does  not  for  an  instant  compare  in  happiness  with  the 
prevital  state.  It  is  but  a  sorry  imitation. 

A  nation  begins  as  a  party  of  friends,  like  an  ordinary 
club.  They  do  not  rob  and  oppress  each  other ;  they 
exchange  products  and  services  on  an  equitable  basis. 
No  formal  agreement  is  necessary  ;  they  do  it  instinct 
ively.  It  is  as  natural  for  a  man  to  be  just  to  his 
friend  as  to  be  kind  to  his  own  children.  It  requires 
no  teaching,  no  coercion. 

Formal  laws  become  necessary  when  the  degree  of 
affinity  falls  below  the  point  at  which  honesty  and  kind 
ness  are  instinctive.  Then  justice  has  to  be  made  com 
pulsory.  We  are  no  longer  true  friends,  but  we  have  to 
behave  as  if  we  were.  Law  is  called  in  to  supply  the 
lack  of  affection.  Living  by  law  is  an  artificial,  un 
natural,  irksome  state,  and  is  never  more  than  partially 
successful.  The  natural  states  are  love  and  war  :  law  is 
a  compromise, 
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When  law  has  become  necessary  there  is  the  problem 
of  enforcing  it.  A  portion  of  national  power  is  assigned 
for  the  purpose  and  becomes  the  *  government.'  What 
the  particular  form  of  government  is,  and  how  much  the 
force  at  its  disposal,  seem  to  matter  little.  People  con 
tinue  to  be  orderly  just  in  proportion  to  their  similarity. 
The  British  government  is  supposed  to  be  the  best  there 
is,  but  where  British  similarity  is  thin  there  is  chronic 
discontent  and  disorder.  The  United  States,  with  a 
good  theoretical  constitution  and  power  enough,  have  a 
turbulent  population.  It  is  so  various. 

What  is  called  '  international  law  '  is  not  imposed  by 
a  superior  government  with  power  to  enforce  its  decrees. 
The  only  sanction  is  fear  of  retaliation.  It  is  law  in  the 
rudimentary  stage  when  spontaneous  justice  is  found  to 
be  inadequate,  and  before  regular  government  has  been 
established. 

A  nation  is  not  a  *  living  organism.'  In  a  living  body 
the  parts  exist  for  the  benefit  of  the  whole  ;  a  nation 
exists  for  the  benefit  of  its  individual  members.  Never 
theless,  national  progress  has  analogies  with  physio 
logical  improvement. 

When  social  happiness  is  so  low  that  the  members 
are  ready  to  welcome  any  change  that  promises  improve 
ment,  they  are  in  a  fit  state  to  receive  a  higher  order  of 
monads.  These  may  not  come  when  wanted,  but  if  they 
do  the  nation  enters  on  what  is  called  the  path  of 
progress. 

Progress  has  to  be  paid  for.  It  involves  suffering, 
some  risk,  a  disturbance  of  present  affinities.  Old 
customs,  ideas  and  institutions  have  to  be  discarded, 
new  ideas  have  to  be  learnt,  new  tastes  to  be  satisfied. 
One  step  in  advance  may  prepare  the  way  for  a  second, 
that  for  a  third,  and  so  on.  The  nation  is  gradually 
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transformed,  remodelled.     It  becomes  a  new  species  of 
nation. 

The  progressive  nation  is  not  necessarily  better 
affinitized  than  the  unprogressive,  but  it  is  more  hopeful, 
which  is  a  sort  of  happiness.  If  it  is  not  quite  happy 
to-day  it  expects  to  be  happy  to-morrow  or  next  year. 
The  affinity  unions  are  in  a  constant  flux.  Life  acquires 
a  gambling  interest,  it  is  a  sort  of  intoxication,  which  is 
at  least  no  worse  than  stagnation  and  boredom.  A 
great  active  exuberant  nation  is  more  amusing,  more 
stimulating  to  the  mind,  than  a  tribe  of  dull  people, 
even  if  they  are  safe  and  happy  in  an  animal  way. 

The  higher  civilizations  have  all  the  same  charac 
teristics,  as  no  great  variety  is  possible.  There  are  only 
a  few  splendid  things  that  a  nation  can  do.  At  the 
height  of  its  glory  it  has  usually  a  brilliant  governing 
class,  and  an  elaborate  religion  more  for  ornament  than 
use.  It  constructs  public  works  such  as  palaces,  temples 
and  monuments,  roads,  bridges,  fortresses ;  it  has  an 
army  and  navy ;  there  are  conquests,  colonies,  inventions, 
arts,  literature. 

A  time  arrives  when  progress  slackens  and  stops.  The 
nation  tires  of  the  fret  and  fever  of  change.  It  wants  to 
rest  in  quiet  enjoyment  of  what  it  has  won.  It  falls 
into  routinary  ways  ;  its  institutions  lose  their  flexibility  ; 
affinities  become  permanent,  rigid.  In  a  slacking  nation 
nearly  every  one  is  a  sort  of  functionary,  and  his  mind 
insensibly  contracts  to  the  size  of  his  office.  He  is  not 
really  educated ;  he  is  '  standardized '  for  the  duty  he  is 
expected  to  discharge.  All  avenues  are  closed  by  which 
a  new  monad  can  make  his  influence  felt. 

Great  progressive  nations  are  not  contemporaneous. 
This  is  explicable  on  the  hypothesis  that  the  number  of 
high-class  political  monads  is  limited.  There  are  not 
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enough  to  go  round.  They  are  attracted  to  each  other  by 
affinity,  and  when  they  have  found  a  suitable  people  on 
whom  to  experiment  they  concentrate  there.  Other 
nations  are  depleted  ;  they  stand  still,  or  they  retrograde, 
or  they  imitate.  When  the  favoured  nation  reaches  the 
point  of  satiety,  the  progressive  monads  leave  it  and 
transfer  their  attention  to  some  other  people,  which 
speedily  advances  to  the  front  rank.  They  can  make  a 
great  nation  out  of  the  most  unlikely  materials,  if  the 
people  is  receptive  enough,  pliant  enough. 

It  is  conceivable  that  the  monads  which  civilized 
Mesopotamia  were  the  same  monads  that  afterwards 
civilized  Egypt,  then  Persia,  then  Greece,  then  Rome, 
then  the  Arab  empire,  then  Spain,  then  France,  then 
Holland.  In  each  they  achieved  not  the  same  results, 
but  the  best  results  possible  with  the  given  human 
and  Natural  materials.  When  Europe  is  tired  of  pro 
gress  the  great  monads  will  flit  to  some  immature  country 
of  the  western  continent,  the  most  open-minded,  the 
most  loosely  or  flexibly  organized,  and  the  old  drama  will 
be  re-enacted  with  little  variation.  Europe  will  then 
stand  to  America  as  Asia  now  stands  to  Europe.  It 
will  be  a  collection  of  exhausted  nations,  picturesque 
ruins,  extinct  volcanoes. 

No  nation  has  ever  been  great  a  second  time.  Once 
it  has  driven  off  the  progressive  monads  it  cannot  call 
them  back.  It  is  a  critical  epoch  in  a  nation's  history 
when  it  begins  to  say,  *  This  is  good  enough  ! '  To  the 
progressive  mind  nothing  is  good  enough  if  anything 
better  is  possible. 
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CAUSATION 

'CAUSE'  means  the  desire  and  power  that  produce  an 
1  effect '  or  modification  of  substance. 

Substance  is  no  part  of  the  cause.  In  the  primitive 
state  it  is  absolutely  passive.  In  Natural  and  human 
causation  various  instruments,  forces,  and  human  or 
animal  agents  are  used,  whose  consciousness  and  energy 
may  be  essential  to  the  effect.  Nevertheless,  technically 
and  philosophically,  they  belong  to  the  category  of  sub 
stance,  since  they  do  not  initiate  the  causation.  They 
would  not  have  operated  in  that  particular  way  unless 
new  consciousness  and  power  had  compelled  or  guided 
or  persuaded  them.  The  water-fall  does  not  cause  the 
mill-wheel  to  turn  round ;  the  miller  is  the  cause,  using 
the  water  as  his  instrument.  What  a  master  orders  his 
servant  to  do  is  caused  by  the  master,  not  by  the 
servant,  though  the  servant  uses  his  own  power  and 
intelligence  in  carrying  out  the  order. 

Causation  is  the  most  important  of  our  intellectual 
judgments.  By  its  means  we  can  predict  effects  and  fix 
the  responsibility  for  them.  It  enables  us  to  repeat 
desirable  effects  and  prevent  the  undesirable — some 
times. 

But  error  is  very  common  in  this  judgment. 

The  intellectual  precedent  or  analogy  is  frequently 
styled  the  cause  of  an  effect  modelled  on  it.  In  political 
and  social  theory  it  is  usual  to  find  an  institution  or 
fashion  or  custom  of  one  country  or  time  treated  as  the 
cause,  and  therefore  responsible  for,  a  later  imitation,  or 
an  imitation  in  another  land.  How  often  are  people 
blamed  for  *  setting  a  bad  example/  as  if  they  were 
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responsible  for  the  example  being  followed.  No  one 
says  that  an  artist's  model  is  the  cause  of  the  picture,  for 
here  the  true  cause  is  obvious. 

When  the  real  cause  is  known,  but  for  the  time  being 
disregarded,  the  substance,  by  an  ellipsis  or  idiom  of 
language,  is  spoken  of  as  the  cause.  What  was  the 
cause  of  this  man's  death?  Arsenic.  The  real  cause 
(the  desire  and  power  that  administered  the  poison)  is 
either  known  or  not  in  question. 

When  the  real  cause  is  constant,  and  the  material 
rare  or  intermittent,  the  material  acquires  exceptional 
importance,  and  in  ordinary  speech  is  almost  invariably 
treated  as  the  cause.  It  enables  us  to  predict  the  effect, 
one  of  the  functions  of  true  causation. 

Even  a  purely  negative  condition,  the  absence  of 
something,  is  colloquially  styled  a  cause.  Why  did  you 
enter  the  house  by  the  window  ?  Because  I  lost  my 
latch-key.  The  real  cause  [the  desire  to  enter)  is  too 
obvious  to  be  a  matter  of  interrogation.  Poverty  is 
blamed  as  the  cause  of  many  reprehensible  actions. 

When  the  cause  is  both  unknown  and  considered 
unknowable,  the  previous  state  of  the  substance  is 
termed  the  cause  of  the  subsequent  state.  This  is  the 
fundamental  error  of  materialism  and  the  basis  of  all 
scientific  explanation.  Ice  is  caused  by  water ;  water  is 
caused  by  gases ;  gases  are  caused  by  Nature.  By 
parity  of  reasoning  a  coat  is  caused  by  the  cloth,  the 
cloth  by  the  wool,  the  wool  by  the  sheep,  the  sheep  by 
the  pasture,  the  pasture  by  Nature.  Causation  is 
figured  as  an  interminable  series  of  alternate  cause  and 
effect,  like  beads  on  a  string  or  the  House  that  Jack 
built. 

Aristotle  applies  the  term  cause  indiscriminately  to 
desire,  power,  substance  and  model — a  gross  error. 
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XI 

ENERGY 

SCIENCE  ignores  consciousness  so  far  as  it  can,  and  would 
get  rid  of  it  altogether  if  it  could,  but  it  cannot  ignore 
the  force  that  operates  in  things.  Therefore  power  has 
to  be  separated  from  consciousness  and  transferred  to 
substance.  Materialism  asks  us  to  believe  that  the 
universe  began  as  an  inconceivable  compound  of  subtance 
and  force  only,  without  conscious  motive  or  intelligent 
direction.  Consciousness  slipped  in  at  a  later  period — how 
or  why,  God  only  knows.  Ask  not  the  Royal  Society. 

On  Monadic  principles  energy  never  inheres  in  sub 
stance,  but  is  always  associated  with  consciousness.  It 
is  only  lent  or  imparted  to  substance.  We  must  think 
of  substance  and  energy  as  originally  and  normally  apart, 
and  only  occasionally  brought  together. 

Heat,  for  instance,  does  not  inhere  in  coal.  Carbon  is 
the  material  suitable  for  receiving  that  kind  of  energy. 
Manifestations  of  Natural  life,  like  those  of  organic  life, 
require  suitable  material.  When  a  favourable  combina 
tion  takes  place  there  is  an  outrush  of  monadic  energy. 
The  substance  acts  as  a  vent  for  energy,  just  as  pen,  ink 
and  paper  are  a  vent  for  literary  fury  in  a  man.  The 
heat  is  not  in  the  coal  any  more  than  the  fury  is  in  the 
stationery. 

A  monad's  energy,  no  more  than  his  consciousness, 
wears  out.  Apparent  exhaustion  of  energy  means  either 
its  voluntary  withdrawal,  or  the  wearing  out  of  the 
substantial  vehicle.  We  eat  food  to  repair  the  wasted 
fabric  of  the  body,  not  to  restore  energy  to  our  monads. 
There  is  no  energy  in  food  until  it  is  seized  upon  by  the 
bodily  monads. 
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The  principle  of  machinery  is  the  controlling  of 
forces  by  first  controlling  the  substances  in  which  they 
are  vested.  A  machine  of  small  force  may  destroy 
or  put  out  of  action  the  material  vehicle  of  a  much 
greater  force,  as  when  a  torpedo  stops  and  sinks 
a  battleship  going  at  full  speed.  A  few  words  written 
on  paper — the  substantial  vehicle  of  a  human  will — are 
enough  to  mobilize  an  army. 

Energy  has  two  manifestations,  motion  and  strain. 

Movement  is  imparted  to  substances  by  monads.  It 
ceases  when  they  choose  to  make  it  cease,  or  when  the 
substantial  vehicle  is  no  longer  fit  to  receive  it. 

An  impulse  of  energy  has  a  definite  range,  even  in 
the  absence  of  opposition  from  bodies  other  than  the 
body  or  substance  affected.  A  great  effort  of  energy 
necessarily  carries  farther  or  lasts  longer  than  a  small 
one. 

Strain  is  energy  without  movement.  Energy  is 
sometimes  exerted  to  stop  movement.  In  the  game  called 
a  tug-of-war  there  may  be  moments  when  the  whole 
system  is  at  rest,  but  energy  is  being  exerted. 

Energy  cannot  be  'stored.'  Only  the  substances  suit 
able  for  a  display  of  energy  may  be  stored. 

There  is  no  '  latent  energy.'  A  substance  having  so- 
called  latent  energy  is  one  that  is  expected  soon  to  show 
energy,  or  which  can  easily  be  made  to  show  energy. 
It  is  not  strain :  there  is  no  strain  in  a  lump  of  coal,  or 
a  lucifer  match,  or  a  loaded  gun. 

4 Conservation  of  energy'  is  a  false  analogy — an 
ambitious  attempt  to  explain  energy  as  another  kind  of 
substance.  The  two  have  absolutely  nothing  in  common 
and  neither  is  explicable.  It  is  true  that  we  cannot 
destroy  substance,  but  we  can  easily  cease  from  exerting 
energy  in  a  particular  way,  which  is  destruction  so  far  as 
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the  word  is  applicable  to  energy  ;  and  we  are  not  bound 
to  go  at  once  and  exert  the  same  degree  of  energy  in 
another  way.  No  more  is  Nature.  The  energy  for 
merly  vested  in  a  now  sunken  battleship  is  '  conserved  ' 
nowhere. 

To  explain  Natural  energy  in  detail  it  would  be  neces 
sary  to  trace  each  manifestation  back  to  the  directing 
consciousness.  This  is  for  the  most  part  impossible,  at 
least  in  the  present  state  of  science ;  but  we  may  suppose 
that  gravitation  is  the  cohesion  necessary  to  hold 
together  the  parts  of  the  living  body  of  Nature.  The 
other  Natural  forces  are  analogous  to  nervous  currents 
that  serve  to  move  the  limbs  of  the  huge  Nature  body. 

Nature  must  have  grown  from  small  beginnings,  like 
every  other  living  body.  Its  energy  is  monadic.  The 
same  monads  would  not  wish  to  make  the  same  move 
ments  for  ever.  The  prolonged  continuance  of  Natural 
movements  may  be  understood  by  comparing  Nature  to 
a  public  institution  or  corporation.  Its  monads  are 
being  constantly  renewed,  so  its  force  is  constantly 
replenished. 

XII 
LIGHT 

LIGHT,  of  which  we  can  know  much  by  direct  observa 
tion,  is  explained  by  a  '  luminiferous  ether '  of  which  we 
know  nothing  at  all.  This  ether  is  first  a  sort  of  air, 
for  it  taps  on  the  eye  as  air  in  vibration  taps  on  the 
ear ;  then  it  is  water  of  a  peculiar  kind  with  waves  in 
its  interior.  It  must  also  be  a  solid,  to  explain  some 
phenomena.  Such  a  combination  is  inconceivable,  even 
if  we  disregard  the  billions  of  waves  in  a  second.  It 
offers  to  explain  the  partially  known  by  the  non- 
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existent  and   impossible.     A  theorist  has  no  right  to 
propose  an  analogy  that  he  cannot  himself  conceive. 

All  sensation  is  by  contact.  When  things  are  felt  by 
the  hands  the  contact  is  with  the  solid  core  of  the 
noumenon.  Some  substances  are  enveloped  in  or 
saturated  with  a  haze,  vapour  or  aura,  which  in  most 
cases  is  not  perceptible. 

When,  however,  the  more  solid  part  is  violently 
energized  it  splashes  its  aura  forcibly  in  all  directions, 
and  to  perceive  this  we  have  provided  ourselves  with  the 
sense  of  vision.  It  is  a  most  useful  accomplishment  to 
be  able,  by  their  emanations,  to  detect  the  presence, 
position  and  nature  of  solid  bodies  without  having  to 
approach  and  touch  them  ;  and  also  to  sense  in  the 
same  way  things  that  we  can  never  touch  (the  heavenly 
bodies).  What  we  touch  with  the  hand  is  not  what  we 
see  with  the  eyes.  They  are  distinct  substances. 

The  visual  nerve  has  to  be  very  carefully  protected. 
It  takes  more  to  open  the  eyes  than  just  to  raise  the 
lids.  The  lids  are  only  the  outer  shutters.  In  a  dark 
room  with  the  eyes  open  we  are  not  seeing  darkness,  we 
are  blind.  It  takes  highly  energized  aura  (light)  to 
open  the  eyes  completely.  Once  they  are  fully  opened 
we  see  not  only  the  light  that  opened  them,  we  see  also 
the  feebler  emanations  from  non-luminous  things.  They 
enter  in  the  wake  of  light ;  it  has  opened  the  door  for 
them.  That  is  the  only  use  of  light  so  far  as  they  are 
concerned.  In  other  respects  what  we  see  is  their  own 
aura.  Vision  would  be  of  very  little  service  if  it 
revealed  only  sunlight. 

This  theory  involves  the  apparent  paradox  that  in 
order  to  perceive  an  object  we  have  to  illuminate  our 
selves.  What  about  a  searchlight  ? 

If  we  turn  the  searchlight  on  the  observer's  eyes  he 
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sees  only  the  light,  for  it  fills  his  nerve.  If  the  light  is 
thrown  near  him  but  not  right  in  his  face,  it  opens  his 
eyes  for  the  grosser  and  more  insistent  noumena,  the 
so-called  *  near '  things,  and  a  small  faint  phenomenon, 
a  *  distant '  object,  is  crowded  out.  By  throwing  the 
light  on  the  small  faint  object  the  eyes  are  wholly  or 
partially  blinded  to  the  gross  noumena,  and  opened  at 
the  point  where  the  small  faint  noumenon  touches  them. 
Thus  it  has  a  chance  of  making  itself  felt.  The  reason 
why  we  illuminate  an  object  is  in  order  to  illuminate 
the  observer  just  where  illumination  is  wanted. 

Bodies  are  opaque  when  they  altogether  obstruct 
emanations  from  other  things.  They  are  transparent 
when  their  substance  is  finely  divided  [air,  water),  or 
when  its  parts  are  arranged  in  parallel  lines  with 
straight  openings  between,  like  honeycomb  or  a  stack 
of  iron  gas-pipes  (glass,  crystal).  Tangible  things 
seemingly  transparent  always  offer  some  slight  resist 
ance  to  light. 

Reflection  is  the  recoil  of  aura  from  a  substance  it 
cannot  penetrate. 

Light  passes  through  a  homogeneous  transparent 
substance  without  deviation  ;  also  through  mediums  of 
different  densities  if  it  enters  them  at  right  angles. 
When  it  passes  from  one  to  another  at  an  inclination, 
light  takes  a  new  direction.  The  inclination  and  the 
obstruction  explain  the  bend  if  we  treat  light  on  the 
analogy  of  flowing  water. 

When  light  strikes  a  piece  of  thick  plate  glass 
obliquely,  the  part  of  it  nearest  the  glass  touches  it 
first  and  is  slightly  retarded.  The  rest  flows  into  the 
space  empty  of  aura  in  front  of  the  first  (as  water  or 
wind  would  do),  and  forces  the  first  to  turn  a  little 
aside.  The  whole  stream  takes  a  new  direction.  The 
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other  portion  is  then  retarded,  so  that  the  first  half 
leaves  the  glass  first  and  swirls  round  in  front  of  the 
second,  thus  compensating  for  the  first  deviation.  The 
light  continues  in  a  direction  parallel  to  the  first 
direction.  In  passing  through  a  prism  the  second  half, 
by  reason  of  the  thinness  of  the  edge,  is  favoured  both 
in  leaving  and  entering;  hence  the  two  bends  are 
added  together  and  the  stream  of  light  is  left  per 
manently  bent. 

A  magnifying  glass  may  be  considered  a  system  of 
prisms  arranged  in  a  disc,  and  it  acts  as  such.  The 
luminous  substance  is  slightly  obstructed  by  the  glass, 
the  obstruction  being  greatest  where  the  glass  is 
thickest.  At  the  thinner  parts  the  emanation  rushes 
through  with  more  force,  and,  finding  a  partial  cavity 
behind  the  middle  of  the  lens,  converges  there  from  all 
sides  with  violence.  This  violence  means  greater 
stimulus  to  the  optic  nerve.  There  is  a  concentration 
of  the  auxiliary  light,  consequently  greater  brilliancy ; 
and  a  concentration  of  aura  from  the  object,  covering  a 
larger  area  of  the  retina.  It  is  equivalent  to  getting 
nearer  the  solid  noumenon. 

An  analogous  phenomenon  would  be  observed  if  we 
fixed  a  lens-shaped  grating  across  a  channel  of  running 
water.  There  would  be  a  tumult  of  water  below  the 
grating  (at  the  focus)  where  the  swifter  parts  of  the 
water  met.  Light  crosses  at  the  focus,  like  two 
regiments  of  cavalry  riding  through  each  other,  or 
people  dancing  a  quadrille.  Water  does  not  cross  at  its 
focus ;  it  is  too  dense  relative  to  its  power. 

We  are  liable  to  misplace  the  object,  especially  in  using 
optical  instruments.  When  the  light  has  travelled  zig 
zag  we  suppose  it  has  come  all  the  way  in  the  direction 
of  the  last  part,  as  in  reflection.  In  refraction,  below 
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the  focus,  the  image  is  necessarily  reversed.  The  pin- 
hole  experiment  seems  to  depend  on  a  squint  between 
the  two  sides  of  one  eye.  Each  side  is  able  to  see  only 
what  is  opposite  to  the  other,  so  the  object  is  turned. 
Some  crystals  divide  the  light  and  show  us  two  objects. 

Perhaps  electricity  and  magnetism  are  explicable  on 
the  analogy  of  light.  They  may  be  other  streams  of 
substance  conveying  energy  to  work  the  Natural  organism. 
One  figures  them  like  the  ocean  currents  drawn  on  maps. 
Polarity  is  obviously  the  direction  given  to  a  thing  caught 
in  a  current  to  which  it  is  amenable. 

We  can  understand  that  living  Nature  may  require 
heat  in  certain  places,  and  diverse  substances  to  carry 
monadic  power  to  distant  parts  of  the  mass.  Why  it 
should  have  scattered  lights  is  not  so  apparent.  Perhaps 
light  is  in  all  cases  an  unsought  by-product  of  heat, 
though  for  us  heat  and  light  have  distinct  uses.  Nature 
was  not  made  for  us ;  we  have  adapted  ourselves  to 
Nature. 

XIII 

COLOUR 

IT  is  not  true  that  white  is  a  mixture  of  colours. 

It  is  not  true  that  a  colour  is  unaffected  by  passage 
through  a  prism.  Each  colour  has  a  spectrum  of  its  own. 

It  is  not  true  that  things  have  no  proper  colours,  but 
receive  them  from  white  light. 

It  is  not  true  that  a  thing  of  one  colour  reflects  that 
colour  and  *  absorbs '  the  other  six.  A  speculum  of  any 
proper  colour  will  reflect  any  other  colour. 

It  is  not  true  that  black  absorbs  all  colours  and  reflects 
none.  We  see  reflections  from  black  things  every  day. 
Black  mirrors  are  an  article  of  commerce. 
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Our  theory  is  that  the  substance  of  light  consists  of 
minute  elongated  particles,  like  arrows,  or  needles,  or 
spicules.  White  is  most  effective  in  opening  the  eyes, 
which  means  that  the  spicules  strike  the  eyes  with  a 
certain  directness.  White  has  probably  a  wide  range. 
We  never  experience  the  whitest  possible  light. 

Colour  means  that  the  needles  strike  us  with  consider 
able  obliquity.  They  strike  us  more  *  on  the  flat.'  Their 
effect  is  consequently  less  brilliant  than  white.  The  force 
of  the  light  has,  however,  to  be  taken  into  account.  A 
feeble  white  aura,  like  that  of  white  paint,  does  not  open 
the  eyes  at  all,  while  a  strong  red  or  blue  light  opens 
them. 

Needles  below  the  colour  obliquity  do  not  open  the 
eyes.  That  is  blackness  or  blindness.  Colour  is  a  twi 
light  between  full  vision  and  darkness. 
^The  spicular  angle  is  independent  of  the  direction  in 
which  the  light  is  travelling.  That  can  be  turned,  as  in 
reflection,  or  we  can  change  our  position  relative  to  the 
source  of  light,  without  changing  a  colour  or  changing 
white  to  a  colour. 

Colours  are  either  fixed  or  accidental.  The  fixed 
include  the  colours  of  flowers,  clothing,  etc.  Their  auras 
start  at  the  colour  angle  and  maintain  it. 

Anything  that  divides  light  very  finely,  so  as  to  catch 
and  deflect  the  needles,  will  produce  an  accidental  colour. 
Of  this  kind  are  diffraction  colours  and  iridescence. 
Moisture  or  dust  on  a  window-pane,  even  our  eyelashes, 
will  divide  and  colour  white  light.  This  is  not  accom 
panied  by  any  change  in  the  general  direction  of  the 
light. 

Prismatic  experiments  are  complicated  by  the  two 
bends — the  needle-flexure,  which  produces  the  colours, 
and  the  general  light  flexure,  the  bend  of  the  whole 
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stream,  which  has  nothing  to  do  with  them.  This  bend 
can  no  more  produce  colour  than  the  bend  of  reflection  ; 
it  may  be  ignored  in  dealing  with  colours.  An  achromatic 
lens  is  designed  to  utilize  the  general  flexure  without 
colour.  A  direct-vision  spectroscope  is  intended  to  give 
colours  without  the  general  flexure. 

The  needles  are  caught  on  entering  the  prism  and,  by 
its  graduated  conformation,  turned  to  different  angles, 
thus  giving  us  five  easily  discriminated  .colours.  The 
violet  needles,  which  pass  near  the  base  of  the  prism,  are 
bent  most,  so  it  is  the  dullest  colour,  the  colour  nearest 
black.  The  gradation  from  violet  to  red  is  not  a  uniform 
increase  in  brightness,  and  this  is  understood  from  the 
analogy  of  flowing  water.  The  water  of  a  river  when 
turning  a  bend  is  strongest  at  a  point  between  the  middle 
and  the  off-side.  Just  so,  in  the  light  stream,  the 
strongest  part  of  the  current  is  between  yellow  and  green. 
It  may  be  called  the  meridian  of  the  spectrum.  The  force 
of  the  current  counteracts  to  some  extent  the  bend 
imposed  on  the  needles  by  the  prism.  Yellow  is  brighter 
than  red  although  it  has  a  greater  obstacle  to  overcome. 
Yellow  and  red  are  brighter  than  green  and  blue,  because 
they  are  in  a  stronger  part  of  the  stream. 

In  taking  the  spectrum  of  a  colour  we  are  throwing 
into  the  prism  needles  already  at  a  colour  angularity. 
The  tints  obtained  are  necessarily  duller  than  those  of 
the  white  spectrum,  for  we  start  below  the  white 
angularity.  Some  or  the  whole  of  the  original  colour 
reappears,  slightly  reduced  in  brightness,  as  white  is 
reduced  to  yellow  in  its  spectrum.  In  every  case  some 
of  the  needles,  by  the  additional  bend,  are  turned  down 
to  black  or  duskiness ;  notably  those  of  red.  A  few  of 
them,  by  the  power  of  the  light  current,  are  turned  to  a 
slightly  higher  luminosity  than  the  original  colour ;  the 
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needles  are  forced  to  take  a  straighter  direction.  Red,  if 
strong,'will  show  some  yellow  and  green.  Blue  has  green. 
Violet  has  blue  and  dark  green. 

The  darkness  or  duskiness  is  called  in  science 
*  absorption/  The  term  implies  that,  but  for  some 
accidental  interception,  a  colour  spectrum  would  be  as 
complete  as  that  of  white  light,  which  would  be  sur 
prising. 

To  say  that  white  is  a  '  mixture  *  of  colours  is  a  wrong 
analogy.  That  yellow,  which  is  less  brilliant  than  white, 
should  be  raised  to  white  by  mixture  with  colours  less 
bright  than  itself,  is  without  parallel  in  our  experience 
of  mixtures.  Pigments  are  not  brought  nearer  to  white 
by  mixture. 

It  is  a  fact  that  if  we  throw  two  coloured  lights  on 
the  same  part  of  a  screen,  there  is  an  advance  towards 
whiteness.  It  is  probable  that  if  we  concentrated  seven 
different  colours,  or  the  same  colour  seven  times,  we 
should  get  white.  The  effects  obtained  are  due,  not  to 
mixture  of  colours,  but  to  multiplication  of  lights.  A 
sort  of  white  is  obtained  by  interposing  a  lens  between 
the  spectrum  and  the  sheet.  We  intensify  the  light,  we 
do  not  mix  the  colours.  When  a  stream  of  red  light  is 
passed  through  a  stream  of  blue  light  there  is  no  mixing ; 
neither  of  the  colours  tinges  the  other  or  reduces  its 
brightness.  In  mixing  pigments  we  have  the  same 
degree  of  light-force  throughout,  so  there  is  no  approach 
to  whiteness. 

XIV 
THE  SOLAR  SPECTRUM 

THE  enthusiasm  for  solar  spectrum  analysis  has  waned. 
It  takes  enormous  faith  to  believe  that  the  pinch  of 
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sunlight  admitted  into  a  spectroscope  contains  samples  or 
indications  of  the  substances  composing  the  sun — always 
the  same  substance  in  the  same  order,  and  neatly  sand 
wiched  between  slices  of  solar  vapour.  But  the  lines 
have  not  yet  been  accounted  for. 

The  solar  spectrum  is  crossed  by  numerous  dark  lines, 
some  very  fine,  others  rather  broad.  For  the  lines  to  be 
seen  clearly  or  at  all  the  light  has  to  be  admitted  at  a 
sharp  angle  to  the  face  of  the  prism.  They  are  parallel 
to  the  edge  of  the  prism  and  turn  with  the  instrument, 
but  they  are  not  entirely  due  to  the  instrument,  for  they 
are  absent  from  artificial  light.  The  explanation  may  be 
as  follows. 

Substances  carried  by  a  current  are  ranged  by  the 
current  in  an  order  more  or  less  regular.  If  the  water 
of  a  river  gradually  disappears  thejlotsam  is  stranded 
with  some  degree  of  order.  There  is  a  floating  regularity 
antecedent  and  preparatory  to  the  stranded  or  dry 
regularity. 

This  is  better  seen  in  microscopic  crystallization.  As 
the  liquid  evaporates  the  solid  particles  are  deposited  by 
ethereal  currents  in  patterns  of  extraordinary  variety 
and  beauty.  Before  visible  crystallization  takes  place 
the  solid  matter  must  have  been  in  a  more  or  less 
regular  order.  The  crystallization  reveals  that  order. 

Something  analogous  may  occur  in  light.  It  is  a  sub 
stance  flowing  like  a  river.  It  may  be  capable  of 
crystallization,  first  in  the  fluid  state,  then  in  the  dry. 

Light  in  the  state  of  fixed  crystals  or  sediment  is 
probably  the  meaning  of  phosphorescence,  luminous 
paint,  etc.  The  light  stream  is  cut  off  from  its  source 
and  the  solid  particles  are  at  rest,  yet  they  continue  for 
a  while  to  excite  the  sense  of  vision. 

The  lines  in  the   solar  spectrum  may,  therefore,  be 
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fissures  or  lines  of  cleavage  between  the  blocks  of 
luminous  substance  in  a  state  of  fluid  crystallization. 
The  broadest  lines  are  the  breaks  at  the  edges  of  the 
prism.  They  are  double  at  each  extremity,  for  the 
prism  is  not  ground  to  a  razor  edge,  but  slightly  blunted. 
There  is  a  line,  or  two  fine  lines,  at  the  meridian,  and  a 
conspicuous  black  line  between  green  and  blue.  The 
lines  are  nearly  always  the  same,  because  the  prism 
treats  the  light  nearly  always  the  same.  In  bending 
the  needles  at  different  angles  it  cracks  the  sunbeam,  all 
the  more  easily  if  the  light  strikes  the  prismrat  an  acute 
angle  and  if  there  is  very  little  of  it.  The  rifts 
necessarily  turn  with  the  instrument.  The  relation  of 
the  instrument  to  the  lines  is  the  same  as  its  relation  to 
the  colours :  both  depend  on  needle-flexure.  Artificial 
lights  do  not  show  lines,  because  we  are  too  near  the 
source.  The  substance  is  still  too  fluid. 


PART  THIRD 
NOUMENOIDAL  LIFE 


INTELLECT 

INTELLECT  is  a  life,  since  it  is  experience  outside  of 
the  monad's  perfect  sphere.  But  it  is  more  conveniently 
defined  as  a  human  art  practised  in  a  noumenoidal  sub 
stance.  It  is  an  art  of  record  and  foresight.  There  is 
nothing  in  intellect  that  men  have  not  put  there,  if  we 
except  the  small  province  of  animal  intellect. 

Intellect  is  in  no  degree  innate  in  men ;  they  acquire 
it  by  personal  labour,  not  otherwise.  It  is  not  '  in 
herited  '  from  our  parents. 

The  body  or  organ  we  use  in  intellect  may  be  of  a 
very  simple  kind.  It  is  probably  nothing  but  the  con 
nective  lines  adapted  for  observation  and  a  slight  degree 
of  action.  A  connective  capable  of  making  any  small 
physical  body  is  competent  to  do  all  that  is  required  to 
be  done  in  intellect.  There  are  no  Natural  forces  to  con 
tend  against ;  we  are  dealing  with  dead  and  very  plastic 
substance.  Etheric  images  have  to  be  observed,  formed, 
collected  and  manipulated  :  that  is  all  that  is  implied  in 
1  thinking.'  The  essential  operations  can  be  fully 
described  in  a  few  paragraphs. 

Memory  is  the  primary  function  of  intellect.  A 
monad  joined  to  earth  can  amass,  in  the  part  of  intel 
lect  under  his  control,  noumenoids  of  his  life  and 
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observations,  of  his  property,  business,  friends,  enemies, 
and  so  forth.  These  images  he  may  consult  from  time 
to  time  ;  they  may  exist  as  intellectual  memoranda  after 
the  Natural  originals  have  disappeared. 

Forgetting  is  the  gradual  decay  of  the  intellectual 
noumenoids,  or  loss  of  control  over  them.  Ordinary 
forgetting  is  not  a  defect  or  misfortune.  On  the  con 
trary,  it  is  important  to  get  rid  of  trifling  intellectual 
details,  which  distract  the  attention. 

When  facts,  similar  but  slightly  different,  occur 
frequently,  it  is  usual  to  form  a  typical  or  average  image, 
which  does  duty  for  all.  Such  a  noumenoid  gives  what 
is  called  a  General  Idea — the  idea  of  a  class  or  species  of 
things.  The  general  noumenoid  once  formed  we  dismiss 
the  special  images,  which  relieves  the  memory. 

Abstraction  is  the  power  of  analysing  a  complex 
experience  into  its  elements  and  providing  for  them 
separate  noumenoids.  Each  can  then  be  perceived  by 
itself.  We  can  think  of  the  roundness  of  a  wheel,  or 
the  number  of  its  spokes,  apart  from  the  substance,  the 
colour  apart  from  the  weight. 

Association  of  Ideas  is  due  to  the  fact  that  noumenoids 
adhere  substantially,  so  that  when  we  start  with  one 
we  are  led  on  to  observe  others. 

Reason  is  explained  thus : 

Suppose  we  observe  a  phenomenon  that  is  manifestly 
a  fragment  of  an  unknown  whole.  We  cannot  see  what 
preceded  it  nor  guess  what  will  follow  it ;  even  of  its 
present  parts  some  may  be  inaccessible.  If  we  are 
determined  to  '  understand '  it  we  hunt  about  in  intellect 
(reflect,  ponder,  meditate)  for  an  image  similar  to  the 
phenomenon,  but  more  complete ;  and  from  this  as  a 
pattern  we  supply,  ideally,  the  missing  parts  of  the 
imperfect  experience.  This  is  inference,  reasoning} 
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ratiocination.     On  a  large  scale  it  is  hypothesis,  theory, 
philosophy. 

Eationality  in  conduct,  as  distinguished  from  specula 
tive  or  explanatory  reasoning,  consists  in  finding  a 
precedent  (pattern,  model,  analogy,  example)  resembling 
our  actual  condition  and  extending  some  way  beyond, 
so  that  we  can  foresee  what  will  happen  if  we  act,  or 
forbear  to  act,  according  to  the  precedent.  Irrational 
or  impulsive  conduct  is  action  without  this  foresight, 
that  is,  surrender  to  the  impulse  of  affinity. 


II 

ERRORS  AND  DEFECTS 

IN  logic  books  there  is  always  a  chapter  on  Fallacies, 
which  points  out  the  commonest  errors  of  reasoning. 
Logic  cannot  ensure  that  the  premisses  from  which  we 
reason  shall  be  true,  so  it  is  of  little  practical  value.  If 
the  data  are  uncertain  it  is  better  to  reason  loosely,  and 
then  we  may  be  right  by  accident.  Strict  logic  would 
be  fatal  to  most  people. 

The  wisest  do  not  submit  everything  to  reason. 
Even  in  serious  matters  they  allow  themselves  to  be 
guided  by  affinity,  which  they  term  intuition  or  inspira 
tion.  It  sometimes  gives  a  curious  sense  of  absolute 
Tightness,  justified  by  the  event,  even  when  contrary  to 
prudential  reasoning. 

Some  monads  and  groups  of  monads  are  connected 
with  certain  parts  of  the  body  more  than  with  other 
parts,  and,  in  the  rough-and-ready  psychology  of  prac 
tical  people,  each  part  of  the  'mind'  is  located  in 
the  part  of  the  body  it  uses  or  is  supposed  to  use. 
Intellect  is  placed  in  the  brain,  the  affections  in  the 
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heart,  anger  in  the  liver,  melancholy  in  the  spleen,  and 
so  on. 

That  is  nonsense,  of  course.  It  is  inconceivable  that 
the  pulp  of  the  brain,  or  its  cells,  or  its  '  centres/  or  any 
part  of  the  nervous  system  should  remember,  reason 
and  imagine.  If  the  brain  generated  intellect, '  mind ' 
would  grow  with  the  body  and  no  artificial  education 
would  be  necessary.  Usually  a  large  brain  means  a 
great  intellect,  but  it  is  the  great  intellect  that  made 
the  brain  large.  When  an  unusual  number  of  monads, 
or  unusually  active  monads,  work  a  particular  part  of 
the  body  they  enlarge  and  strengthen  it.  The  older 
metaphysics  treated  intellect  as  pure  consciousness,  only 
nominally  attached  to  the  body.  That  is  better  but 
still  not  quite  correct. 

An  idiot  has  poor  intellectual  monads.  His  hold  on 
the  intellectual  sphere  is  of  the  slightest.  He  controls 
only  a  few  trivial  noumenoids.  He  cannot  reason  or 
store  up  noumenoids  for  memory  purposes. 

A  severe  shock  may  loosen  the  hold  on  the  intellec 
tual  sphere,  causing  the  instant  loss  of  great  tracts  of 
memory,  or  the  whole  of  it. 

Stupidity  and  ignorance  are  intellectual  weakness  less 
pronounced  than  idiocy.  It  may  be  due  to  neglect  of 
the  art  or  to  unfavourable  circumstances.  Many  people 
have  no  time  to  think  of  anything  but  their  work  or 
business.  On  these  they  are  intelligent  enough;  on 
other  subjects  they  thoughtlessly  echo  the  opinions  of 
the  class  to  which  they  belong. 

The  ideas  that  regulate  conduct  are  not  so  correct  as 
the  explanatory  are  or  should  be.  All  sorts  of  trivial 
false  ideas  are  good  enough  for  ordinary  purposes,  so 
they  do  not  get  corrected.  Practical  utility  is  no  evi 
dence  of  truth  :  a  lie  may  be  practically  useful. 
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The  desire  to  get  wise  quickly  and  with  the  least 
possible  effort  is  a  fruitful  source  of  error.  It  usually 
takes  the  form  of  adopting  some  ancient  philosophy  or 
dogma,  collecting  a  few  facts  that  appear  to  confirm  it 
and  ignoring  the  rest.  Some  old  theories  are  fairly 
good,  some  are  decidedly  bad,  and  the  man  who  wants 
wisdom  while  he  waits  can  be  depended  on  to  choose 
the  worst. 

Because  some  old  physical  theories  have  been  refuted 
by  a  direct  appeal  to  Nature,  it  is  supposed  that  obser 
vation  alone  confers  wisdom.  The  inductive  method 
has  been  greatly  overrated.  Practically  it  consists  in 
finding  things  and  staring  at  them,  without  trying  to 
understand  them. 

All  the  facts  that  have  been  observed  and  ever  will 
be  observed  are  only  a  small  part  of  the  whole,  so 
that  we  can  never  dispense  with  theory.  The  universe 
is  not  to  be  understood  by  inspection.  The  inductive 
method  has  no  provision  for  the  necessary  training  of 
the  reason.  This  is  a  very  difficult  art  and  the  fact- 
collector  has  not  time  to  acquire  it.  If  we  can  suspend 
reflection  for  years  while  we  are  accumulating  experi 
ence,  we  shall  never  theorize  at  all.  The  most  we  can 
do  is  to  generalize. 

Intense  interest  in  the  physical  sphere  is  incompatible 
with  much  growth  in  the  other  spheres.  It  induces 
atrophy  of  intellect  and  imagination.  We  pay  dearly 
for  our  physical  knowledge.  The  so-called  'laws  of 
Nature '  are  human  fixed  ideas  of  a  commonplace  sort, 
which  the  would-be  philosopher  will  be  careful  to  ex 
clude  from  his  repertory. 

Science  prefers  the  abnormal  and  exceptional  in  phe 
nomena.  It  invents  costly  instruments  and  tortuous 
methods  to  produce  facts  that  are  hardly  Natural,  and 
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that  few  persons  have  an  opportunity  of  observing 
and  testing.  It  ransacks  the  heavens  and  explores  the 
Poles  for  new  phenomena,  while  heaps  of  more  import 
ant  phenomena,  within  four  miles  of  Charing  Cross, 
are  awaiting  explanation.  Professing  to  love  Nature  it 
never  willingly  looks  at  Nature  except  through  multiple 
lenses,  which  gives  a  distorted  and  disproportioned  view 
of  Nature.  In  theory  it  is  sensational,  paradoxical, 
shocking.  An  hypothesis  is  accounted  profound  if  it 
flatly  contradicts  the  common  reason  of  mankind, 
whereas  true  philosophy  aims  at  showing  the  funda 
mental  identity  of  all  experience.  The  scientific  use 
of  the  startling  and  mysterious  is  just  the  old  monkish 
use  of  miracles  and  incomprehensible  dogmas  to  dazzle 
and  impress  the  ignorant  multitude. 

If  the  ancients  had  less  physical  information  than  the 
moderns,  some  of  them  had  experience  of  a  better  kind, 
and  they  reasoned  better.  Philosophy  then  meant 
original  speculation  ;  now  it  means  reading  the  works 
of  philosophers,  mere  scholarship.  Since  the  philo 
sophies  are  many  and  diverse,  how  shall  we  know  which 
is  best  unless  we  seek  out  truth  for  ourselves?  The 
modern  philosopher  corresponds,  not  to  the  ancient 
philosopher,  but  to  the  ancient  sophist,  in  the  less 
objectionable  sense  of  the  word.  He  was  a  person  who, 
unable  to  reason  himself,  made  profit  of  other  men's 
ideas. 

The  Greek  doctrine  of  the  Soul's  descent  from  God 
into  matter  is  Monadism  expressed  theistically.  There 
is  very  little  worth  knowing  that  the  Greeks  did  not 
know. 

Theory-making,  like  every  other  art,  should  be 
practised  from  the  beginning  and  all  the  time.  At  first  the 
judgments  are  crude  and  incorrect,  like  one's  first  tunes 
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and  drawings.  They  have  to  be  continually  retouched, 
recast,  improved  by  observation  and  further  reflection. 
This  may  be  called  the  concurrent  or  alternating  method, 
as  opposed  to  the  a  priori  and  inductive :  one  day  theory, 
the  next  day  observation,  again  theory  for  a  month,  and 
so  on.  Ten  hours  of  reflection  should  go  to  one  hour 
of  observation.  Reading  is  useful  if  we  read  critically, 
not  credulously.  Some  years  of  this  discipline  will  show 
the  instability  of  ordinary  principles,  and  that  is  the 
beginning  of  wisdom. 

The  universe  is  a  unity.  It  is  so  closely  knit  together 
that  no  part  can  be  understood  by  itself.  The  division 
of  knowledge  into  sciences  fenced  off  from  each  other 
does  not  correspond  to  any  real  division  in  things.  It 
is  as  arbitrary  as  a  butcher's  partition  of  a  sheep.  No 
specialist  theory  has  the  slightest  philosophical  value. 
A  separate  theory  for  each  part  of  a  watch  would  make 
very  poor  horology.  A  key  that  fits  only  one  ward  of  a 
lock  is  not  the  key  even  of  that  ward. 

The  ultimate  proof  of  a  theory  is  not  agreement  with 
facts.  There  are  all  kinds  and  shades  of  'agreement 
with  facts.'  Ask  any  lawyer.  The  ultimate  proof  is 
self-consistency  and  agreement  with  other  theories.  A 
theory  that  explains  one  thing  will  explain  every  thing. 
There  is  only  one  science  and  all  facts  belong  to  it. 


in 

THE  PLATONIC  INTELLECT 

THE  monadic  intellect  outside  of  the  body  suggests  a 
comparison  with  Platonism,  in  which  there  is  mention 
of  an  external  intellect.  The  two  conceptions  are 
wholly  distinct. 


S2  NOUMENOIDAL  LIFE 

Plato's  philosophy,  taking  the  Timaeus  as  the  most 
coherent  expression  of  it,  is  summed  up  in  the  notion 
that  the  universe  is  an  immense  man,  or  at  least  a  being 
having  the  four  principal  parts  of  a  man.  The  analogy 
does  not  run  to  details. 

On  this  hypothesis  inorganic  substance  is  the  body  of 
the  universe.  It  is  over-shadowed  by  a  world-soul 
corresponding  to  the  human  soul.  Above  that  is  a 
great  reasoning  machine  analogous  to  human  reason. 
Over  all  is  Plato's  God. 

Intellect  occupies  a  large  and  definite  place  somewhere 
unknown.  It  is  the  first  creation  or  emanation  of  God. 
To  it  he  has  delegated  his  power.  It  reasons  for  the 
whole  cosmos,  including  of  course  human  affairs.  It  is 
God's  prime  minister. 

A  divine  reason  should  work  with  infallible  accuracy. 
There  should  be  no  mistake,  no  disorder  possible,  nor 
should  the  cosmic  mind  need  the  help  of  human  reason 
even  in  human  affairs.  Plato  has  to  admit  that  in  his 
divinely  ordered  universe  there  is  a  certain  amount  of 
disorder,  which  he  vaguely  refers  to  destiny,  necessity, 
the  inherent  villainy  of  matter,  the  blunders  of  sub 
ordinate  divine  agents. 

On  the  other  hand  the  Intellect  of  Monadism  is 
almost  entirely  a  product  of  human  artifice.  It  is  con 
cerned  almost  exclusively  with  human  interests. 

The  universe  at  large  or  in  the  gross  is  governed,  not 
by  intellect,  but  by  desire.  This  classifies  monads  by 
resemblance  and  sympathy,  so  that  they  are  able  to 
coexist  and  co-operate  with  a  minimum  of  incon 
venience.  There  is  comparatively  little  for  intellect  to 
do.  Rationality,  indeed,  is  rather  a  luxury,  a  sophisti 
cation,  than  an  absolute  necessity.  It  is  artificial  calcu 
lation  interfering  with  the  general  affinity  for  human 
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ends.  The  lower  animals  contrive  to  live  and  enjoy 
themselves  with  infinitesimally  little  reason,  that  is,  they 
are  guided  by  affinity  only  slightly  modified  by  them 
selves  (instinct). 

Plato  observed  affinity  working  on  a  small  scale ;  he 
alludes  to  it  in  several  places.  He  did  not  suspect 
(which  Empedocles  did)  that  the  same  law,  acting  on  the 
grand  scale,  does  all  the  heavy  work  of  Providence — does 
it  automatically  without  any  help  from  reason.  The 
universe  is  too  large  to  be  directed  from  a  central  admini 
stration.  It  has  to  be  locally  self -governed,  it  has  to  be 
permeated  throughout  by  a  tendency  to  order,  or  it 
would  have  no  government  at  all. 

As  for  what  is  called  Evil,  it  is  nothing  but  imperfect 
affinity.  It  is  a  mystery  only  to  the  theist,  a  mystery 
created  by  his  own  faulty  principles* 


IV 
ORDINARY  IMAGINING 

IMAGINATION  should  not  be  confused  with  intellectual 
fiction,  which  is  conscious  and  voluntary.  True  imagin 
ing  is  involuntary,  a  state  of  passive  experience.  It 
cannot  be  commanded,  though  it  can  be  promoted  by 
attention,  by  treating  it  as  important,  by  practising 
habits  that  are  found  to  be  favourable. 

In  persons  with  a  fairly  strong  imaginative  life  there  is 
a  constant  trickle  of  imagery  entering  their  consciousness 
during  the  waking  or  physical  state.  It  alternates  with 
physical  experience,  just  like  the  intellectual.  Imagina 
tive  people  speak  of  this  simply  as  thoughts  occurring  to 
them.  The  visions  may  not  be  brilliant  or  startling,  but 
the  supply  can  be  depended  on.  It  makes  the  poet,  the 
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novelist  and  romancer,  the  artist.  The  thought  in  its 
pure  or  crude  form  is  usually  altered  and  edited  by  the 
intellect,  it  is  mixed  with  conscious  fiction,  to  give  it 
physical  plausibility.  The  best  imaginative  literature 
disregards  physical  coherence. 

The  general  intellect  is  not  connected  with  the  Fourth 
Sphere  and  has  no  perception  of  it.  The  sub-personality 
of  Imagination  has  a  small  intellect  for  private  use 
in  that  sphere.  When  the  two  are  allowed  to  mix 
in  the  same  discourse  the  result  is  what  we  term 
humour — a  blend  of  prose  and  poetry,  a  pleasant  sort 
of  absurdity. 

Most  people  have  at  least  a  slight  degree  of  imagination, 
and  its  influence  on  the  character  is  in  the  aggregate 
important.  Morality  in  part,  the  whole  of  refinement, 
all  grace  and  charm  can  be  traced  to  the  Fourth  Sphere. 


HALLUCINATION 

HALLUCINATIONS  are  occasional  phenomena  of  a  more 
decided  character,  and  may  occur  to  persons  not  usually 
imaginative.  The  majority  are  noumenoidal,  mere  dead 
images  of  no  importance,  but  some  are  undoubtedly  live 
noumena  of  the  Fourth  Sphere.  These  phenomena  could 
be  collected  by  the  hundred.  The  following  examples 
will  show  their  general  character. 

Back  of  a  man  in  knickerbockers,  pushing  a  bicycle 
along  a  path  on  the  face  of  a  chalk-down  by  the  sea. 

A  miserable-looking  man  in  mean  clothing  or  rags. 
His  face  has  a  reddish  or  purple  colour,  as  of  scars  or 
unhealed  wounds.  It  expresses  suffering  or  despera 
tion. 
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A  gig,  with  people  in  it,  disappearing  round  the  corner 
of  a  plantation. 

A  yellow  cat  sitting  on  a  man's  knee. 

A  jet  of  crimson  pyrotechnic  stars  spouting  from  the 
ground. 

A  group  of  people,  like  a  picnic  party,  kneeling  round 
a  fire  in  a  rough  country  place. 

A  young  workman  in  cap  and  apron,  right  arm  bare  to 
elbow  and  extended.  He  is  smiling  pleasantly  and  is 
probably  a  live  noumenon. 

Face  of  an  elderly  man  with  large  protruding  eyes. 

A  little  girl  in  white,  modern  English  costume.  She 
appears  to  be  walking  on  the  ground,  but  is  enclosed  in  a 
frame  of  light  yellow  bamboo  surmounted  by  a  canopy. 
May  be  a  fragment  of  a  procession. 

Two  young  ladies,  one  in  a  red  blouse  and  wearing  a 
satchel  of  black  polished  leather  slung  from  the  right 
shoulder. 

A  high  steep  mountain.  At  the  foot  a  shallow  river, 
cows  wading  in  the  water.  The  cows  are  white  and  red, 
and  appear  to  move  upstream. 

A  little  girl  dressed  in  a  bright  green  frock  and 
seated.  Her  right  arm  is  extended  as  if  she  were 
supporting  herself  by  holding  something.  Her  com 
plexion  is  very  rosy  and  healthy.  She  appears  to  have 
just  burst  into  laughter  at  something  that  amused  her. 
Eyes  are  sparkling  with  fun  and  roguishness.  Vision 
very  clear  and  brilliant.  No  doubt  a  live  noumenon. 

A  Buddhist  monk.  He  stands  full-face,  his  right 
shoulder  bare,  his  arms  hanging  down  stiffly.  The  face 
is  nearly  black  and  much  wrinkled.  The  picture  is  as 
clear  as  a  cameo. 

A  female  face  seen  nearly  from  front.  Oval,  with 
large  dark  eyes  and  matt  white  skin.  A  beautiful  nun- 
like  face,  sad  and  serious. 

A  street  urchin  is  grinning  at  me  impudently.  He 
has  a  cigarette  between  his  teeth.  The  face  is  wizened 
and  wrinkled.  A  live  noumenon. 

These  phenomena  are  not  fancy,  if  by  that  is  meant 
deliberate  concoctions.  We  are  passive  spectators.  They 
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are  too  vivid  for  memory  pictures.  So  far  as  we  know  they 
do  not  correspond  to  anything  in  our  past  experience. 
They  are  of  momentary  duration,  unconnected  by  associa 
tion  of  ideas  with  what  we  were  previously  thinking  of. 
We  have  no  control  over  them,  except  that  we  can  stop 
them  by  forcibly  thinking  of  something  else. 

Imagination  is  not  considered  so  useful  as  intellect, 
therefore  it  is  not  systematically  cultivated,  studied  and 
understood.  Any  extraordinary  manifestation  is  fre 
quently  mistaken  for  a  morbid  symptom.  An  ignorant 
man  subject  to  occasional  hallucination  goes  in  fear  of  his 
life  or  reason,  and  a  doctor  will  treat  the  case  with  all 
gravity.  Hallucination  is  an  interesting  experience,  and 
perfectly  harmless  so  long  as  we  do  not  take  our  visions 
for  physical  facts. 

VI 
THE  REAL  OTHER-WORLD 

THE  fullest  imaginative  experience  is  obtained  during 
sleep,  and  the  memory  of  it  is  what  we  call  a  Dream. 

For  greater  clearness  let  us  distinguish  by  the  name 
Gamma  the  sub-personality  whose  pleasure  or  duty  is  to 
remember  and  reason  for  the  Self — the  group  of  intel 
lectual  monads.  Delta  is  the  sub-personality  that  works 
or  plays  in  Imagination. 

Delta  is  what  theologians  call  the  Soul.  They  err  in 
supposing  that  it  includes  the  whole  supernatural  part  of 
man.  Except  when  joined  with  Gamma — that  is,  when 
both  are  physically  conscious — the  soul  is  not  rational,  or 
at  least  not  so  rational  as  a  man.  Gamma  and  Delta  are 
separable. 

When  Gamma  is  busy  in  intellect  the  man  is  tem 
porarily  weakened.  He  is  sunk  in  reflection,  absent- 
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minded,  preoccupied.  When  Delta  is  engaged  in 
imagination  the  man  is  dazed  or  tranced,  he  sees 
visions,  and  so  long  as  the  fit  lasts  he  is  inefficient  as 
a  man. 

When  Gamma  and  Delta  are  simultaneously  occupied 
each  in  his  own  region  the  man  is  inert  and  use 
less  (asleep).  The  body  is  kept  alive  by  the  inferior 
monads. 

At  waking  Gamma  and  Delta  reunite  in  physical 
consciousness,  and  there  is  partial  fusion  of  memories. 
Only  a  little  of  Delta's  experience  is  transmitted  each 
time  to  Gamma,  but  enough  can  be  collected  to  give  a 
fairly  complete  idea  of  the  Fourth  Sphere. 

Dreams  are  too  bulky  for  insertion  in  a  work  of  this 
sort.  The  following  general  description  of  life  in  the 
ethereal  world  is  based  on  a  mass  of  original  observa 
tions. 

Imagination  has  a  superficial  resemblance  to  Nature, 
because  it  consists  of  physical  noumenoids  and  others 
suggested  by  these.  While  there,  Delta  believes  he  is 
still  in  the  flesh,  walking  the  solid  earth  and  mixing 
with  human  beings. 

He  has  little  or  no  memory  of  the  previous  state, 
most  of  that  memory  being  attached  to  Gamma.  If  he 
thinks  of  it  at  all,  it  is  merely  as  another  part  of  the 
world  in  which  he  is.  A  dim  sense  of  physical  limita 
tions  inhibits  him  frequently  from  doing  in  imagination 
things  that  he  could  do  if  he  tried. 

He  enters  the  sphere  by  apparition,  not  by  birth. 
He  has  no  true  family  relations.  He  generally  gives 
himself  a  young  body  and  most  of  those  he  sees  are 
juvenile.  Even  when  their  bodies  appear  to  be  old 
they  behave  like  youngsters.  It  is  the  sphere  of 
perennial  youth. 
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There  is  no  reason  why  Delta's  ethereal  body  should 
resemble  his  physical  body  or  bear  its  name.  He  can 
adopt  as  his  own  any  one  of  the  unappropriated 
numenoidal  forms  that  come  his  way ;  if  it  is  accom 
panied  by  images  of  its  history  he  can  adopt  them  too. 
Personation  of  this  sort  seems  to  be  the  rule  in  the 
Fourth  Sphere. 

He  meets  talking  birds  and  beasts  that  behave  as 
rationally  as  the  men  and  women.  They  may  be  animal 
deltas,  or  human  deltas  masquerading  as  animals. 

The  Fourth  Sphere,  in  parts  at  least,  is  densely 
populated,  and  the  inhabitants  are  gregarious  and 
sociable.  Delta  often  finds  himself  in  crowds  that 
jostle,  laugh,  chatter,  gesticulate,  just  like  a  concourse 
of  human  beings.  They  are  good-tempered  on  the 
whole  and  full  of  joyous  vitality.  They  take  a  keen 
interest  in  anything  that  is  going  on. 

In  the  Fourth  Sphere  there  are  no  duties,  there  is  no 
work  of  a  necessary  kind ;  for  there  is  no  Nature-force 
to  overcome,  no  elaborate  body  to  maintain.  What  the 
inhabitants  or  visitors  can  do  is  only  to  play  at  being 
human  in  their  sham  Nature-world.  Surrounded  by 
images  that  suggest  action  they  pretend  to  be  busy 
with  them.  People  are  seen  engaged  in  every  kind  of 
occupation  from  the  highest  to  the  lowest.  There  are 
shops  where  they  buy  and  sell.  There  is  every  sort  of 
sport  and  pastime,  some  that  are  not  known  on  earth. 
There  are  hotels  where  rooms  may  be  hired,  restaurants 
where  one  makes  believe  to  dine,  pay  the  bill  and  tip  the 
waiter.  There  are  books,  newspapers,  pictures,  churches, 
schools,  parliaments,  theatres,  hospitals,  prisons,  dock 
yards.  Our  Delta  attended  some  half-dozen  Fourth- 
sphere  schools,  with  what  advantage  to  his  human 
intelligence  it  is  impossible  to  say.  There  are  apparent 
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oceans  with  apparent  ships,  and  a  passable  imitation 
of  sea-sickness  and  shipwreck.  There  are  railways  and 
horse-carriages,  airships  and  motor-cars.  The  mechanism 
generally  is  fantastic ;  in  a  sphere  without  gravitation 
surprising  effects  are  produced  by  the  most  unlikely 
means.  Two  airships  seen  by  our  Delta  were  shaped 
like  heavy  boats.  A  third  was  accompanied  by  aerial 
cavalry,  soldiers  wearing  great  jack-boots  and  riding 
horses  made  of  cork. 

The  state,  being  imperfect,  is  not  painless.  Delta  is 
hurt  by  rudeness  and  terrified  by  apparent  dangers. 
No  serious  disaster  occurs,  but  the  fear  is  real  enough. 
Death  and  religion  have  no  particular  meaning  in  the 
Fourth  Sphere,  and  appear  to  be  the  staple  jokes. 

He  declares  that  the  objects  he  sees  are  often  quite 
perfect  in  detail — the  texture  of  silk,  the  grain  of 
wood,  delicate  shades  of  colour.  Human  faces  may  be 
as  distinct  as  if  formed  of  flesh  and  blood.  In  other 
cases  the  persons  are  only  vague  presences,  but  it  may 
be  known  whether  they  are  men  or  women,  and 
thoughts  may  be  exchanged. 

Most  'things,  however,  are  more  or  less  unnatural. 
The  geology  is  wrong  ;  mountains,  with  few  exceptions, 
are  either  conical  or  mural,  the  most  obvious  shapes  to 
give  artificial  mountains.  The  landscapes  are  like  stage 
scenery :  outlines  are  stiff  and  coarse  as  if  cut  out  of 
cardboard.  A  few  interiors  of  houses  are  palatial ;  many 
are  shabby  little  rooms  overcrowded  with  furniture : 
the  noumenoids  have  got  crushed  together.  Water  is 
occasionally  thick  and  oily.  Some  faces  seem  moulded 
of  dough,  some  are  coarsely  coloured  :  artificial  nou- 
menoids  badly  made.  Bodies  at  times  resemble  ungainly 
puppets ;  though  animated  they  have  not  the  flexibility 
of  a  muscular  body. 


60  NOUMENOIDAL  LIFE 

A  noumenoidal  place,  even  when  most  like  a 
terrestrial  place,  is  always  in  some  respects  unlike  it. 
Noumenoids  of  different  historical  periods  are  found 
mixed  together. 

The  identification  of  persons  is  not  trustworthy.  We 
meet  people  who  are  dead  in  the  flesh,  but  it  is  not 
certain  that  they  are  the  souls  they  seem  to  be.  They 
may  be  personations  or  we  may  have  unconsciously 
made  the  images  ourselves.  These  recognitions,  how 
ever,  are  quite  unexpected,  often  of  casual  acquaintances 
met  long  ago  and  in  whom  we  took  no  particular 
interest.  If  we  gaze  steadfastly  at  a  face  it  changes 
so  as  to  seem  another  person  or  a  succession  of 
persons,  like  an  india-rubber  face  manipulated  by  the 
fingers. 

There  is  little  of  the  '  gladness  of  reunion '  in  the 
Fourth  Sphere.  We  take  the  meetings  as  a  matter  of 
course,  for  the  sense  of  lapsed  time  is  in  abeyance. 
Also,  affinity  works  more  freely  there,  so  that  we  are  as 
likely  to  be  drawn  to  strangers  as  to  friends  and 
relations  in  the  human  sense.  The  absence  of  the 
principal  intellect  alters  characters  considerably. 

The  Fourth  Sphere  is  largely  artificial.  Its  details 
have  been  wrought  out  in  the  course  of  ages  by  human 
deltas.  It  is  a  clever  adaptation  of  a  waste  product, 
noumenoids  otherwise  useless.  It  is  a  sort  of  kitchen- 
midden  or  dust-heap  converted  into  a  garden  or  play 
ground,  whose  manifest  purpose  is  to  relieve  the  pain 
and  tedium  of  physical  life. 

It  may  be  asked — How  can  imprints  in  a  thin  plastic 
substance  produce  in  consciousness  the  whole  series  of 
ordinary  sensations,  some  of  which  depend  on  qualities 
peculiar  to  Natural  substance  ? 

The  thin  plastic  substance  is  the  only  substance  ever 
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in  contact  with  monads.  Physical  properties  have  all  to 
be  reduced  to  forms  of  nerve-aura  before  they  can  be 
perceived.  In  the  Fourth  Sphere  the  noumenoidal 
substance  is  put  into  states  like  those  of  physical 
experience  during  its  passage  through  the  nerves. 

In  speculating  on  the  relation  of  the  present  to  the 
other  life,  we  must  bear  in  mind  that  we  are  equally 
familiar  with  both — all  of  us,  not  only  the  specially 
gifted.  Consequently  there  is  no  shock  or  surprise  at 
death.  We  are  immediately  at  home,  and  the  physical 
life  is  forgotten  as  quickly  as  a  dream  is  forgotten  by  a 
man  who  does  not  know  what  dreaming  is. 

Sorrow  for  the  *  dear  departed '  is  all  one-sided  and  a 
waste  of  sentiment.  We  can  remember  them  but  they 
cannot  remember  us,  owing  to  loss  of  intellect  and 
absorption  in  the  new  experience.  It  is  possible  that 
we  keep  up  communication  with  them  in  sleep,  although 
we  cannot  transfer  the  experience  to  the  waking 
memory. 

Dense  ignorance  is  responsible  for  the  gloom  and 
horror  and  fear  with  which  death  is  at  present  sur 
rounded,  a  state  that  science  and  religion  do  their  best 
to  aggravate.  There  is  no  life  after  death,  says  the  one. 
There  is  life  after  death,  says  the  other,  but  it  is 
mostly  hellish.  Between  them  they  have  tied  a  tin  can 
to  humanity's  tail  that  drives  it  to  cowardly  frenzy. 
Birth  is  more  tragic  and  repulsive  than  death. 

We  live  two  lives  alternately,  in  waking  and  in  sleep. 
At  death  we  drop  the  more  risky  and  troublesome  of 
the  two.  It  is  an  event  of  no  importance,  except  when 
it  means  grief  and  loss  to  the  survivors. 

Monadic  principles,  from  the  very  outset,  point 
forward  and  prepare  us  for  a  time  when  the  ex 
ternal  relations — which  are  really  the  abnormal  and 
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unnatural — must  be  dissolved.  They  are  too  unstable 
to  endure  for  long.  Could  we  maintain  them  in 
definitely  we  would  not  wish  to  do  so.  If  we  may  tire 
of  the  Perfect  State,  how  much  sooner  must  we  tire  of 
the  imperfect  states ! 


PART  FOURTH 
RELIGION 

I 
INTRODUCTORY 

THE  first  religion  was  closely  connected  with  Fourth- 
sphere  experience,  and  has  supplied  analogies  and  terms 
for  all  subsequent  religions.  Some  of  these  have  nothing 
but  the  terms  in  common  with  the  first  religion,  and 
differ  widely  from  each  other.  In  the  present  section 
are  explained  on  monadic  principles  every  kind  of 
experience  that  may  properly  be  called  religious. 


II 
IMMORTALITY 

THE  monads  animating  a  man  come  together  because 
they  all  have  an  interest  in  the  physical  state.  That  is 
the  only  interest  they  have  in  common. 

At  death,  sometimes  before,  there  is  a  partial  break 
up  of  the  monadic  system.  The  disintegration  is  not  at 
once  complete,  for  the  groups  attached  to  spheres  other 
than  the  physical  have  still  an  interest  in  holding 
together.  The  rational  monads  (Gamma)  withdraw  their 
attention  from  the  physical  to  the  intellectual  sphere ; 
the  imaginative  (Delta)  to  the  fourth.  If  any  monad 
has  trained  for  the  Perfect  State  it  re-enters  that  state. 
63 
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The  survival  of  Delta  for  a  while  in  the  fourth 
sphere,  and  finally  separated  from  Gamma,  is  what 
is  meant  by  the  '  soul's  immortality.'  It  must  not  be 
confused  with  the  monad's  immortality,  which  is  real 
and  absolute  ;  nor  must  the  delta-state  be  mistaken  for 
the  prevital  or  perfect  sphere,  to  which  every  monad 
will  eventually  recall  his  attention. 


Ill 

SPIRIT 

A  SPIRIT  is  a  delta  or  soul  which,  instead  of  lapsing 
wholly  into  the  fourth  sphere,  continues,  by  means  of  its 
connective  substance,  to  perceive  and  in  a  small  way  to 
act  in  Nature  and  among  human  beings.  That  is  the  live 
ehost  or  spirit.  Most  of  the  visions  taken  for  spiritual 

O  A 

are  noumenoidal  hallucinations  of  no  importance. 

The  spiritual  state  is  lower  than  the  human,  for  a 
spirit  is  a  being  trying  to  live  humanly  without  the 
human  mind  or  body.  It  is  lower  than  the  pure 
Fourth-sphere  state,  for  the  motives  that  keep  a  spirit 
tied  to  earth  are  ignoble  or  trivial. 

Some  people  are  surprised  that  spirits  or  ghosts  should 
invariably  be  fools.  Reason  is  so  difficult  to  acquire 
that  it  is  never  acquired  or  preserved  where  it  is  not 
needed.  Spirits  have  no  need  to  be  wise,  or  their 
wisdom,  if  they  have  any,  has  no  application  to  physi 
cal  conditions.  A  spirit  with  the  intellect  of  a  man 
would,  in  his  own  sphere,  be  insane,  for  he  would 
reason  from  principles  and  laws  that  do  not  apply  to 
that  sphere. 

The  characters  that  lose  least  by  death  are  those 
which  have  least  to  lose — those  who,  as  human  beings, 
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were  dominated  by  the  delta-nature  with  strong  vital 
(sensual)  monads  that  cling  to  them  still. 


IV 
CONTROL 

So  far  as  the  perception  of  physical  things  is  concerned 
the  connective  is  apparatus  enough.  When  energy  has 
to  be  exerted  other  means  must  be  resorted  to. 

The  simplest  and  easiest  way  to  get  an  acting 
apparatus  is  for  the  spirit  to  insinuate  its  connective 
into  the  nervous  system  of  a  human  being.  Spiritists 
of  a  certain  class  invite  this  sort  of  capture,  which  they 
name  'control.'  When  forced  on  the  patient  it  is 
'  possession.'  A  person  tormented  by  attempts  at 
possession  is  '  obsessed.' 

A  controlling  spirit  can  use  the  medium's  vocal 
organs  with  which  to  speak,  or  a  hand  with  which 
to  write.  Such  *  communications  from  the  other  world  ' 
are  on  a  level  with  what  we  get  from  people  in 
dreams. 

There  are  accounts  of  bodies  being  controlled  by  alien 
spirits  for  weeks  at  a  time.  Different  spirits  may 
control  the  same  body  in  turn. 


V 

MATERIALIZING 

A  TEMPORARY  body,  physically  perceptible  and  capable 
of  direct  action,  can  be  obtained  by  strengthening  the 
connective  artificially. 

The  civilized  way  is  the  seance.      Persons  meet  in 
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a  closed  and  darkened  room  and  allow  their  nerve-aura 
to  be  sucked  out  of  them  by  spirits.  Whole  bodies,  or 
parts  of  bodies,  with  an  appearance  of  clothing,  are  thus 
'materialized.'  They  serve  ae  a  vehicle  of  spiritual 
energy  by  which  tables  are  tilted  or  lifted  off  the 
ground,  human  bodies  are  raised  in  the  air,  musical 
instruments  are  played. 

In  this  manner  also  spirit-forms  are  rendered  dense 
enough  to  be  photographed ;  but  some  spirit-photo 
graphs  appear  to  be  images  of  casual  noumenoids, 
densified  no  doubt,  otherwise  sensitized  plates  would 
frequently  be  hallucinated. 

The  ancient  and  universally  practised  mode  of  *  raising 
spirits'  is  to  slaughter  an  animal  (or  a  man)  in  a 
confined  place  from  which  light  and  fresh  air  are  ex 
cluded.  The  spirit  absorbs  the  nerve-ether  released  from 
the  animal,  which,  being  added  to  his  own  connective, 
renders  him  substantial  enough  to  exert  some  degree  of 
energy. 

This  explains  why  ghosts  are  most  frequently  seen  in 
graveyards  and  burial  vaults ;  they  utilize  the  ether 
exhaled  from  the  dead  bodies. 

Extraordinary  deposits  of  fortifying  ether  would 
account  for  the  disturbing  of  heavy  coffins,  moving 
furniture,  breaking  crockery,  etc.  People  with  leaky 
nerves,  even  a  '  modest  little  girl,'  may  act  as  uncon 
scious  mediums. 

The  spiritual  effect  of  animal  sacrifice  was  an  empiri 
cal  discovery  ;  the  practitioners  knew  nothing  about 
nerve-aura.  The  bloodshed,  being  the  most  obvious 
circumstance,  was  accounted  the  essential  part  of  the 
rite.  The  modern  '  medium  '  corresponds  to  the  ancient 
*  victim,'  not  to  the  ancient  priest.  He  is  not  killed  in 
one  operation  but  the  practice  is  exhausting. 
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The  burning  of  a  victim  has  no  justification  in  magic. 

It  belongs  to  a  later  time  when  sacrifice  was  supposed  to 

be  a  meal  offered  to  the  gods.     The  meal  was  cooked 

out  of  consideration  for  the  divine  digestion. 


VI 

THE  GHOST  IN  MAN 

THAT  the  delta  of  a  living  person,  or  one  on  the  point  of 
death,  should  be  seen  exactly  as  spirits  are  seen,  is  quite 
credible.  There  is  no  evidence  that  it  can  exert  any 
force ;  the  only  effect  is  to  frighten  the  observer. 
Probably  the  observer's  own  delta  has  to  be  in  a 
specially  receptive  condition. 

Hypnotism,  mesmerism,  fascination,  spells,  charm, 
is  control  of  a  weak  person  by  the  delta  of  a  living 
person.  By  passes  and  touches  an  ethereal  union  is 
formed,  through  which  the  energy  of  the  stronger 
operates  on  the  weaker.  What  is  called  pure  or  ideal 
love,  if  passionately  strong,  is  a  fact  of  this  order — a 
fusion  of  two  nerve-auras.  Hence  the  value  of  propin 
quity  and  caresses  in  love-making.  Perhaps  hand 
shaking  had  the  same  origin.  Blessing  is  the  mesmeric 
pass. 

Clairvoyance  is  perception  through  the  delta,  Physical 
objects  are  seldom  seen  in  this  manner.  Noumenoids 
associated  with  objects  are  seen  (psychometry,  fortune- 
telling,  crystal-gazing). 

What  is  called  prophecy  in  religion  is  not  legitimate 
rational  foresight.  It  originated  in  the  superficial  re 
semblance  between  noumenoids  and  physical  phenomena. 
Once  in  a  while  a  dream  or  hallucination  happens  to 
resemble  a  subsequent  physical  event,  and  is  then 
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considered  a  designed  premonition  of  it.    The  visions  that 
predict  nothing  are  not  counted. 


VII 
ORGANIZED  MAGIC 

IN  the  beginning  spirits  sought  men,  men  did  not  seek 
spirits.  Spirits  interfere  with  men  for  selfish  purposes — 
to  obtain  for  themselves  a  brief  factitious  human  life,  to 
command  human  votaries  and  slaves. 

Spirits  can  do  harm  to  men  and  apparently  very  little 
good.  This  is  learnt  by  the  savage.  His  worship  is 
intended  to  avert  evil,  not  to  procure  good.  He  fears 
and  hates  his  god;  though  to  this,  as  to  the  general 
statement,  there  may  be  exceptions.  Worship,  in  its 
origin  and  in  the  main,  is  blackmail. 

The  savage,  being  weak  in  reason  but  fairly  developed 
in  imagination,  is  more  amenable  to  spiritual  influence 
than  the  civilized  man.  He  is  easily  possessed  by  spirits ; 
he  easily  becomes  clairvoyant  and  sees  unpleasant  things 
in  the  noumenoidal  world.  The  dreaming  and  waking 
states  are  not  clearly  separated. 

Everywhere  this  takes  place,  and  everywhere  the 
dread  of  spirits  has  been  turned  by  the  more  astute  to 
their  own  advantage. 

The  medicine-man,  magician  or  sorcerer  finds  out 
empirically  how  to  evoke  spirits,  generally  by  sacrifice 
in  a  little  den  or  hut  or  cavern.  There  he  kills  his 
victim,  calling  on  the  spirits,  and  they  occasionally 
appear  and  go  through  their  antics.  To  his  public  the 
magician  poses  as  the  friend  or  mouthpiece  of  the  spirits 
or  gods,  perhaps  as  their  master.  Anyhow  he  is  worth 
bribing.  He  sells  spiritual  advice,  rules  of  conduct  to 
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avert  spiritual  anger,  charms  and  amulets  against  this 
or  that  spiritual  danger.  He  institutes  taboos  innumer 
able,  the  breach  of  which  has  to  be  expiated  by  pay 
ments  to  the  god,  that  is,  to  himself.  He  accepts  money, 
goods,  animals  for  sacrifice.  His  little  cell  or  cave,  all 
his  utensils,  are  taboo  (sacred,  holy),  that  is,  not  to  be 
touched  by  others  or  used  for  ordinary  purposes.  There 
is  reason  in  this :  the  aura,  to  be  effective,  must  be 
kept  concentrated.  Any  unhallowed  touch  robs  it  of 
virtue.  The  evocations  are  helped  out  by  rude  music 
of  a  monotonous  sort  and  the  burning  of  pungent 
substances.  The  magician  trains  assistants  or  admits 
associates,  and  thus  is  founded  a  college  of  spiritual 
persons.  They  are  all  supposed  to  be  in  substantial 
(etheric)  communication  with  the  god  ;  they  form  collec 
tively  a  sort  of  loose  embodiment  for  him,  his  instrument 
on  earth.  He  knows  where  to  find  a  medium  when  he 
wants  one. 

The  spiritual  and  secular  powers  naturally  tend  to 
coalesce.  Working  together  they  can  better  manage  the 
rabble  of  the  tribe  and  exploit  their  energies.  Orders 
are  issued  in  the  name  of  the  god,  disobedience  to 
which  is  impiety  and  punishable  severely.  Sometimes 
the  spiritual  authority  absorbs  the  secular  (theocracy). 


VIII 

THEISM 

WITH  the  growth  of  reason,  industry  and  co-operation 
the  human  character  acquired  more  stability  and  inde 
pendence.  The  spiritual  influence  waned.  Men  became 
less  mediumistic,  less  afraid  of  spirits. 

The   'divine  sanction,'  however,  the   instrument  of 
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•  taboo/  had  proved  too  useful  to  be  relinquished.  When 
real  spirits  retired  supposititious  gods  were  substituted, 
and  these,  for  practical  purposes,  were  as  good  as  the  real 
or  better. 

There  are  secret  crimes  and  vices  that  no  ordinary 
laws  can  reach  :  put  under  the  spiritual  ban  they  were 
checked  to  some  extent.  Virtue  was  fostered  by  lavish 
promises  of  temporal  rewards  from  the  gods ;  no  other 
rewards  were  desired  or  expected.  The  new  divinities 
were  represented  as  good  and  kind,  so  long  as  they 
were  obeyed — much  better  than  the  terrible  old  gods 
now  degraded  to  the  rank  of  demons.  A  breach  of  any 
theistic  taboo  was  sin  or  sacrilege. 

Theism  has  capital  defects  that  were  not  so  apparent 
at  the  outset  as  they  now  are. 

It  promotes  morality  by  immoral  means,  that  is,  by 
stating  as  truth  what  is  known  to  be  untruth.  It 
cultivates  intelligence  by  teaching  irrational  doctrines. 
Hence  it  must  inevitably  perish ;  the  more  successful  it 
is  in  its  prime  objects,  the  sooner  is  it  superseded.  It  is 
the  honest  theist,  the  one  who  makes  the  best  use  of  his 
theism,  the  one  who  extracts  from  it  the  utmost  moral 
and  intellectual  profit,  who  first  outgrows  it.  As  in 
India,  where  some  of  the  wisest  abandoned  theism 
centuries  before  the  Christian  era.  Theism  can  be 
defended  only  as  a  useful  convention,  a  temporary  ex 
pedient  until  society  is  better  organized,  and  rational 
sanctions  can  be  found  to  take  the  place  of  the  irrational. 
There  is  the  manifest  incongruity  between  the  puri 
fied,  sublimated  gods  and  their  rites.  Worship  had  to 
be  continued  to  support  the  fiction  that  there  were  gods 
to  be  worshipped,  and  it  was  not  found  practicable  to 
invent  new  ritual  to  fit  the  new  gods.  They  had  to  be 
worshipped  in  the  old  way,  which  attributed  to  them 
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the  low  tastes  and  motives  of  demons.  They  were 
propitiated  and  approached  by  blood-sacrifice,  just  like 
demons.  The  fulsome  praise  addressed  to  them  implied 
that  they  had  the  demonic  or  human  love  of  flattery. 

To  ask  and  expect  a  god  to  help  us  against  a  rival  or 
enemy  is  to  impute  to  him  demonic  or  human  partiality. 
A  just  god  would  side  with  the  atheist  against  the  theist 
if  the  atheist  was  in  the  right ;  and  would  do  it  without 
being  asked,  if  he  interfered  in  human  affairs  at  all.  Of 
what  use  then  is  worship,  except  for  some  reflex  action 
on  ourselves  ?  Is  it  not  an  attempt  at  bribery  and 
corruption  ? 

At  the  present  day  all  civilized  countries  are  under 
rational  sanctions.  In  government  the  lay  intelligence 
has  superseded  the  clerical.  It  is  now  the  layman's  turn 
to  educate  and  keep  in  order  the  religious.  The  ecclesi 
astical  ethic  is  felt  to  be  centuries  behind  the  secular. 
From  the  statesman's  point  of  view,  religion  survives 
only  as  a  private  fad.  He  tolerates  all  because  he  needs 
none. 

But  the  religious  faddist  clings  to  his  formulas.  He 
has  inherited  the  old  hatred  and  suspicion  of  the  man 
who  worships  another  god,  or  the  same  god  with  different 
rites.  He  believes  the  other  man  to  be  under  divine 
malediction  and  doomed  to  perdition.  He  is  unpleasant 
to  deal  with,  unsafe  to  trust.  It  is  like  dealing  with 
a  recognized  but  unconvicted  member  of  the  criminal 
classes.  All  that  has  a  very  disturbing  influence.  The 
natural  differences  between  people  are  bad  enough  with 
out  these  artificial  differences.  Half  the  political  troubles 
of  the  present  day  are  due  to  creeds  and  rites,  which,  if 
swept  away,  would  be  recalled  only  as  a  phase  of  intel 
lectual  and  moral  barbarism. 
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IX 
REIGN  OF  THE  GODS 

THEISM  was  for  long  accepted  uncritically,  partly  from 
indifference.  When  practical  people  get  what  they 
labour  for,  they  will  tacitly  accept  any  offered  explana 
tion  of  the  process.  So  long  as  their  harvests  are 
plentiful  they  are  quite  ready  to  believe  that  the  gods 
give  the  increase.  Why  should  they  doubt  that  beasts, 
birds  and  fishes  were  divinely  created  for  their  benefit  ? 
It  seemed  reasonable  enough,  for  there  are  no  bounds  to 
human  conceit. 

Worship  became  public,  social  and  joyous,  therefore 
popular.  Real  spirits  can  be  evoked  only  in  secrecy  and 
gloom  and  under  terrifying  circumstances  ;  conventional 
gods  can  be  (worshipped  anywhere  and  on  any  scale. 
Sacrifice  became  an  open-air  spectacle  at  which  the  whole 
tribe  might  be  present.  Such  rites  had  no  real  spiritual 
efficacy ;  no  miracles  or  oracles  were  obtained,  but  they 
were  counterfeited  when  necessary. 

A  great  day  of  worship  was  a  great  public  holiday.  In 
wealthy  countries  magnificent  temples  were  built,  served 
by  a  host  of  priests  in  rich  vestments.  Animals  for 
sacrifice  were  provided  lavishly.  After  the  tit-bits  for 
the  priests  were  set  apart  there  was  enough  over  to  gorge 
the  worshippers.  They  sat  down  to  eat  and  drink,  and 
rose  up  to  play.  All  the  pleasures  and  entertainments 
of  the  period  were  provided  by  the  temples :  dramas, 
dances,  races,  games,  processions,  brothels.  How  could 
religion  fail  to  be  popular  on  these  lines  ? 

While  much  that  we  now  consider  evil  was  tolerated 
under  early  theism,  nearly  everything  at  the  time  con 
sidered  good  was  incorporated  with  it ;  which  is  the  third 
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element  of  its  strength.  Each  new  development  of 
intelligence  and  invention  was,  as  a  matter  of  course, 
turned  to  the  service  and  glory  of  the  mythical  gods. 
Poets,  painters,  sculptors,  architects  laboured  for  theism. 
History  was  written  or  invented  in  such  a  way  as  to 
prove  the  power  of  the  gods,  their  care  of  mankind,  the 
awful  punishments  they  inflicted  on  the  rebellious.  This 
is  the  literature  called  *  sacred.'  It  has  some  jewels  of 
price,  but  the  setting  is  pewter. 

The  intellectually  speculative  were  encouraged  or 
compelled  to  explain  everything  in  terms  of  theism, 
regardless  of  logic.  The  heavenly  bodies,  the  earth, 
man,  beasts,  plants — it  had  to  be  shown  that  they  were 
all  works  of  the  gods,  animated  by  gods.  Every  new 
thought  or  graceful  fancy  was  inspired  by  a  god; 
inspiration'  being  the  analogue  of  spiritual  control. 
Laws  were  said  to  be  thus  obtained.  Unless  the  gods 
had  forbidden  murder,  adultery  and  theft,  men  would 
never  have  found  out  that  these  things  are  wrong  and 
harmful.  Kings  were  chosen  by  the  gods  or  ruled  by 
their  grace  and  permission. 

The  theistic  net  closed  over  everything  big  and  little. 
There  was  no  distinction  of  sacred  and  secular  ;  all  was 
sacred,  every  act  sacramental.  The  universe  was  full  of 
gods — a  phrase  used  by  a  writer  of  the  period.  The  air 
was  full  of  omens.  Each  god  and  godlet  was  entitled  to 
his  meed  of  worship. 

X 

PASSING  OF  THE  GODS 

THIS  crazy  enthusiasm  could  not  last.  Playing  at  magic 
on  a  large  scale  is  an  expensive  amusement.  Not  many 
countries  could  bear  the  drain  on  their  resources, 
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The  more  popular  gods  were  retained,  the  rest  were 
quietly  dropped.  As  the  number  decreased  the  quality 
improved.  In  some  instances  they  attained  a  certain 
majesty.  Reflecting  the  tastes  of  the  people  they  were 
a  sure  index  of  national  character.  The  noble  Greeks 
produced  a  noble  mythology;  one  almost  regrets  its 
disappearance.  It  is  the  most  beautiful  thing  the  world 
has  produced  or  is  likely  ever  to  produce. 

Steadily  the  gods  wasted  away,  until  a  nation  might  be 
found  worshipping  one  only,  without  denying  that  others 
might  exist  not  entitled  to  their  obedience.  Finally 
emerged  the  imperial  God  of  monotheism,  who  brooks  no 
rival  and  claims  the  allegiance  of  the  universe. 

Monotheism  has  points  in  common  with  monadism.  It 
recognizes  that  the  first  cause  is  present  and  active.  A 
truly  pious  monotheist  refers  each  event  as  it  happens  to 
the  direct  action  of  God,  just  as  the  monadist  refers  it  to 
a  present  desire  in  some  monad  or  group  of  monads.  The 
monotheist  is  talking  more  rationally  than  the  materialist, 
who  explains  the  event  by  the  long  arm  of  physical 
sequence  reaching  down  from  the  beginning  of  existence. 

The  drawback  to  monotheism  is  its  too  obvious  descent 
from  polytheism  and  magic.  It  necessitates  worship  in 
the  archaic  style.  The  mode  in  which  God  is  sometimes 
conceived  and  defined  shocks  our  reason.  The  monadist 
has  no  scruple  in  regarding  his  principles  as  the  cause  of 
all  evil,  all  dreadful  catastrophes  :  the  monotheist  would 
like  his  God  to  be  the  author  only  of  good,  so,  to  account 
for  evil,  he  has  to  invent  satanic  and  other  machinery,  thus 
landing  himself  in  contradiction  and  absurdity. 

Except  in  one  system,  monotheism,  as  a  philosophy,  is 
the  universe  explained  on  the  analogy  of  spiritual  miracles. 
The  concept  of  spirit  had  to  be  gradually  altered  to  suit 
the  phenomena,  so  that  eventually  it  was  no  longer  spirit 
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or  anything  else  really  existent.  As  at  present  conceived 
God  is  no  more  a  spirit  than  he  is  a  man  or  a  grey  rabbit. 
It  does  no  honour  to  God  to  call  him  a  spirit.  Men  are 
infinitely  more  clever  and  able  than  spirits.  All  the 
spirituality  ever  manifested  does  not  equal  many  single 
human  inventions.  We  do  not  call  human  works  miracu 
lous,  because  we  know  how  they  are  done.  When  we  know 
how  spiritual  effects  are  produced  (the  genuine)  they  lose 
all  interest.  They  are  on  the  level  of  children's  games. 

In  Platonism  the  analogy  is  human  rather  than 
spiritual  activity.  Plato  recognized  the  *  becoming '  in 
things,  which  is  inconsistent  with  one  original  perfect 
creation.  He  does  not  conceive  God  as  a  gigantic  spirit 
who  just  wills  that  things  should  take  place;  he  is 
likened  to  a  great  human  artificer  (demiurge)  who  acts 
personally  or  by  agents,  and  improves  on  his  first  im 
perfect  attempts.  Plato's  God  is  not  the  Zeus  of  popular 
Greek  religion.  While  being  a  person  (therefore  multiple) 
he  is  at  the  same  time  abstract  goodness  and  abstract  unity 
— an  impossible  combination.  Abstractions  are  not  causes. 
Some  speculative  monotheists  have  contrived  to  mix 
together  the  short  and  the  long  notions  of  causation.  God 
acts  directly,  yes,  but  not  from  a  present  impulse.  He 
is  working  out  a  plan  designed  before  Creation.  Here 
we  have  material  sequence  back  again  in  another  form.  If 
God  settled  everything  at  the  beginning  and  cannot  change 
his  mind,  he  is  only  a  name  for  mechanical  necessity. 

The  easiest  way  to  convert  monotheism  into  monadism 
is  to  discontinue  thinking  of  God  as  one  great  being. 
For  purposes  of  explanatory  philosophy  he  is  the  aggre 
gate  of  monads.  Monads  perform  all  the  offices  of 
creation  and  providence  attributed  to  the  Almighty. 
They  are  God  broken  up  into  minute  fragments. 

For    purposes   of    personal    religion    God   is   to   be 
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considered  the  group  of  monads  constituting  the  perfect 
formation  to  which  a  given  monad  belongs.  Then,  instead 
of  worship,  which  has  no  applicability  to  the  perfect 
formation,  we  try  to  re-establish  communication  with 
the  group  by  withdrawing  attention  from  the  imperfect 
formations.  This  cannot  be  done  at  once,  because  of  the 
substantial  lines t  that  bind  us  to  these  and  force  us  to 
observe  them.  But,  with  time  and  patience,  the  ties  can 
be  dissolved,  and  then  the  monad  reverts  to  the  prevital 
condition. 

XI 

CONSCIENCE 

CONSCIENCE  is  not  an  organ  of  the  soul  as  the  liver  is  an 
organ  of  the  body.  What  is  called  pain  of  conscience  is 
a  persistent  stinging  thought  that  refuses  to  be  forgotten. 

Remorse  is  possible  only  for  those  who  have  set  them 
selves  a  standard  of  conduct  and  occasionally  fall  short 
of  it.  The  standard  is  set  by  the  best  monads  of  the 
Self,  and  the  memory  of  an  action  prompted  by  the 
lower  and  disapproved  by  the  higher  is  painful  and 
humiliating. 

The  violation  of  a  rule  imposed  by  external  authority 
or  public  opinion  is  not  followed  by  remorse,  but  by 
fear  of  punishment. 

The  remedy  for  a  bad  conscience  is  stricter  attention 
to  thought  and  conduct,  better  self-control.  Then  the 
unpleasant  image  gradually  fades  from  the  memory, 
or  retires  to  the  background  and  loses  its  poignancy. 

It  was  at  first  supposed  that  remorse  was  a  visitation 
of  the  gods.  When  it  was  discovered  that  religion 
brought  no  relief  the  matter  was  studied  and  the 
remedy  found.  Even  a  Hebrew  'prophet'  now  and 
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then  put  justice  and  kindness  above  sacrifice;  Greeks 
and  Indians  did  the  same.  They  might  remain  vaguely 
theistic,  but  they  despised  ritual. 

This  attitude  corresponds  pretty  closely  to  Stoicism. 
Tempered  by  judicious  self -interest  it  is  the  present 
religion  of  those  nations  with  whom  theistic  worship 
has  shrunk  to  a  matter  of  Sunday  etiquette. 


XII 
THE  FALSE  OTHER-WORLD 

ON  the  original  theistic  principles  religious  people  should 
always  be  happy  and  prosperous,  the  irreligious  should 
always  be  unfortunate.  This  did  not  tally  with  experi 
ence,  so  heaven  and  hell  were  invented  to  strengthen 
the  doctrine. 

That  there  is  another  phase  of  life  parallel  to  the 
physical — the  Fourth  Sphere — was  discovered  at  a  very 
early  time.  It  was  known  that  the  other-world  served 
as  a  retreat  for  the  soul  after  death,  and  that  life  there 
resembled  the  Natural  life. 

For  their  purpose  theists  misrepresented  the  other- 
world  very  seriously.  They  divided  it  into  two  main 
regions.  Heaven,  containing  the  luxuries  and  delights 
most  appreciated  in  the  various  countries,  was  said  to  be 
the  future  abode  of  the  religious.  Hell,  containing  all  that 
is  painful  and  horrible,  was  destined  for  the  irreligious. 
These  states,  it  was  said,  could  not  be  entered  until 
after  death.  The  real  Fourth  Sphere  is,  of  course, 
entered  at  once. 

Hell  is  intellectual  fiction.  In  the  Fourth  Sphere 
the  worst  things  are  ugly  and  terrifying  noumenoids. 
The  beings  we  meet  there  can  do  us  no  real  harm — it  is 
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so  easy  to  run  away  !  Affinity  rules  there  as  everywhere 
and  brings  us  among  friends.  If  we  passed  the  time 
of  sleep  in  hell  we  should  feel  the  effects  of  it  on 
waking.  It  is  no  great  punishment  for  the  soul  of  a 
criminal  to  herd  with  the  souls  of  other  criminals.  We 
cannot  turn  any  part  of  the  Fourth  Sphere  into  a  penal 
settlement  for  terrestrial  malefactors.  The  people  who 
made  heaven  and  hell  out  of  the  other-world  knew 
nothing  about  it,  or  no  more  than  anyone  might  know. 

There  are  no  angels  or  devils  in  the  other-world. 
They  are  impossible  forms  of  life.  No  being  lives 
merely  to  do  good  to  other  beings,  or  merely  to  do  harm. 
The  good  or  ill  one  does  is  incidental  to  the  prosecution 
of  one's  own  life,  never  its  main  purpose. 

If  civilized  people  nowadays  are  sceptical  as  to  the 
existence  of  a  second  world  known  to  barbarians 
thousands  of  years  ago — if  they  have  at  this  late  period 
to  rediscover  and  redemonstrate  it — the  fault  lies  entirely 
with  theologians,  who,  by  setting  up  a  false  other- 
world  that  no  man  can  find,  have  diverted  attention 
from  the  true  one. 

A  world  that  cannot  be  entered  until  death  is  as 
good  as  non-existent,  for  there  would  be  no  means  of 
reaching  it.  Translation  to  another  sphere  is  a  shifting 
of  attention,  but  this  is  not  possible  unless  we  are 
already  in  substantial  connection  with  the  other  sphere. 
The  connection  could  not  be  instantly  created  at  death. 
The  possession  of  a  soul  means  present  life  in  another 
world.  That  is  just  what  a  soul  is  for.  There  would 
be  no  sense  in  having  two  bodies  for  one  sphere. 

The  dogma  underwent  further  expansion.  As  it 
became  increasingly  difficult  to  justify  theism  on  utili 
tarian  grounds,  the  religious  objective  was  trans 
ferred  entirely  to  the  other  sphere.  Our  heavenly 
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welfare  is  the  only  concern  of  religion.  To  expect  it  to 
advance  our  earthly  interests  also  is  a  contradiction  and 
a  profanity. 

This  is  sometimes  put  forward  as  the  essential  differ 
ence  between  what  is  called  Paganism  and  modern 
civilized  religion.  The  ancients  were  earthly,  we  are 
heavenly.  Other-worldliness,  heavenly-mindedness,  is 
the  note  of  modern  religion. 

Had  this  change  of  view  been  itself  inspired  by 
heavenly-mindedness  it  would  have  abolished  the  old 
ritual  of  physical  utility.  It  was  only  a  matter  of 
policy,  and  its  sole  object  was  to  preserve  the  old  ritual. 
Heaven  was  dragged  in  as  a  life-buoy  to  keep  the  old 
religion  afloat.  That  religion  should  be  disinterested 
was  not  discovered  until  it  began  to  be  asked  what 
interests  it  served  other  than  the  sacerdotal. 

The  tactics  were  successful,  which  explains  why  we 
now  profess  one  religion  and  practise  another,  We 
go  to  church  ostensibly  to  cultivate  a  heavenly  frame 
of  mind,  complete  detachment  from  earthly  concerns. 
When  there  we  pray  for  food,  for  health  and  wealth, 
rain  or  sunshine,  victory  in  war,  exemption  from  the 
just  consequences  of  our  sins  and  mistakes.  These 
are  the  prayers  of  a  religion  far  below  respectable 
Paganism.  It  is  the  religion  of  the  savage  wizard  who 
believes  he  can  conjure  weather,  and  bribe  spirits 
to  thwart  and  kill  his  adversaries. 


XIII 
FATALISM 

FATALISM  is  the  belief  that  all  effects  are  preordained  or 
predetermined  and  could  not   happen  otherwise  than 
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they  do  happen.  We  are  machines  with  as  little 
initiative  as  the  hands  of  a  clock. 

If  it  be  objected  that  a  man  can  interfere  to  prevent 
an  imminent  effect,  it  is  replied  that  the  interference  itself 
was  preordained,  and  so  the  dogma  is  saved. 

Fatalism  is  inseparable  from  materialism  and  occurs 
in  some  types  of  theism. 

In  theism  it  is  implied  in  the  notion  that  God  settled 
everything  at  the  beginning.  He  wound  up  the 
universal  clock  and  it  can  go  only  in  one  way.  This 
doctrine  is  inconsistent  with  prayer,  which  is  an  attempt 
to  alter  God's  previous  intentions.  Fatalism  appeals  to 
the  indolent  races,  and  is  partly  responsible  for  the 
decay  of  the  Mohammedan  states.  Since  everything  is 
prearranged — why  bother  ?  So  they  smoke  their  pipes 
and  let  things  take  their  course. 

Rational  and  energetic  people  ignore  fatalism  in  their 
daily  work  and  judgments.  They  have  a  juster  notion 
of  causation  than  theologians  and  scientific  theorists. 
When  a  burglar  is  caught  robbing  a  shop  he  is  rightly 
treated  as  the  responsible  author  or  creator  of  the  wish 
to  steal.  His  desire  is  considered  the  first  cause  of  his 
action.  He  is  not  allowed  to  plead  divine  or  Natural 
compulsion. 

Nor  will  the  law — which  claims  to  be  the  perfection 
of  reason — recognize  damage  a  few  removes  from  the 
original  injury,  although  the  damage  would  not  have 
occurred  but  for  the  injury,  and  so  in  fatalistic  language 
was  caused  by  it. 

That  is  the  monadic  view  of  causation  as  already 
defined.  When  new  desire  and  power  enter  a  sequence 
of  phenomena  there  is  a  new  beginning  or  cause,  and  the 
previous  cause  is  exhausted ;  or,  if  not  exhausted,  it 
becomes  '  substance '  in  relation  to  the  next  causation. 
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Fate  is  offered  as  an  explanation  of  those  vicissitudes 
to  which  men  are  liable,  and  of  which  their  own  wills 
are  not  the  determining  factors — luck,  fortune,  accident, 
chance,  Providence. 

The  explanation  is  that  sometimes,  through  unintelli 
gent  affinity,  a  good  monad  or  man  gets  associated  with 
a  bad  system,  and  suffers  from  the  corporate  badness, 
though  individually  innocent.  In  the  same  way  a  bad 
member  of  a  good  system  may  be  benefited  out  of 
proportion  to  his  own  merits.  Composite  systems 
fluctuate,  and  a  change  in  the  mass  may  bring  good 
or  bad  luck  to  an  individual,  that  is,  something  that  he 
has  not  personally  earned. 

The  association  of  a  monad  with  Nature  is  an  instance 
of  bad  or  dangerous  partnership.  Without  any  fault  of 
his  own,  except  the  initial  fault  of  being  here  at  all,  the 
monad  suffers  from  rough  weather,  floods,  fire,  lightning, 
earthquake,  etc.  Nature  is  not  bound  to  study  his 
comfort  and  convenience. 

As  to  inequalities  of  rank  and  position,  monads — 
originally,  essentially  and  always — are  different,  and 
could  not,  under  any  conceivable  arrangement,  play 
equal  roles  in  the  world.  A  mundane  society  of  exactly 
similar  beings  would  all  want  to  do  the  same  things. 
The  humble  monad,  if  in  sympathetic  company,  is  as 
happy  as  the  most  exalted,  or  as  happy  as  he  is  capable 
of  being. 

XIV 
ASCETICISM 

AT  last  some  part  of  the  Self,  one  monad  perhaps,  tires 
of  the  physical  life.  He  has  had  enough.  The  world's 
pleasures  and  interests  lose  their  hold  on  him.  Life 
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suddenly  sheds  its  glamour ;  it  now  seems  a  squalid, 
monotonous,  purposeless  thing.  Intercourse  with  men 
and  women,  the  aspects  of  Nature,  cease  to  please.  He 
shrinks  from  it  all,  even  from  the  relatively  good. 

This  shrinking  from  physical  experience  strengthens 
the  attention  elsewhere.  The  monad  may  push  farther 
into  the  imaginative  sphere  or  into  the  intellectual.  He 
may  reopen  communication  with  the  First  Sphere,  and 
then  the  man  is  an  Ascetic.  The  monad  is  not  com 
pletely  liberated  until  death,  but  if  development  is 
regular  he  enjoys  before  death  a  great  happiness,  a 
foretaste  of  the  prevital  state. 

The  ascetic  reduces  his  physical  interests  and  activities 
to  the  minimum  in  order  to  concentrate  his  attention 
on  the  new  experience.  Unworldliness,  insincere  in  or 
dinary  religion,  is  real  and  necessary  in  asceticism. 
But  progress  in  asceticism  is  measured  by  what  is  added 
to  the  consciousness,  not  by  what  is  surrendered. 

Asceticism  has  no  relation  to  heaven.  The  ascetic  is 
not  training  for  heaven.  He  cares  nothing  for  heaven, 
the  real  or  the  fictitious. 

Ascetics  are  not  recruited  from  the  classes  that  might 
be  expected  to  hate  life,  the  indigent  and  diseased. 
Those  who  live  a  hand-to-mouth  existence  have  not 
leisure  for  the  quiet  brooding  or  groping  (contemplation) 
that  fosters  the  perfect  consciousness.  The  only  dream 
and  desire  of  the  poor  is  to  become  rich. 

Ascetics  are  seldom  highly  intellectual.  The  majority 
live  by  feeling,  empirically.  They  cannot  explain  their 
experience  coherently.  If  previously  trained  in  theism 
they  speak  theistically.  They  imagine  they  are  under 
divine  influence  of  some  sort ;  they  are  '  joined  to  God  ' 
or  '  merged '  in  him.  This  is  the  phraseology  called 
'  mystical ' — ascetic  sentiment  expressed  theistically. 
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No  difference  between  men  is  so  profound  as  that 
which  divides  the  man  who  is  dominated  by  incoming 
monads  from  him  who  is  dominated  by  outgoing  monads, 
They  are  travelling  in  opposite  directions.  One  13 
seeking  to  root  himself  in  the  world,  the  other  to  uproot 
himself.  This  one  is  rising  sated  from  the  banquet  of 
life,  the  other  is  sitting  down  hungry.  They  judge 
differently  on  almost  every  subject.  What  is  wisdom 
for  the  one  is  folly  to  the  other.  They  have  so  few 
tastes  and  interests  in  common  that  they  find  it  better  to 
live  as  much  as  possible  apart. 

This  law  of  our  being — the  withdrawal  of  monadic 
attention — shatters  those  dreams  of  a  messianic  or 
utopian  or  socialistic  heaven  on  earth,  in  which  intelli 
gence  is  to  become  ever  more  spacious  and  perfect,  but 
always  directed  to  physical  ends.  No  swaggering  push- 
the-button  demigods  will  inhabit  an  earthly  paradise  of 
some  future  golden  age,  childishly  unconscious  of  anything 
else.  Long  before  that  stage  is  reached  another  perfection 
comes  in  view  more  worthy  of  attainment.  Physical 
civilization  has  reached  its  limits  ;  it  has  already  done  the 
best  it  can  ever  do — provide  a  room  with  books  in  it. 

In  the  savage  state  the  monad  or  man  clings  on  any 
terms  to  the  place  he  has  found.  The  preservation  of 
physical  life  is  the  first  consideration.  When  intellect 
is  acquired  it  is  at  first  occupied  almost  exclusively  with 
the  place — the  scientific  stage.  At  the  philosophical 
stage  the  man  takes  more  interest  in  himself  than 
in  the  place ;  he  has  become  rather  tired  of  the  place. 
At  the  ascetic  stage  he  has  discovered  a  fundamental 
incongruity  between  himself  and  the  place ;  it  is  the  wrong 
place  for  him  and  he  tries  to  get  away.  That  is  the  whole 
human  story  in  a  few  words.  It  is  not  in  the  least 
mysterious  if  we  keep  theism  and  materialism  out  of  it. 


PART  FIFTH 
EUROPEAN  THEISM 

I 

THE  QUESTION 

WHY  did  the  highly  civilized  Aryan  races  of  Europe 
adopt  the  theism  of  a  Semitic  race  in  every  way  inferior 
to  them  ? 

The  following  articles  are  intended  to  answer  this 
question. 

II 
YAHVISM 

THE  Hebrews  are  rarely  mentioned  by  writers  of  other 
races — they  were  too  unimportant — but  there  is  no 
difficulty  in  forming,  from  their  own  romantic  literature, 
a  tolerably  correct  idea  of  the  main  points  of  their  history. 

The  first  certain  fact  about  them  is  that  they  occupied 
the  hill-tops  of  Palestine,  where  they  lived  by  farming 
and  raiding.  At  a  time,  and  especially  in  a  region, 
where  all  were  more  or  less  robbers,  it  is  no  reproach  to 
the  Hebrews  that  they  followed  the  general  custom. 

The  rulers  were  priests;  it  was  what  is  called  a 
theocracy.  They  appointed  the  fighting  chiefs,  deposed 
or  assassinated  them  when  they  showed  any  independence. 
The  servile  tools  of  the  theocracy  were  said  to  do  right  in 
the  sight  of  the  Lord. 
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The  quality  of  the  priestly  justice  may  be  gathered 
from  the  standing  threat  that  not  only  should  the 
delinquent  suffer,  but  his  descendants  to  the  third  and 
fourth  generation.  A  family  that  incurred  the  enmity 
of  the  priests,  like  that  of  Saul,  would  be  wiped  out  of 
existence  or  reduced  to  misery.  The  constant  cry  for 
righteousness  and  judgment  in  the  'Old  Testament,' 
down  to  the  latest  times,  proves  how  little  justice  the 
wretched  people  actually  enjoyed  under  *  divine '  govern 
ment. 

The  religion  was  primitive  theism  with  traces  of  real 
magic.  It  was  practised  solely  because  it  was  believed 
to  be  a  means  of  procuring  earthly  security,  prosperity 
and  glory.  That  was  religious  salvation  as  understood 
by  the  Hebrews. 

Vanity,  even  more  than  greed,  was  the  national 
failing.  It  was  no  ordinary  vanity,  such  as  affects  men 
of  all  races ;  it  was  a  morbid,  corroding  passion  or  in 
sanity,  the  like  of  which  is  not  found  in  any  other  people, 
even  in  other  branches  of  the  Semitic  stock. 

The  Hebrews  never  speculated  about  the  spiritual 
state  or  any  state  after  death.  The  question  seems 
not  to  have  occurred  to  them.  They  had  not  reached 
the  stage  when  it  becomes  necessary  to  invent  heaven 
and  hell.  Men  died  as  the  beasts  were  supposed  to  die 
and  went  to  sheol,  a  gloomy  underground  cellarage  of 
no  definite  character.  When  they  speak  of  heaven  they 
mean  the  upper  part  of  the  physical  universe.  It  was 
the  abode  of  God,  but  had  no  personal  interest  for 
Hebrews,  who  did  not  expect  to  go  there. 

The  god  Yahweh  personified  the  government  or  its 
policy.  He  knew  what  the  priests  knew  and  no  more, 
his  commands  were  the  priestly  commands,  his  wrath 
and  jealousy  were  the  priestly  wrath  and  jealousy,  and 
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KO  on,  When  hie  designs  miscarried,  as  they  frequently 
did,  it  was  given  out  that  he  was  displeased  with  the 
people  or  the  king.  There  had  been  some  lack  of  piety 
or  some  technical  error  of  worship.  Defective  piety  in 
the  people,  it  is  needless  to  say,  could  be  made  to  cover 
every  possible  lapse  of  Providence. 

In  cases  of  grave  national  peril  a  qualified  leader  or 
deliverer  would  be  provided,  the  origin  of  the  term 
*  Messiah.'  It  means  that  he  would  be  anointed  or 
consecrated  for  his  work,  and  so  have  the  full  priestly 
support. 

Yahweh  was  god  only  of  the  Hebrews,  a  way  of 
saying  that  they  acknowledged  no  rights  in  people  of 
other  races.  Aliens  were  on  the  footing  of  animals ;  if 
not  useful  they  might  be  exterminated. 

The  Hebrews,  like  all  crassly  ignorant  people, 
attached  extravagant  importance  to  prophecy  by 
dreams  and  visions,  and  told  innumerable  lies  on  the 
subject.  The  original  prophets  were  strolling  fortune 
tellers,  no  better  than  gypsies.  The  later  prophets,  when 
not  messianic  rhapsodists,  were  critics  of  public  affairs. 
Their  forecasts  were  plain  reasoning  like  those  of 
modern  journalists  and  politicians,  but  not  nearly  so 
good. 

The  worship  consisted  of  sacrifice,  some  magical 
superstitions  and  the  coarse  amusements  of  the  times. 
Human  sacrifice  of  Hebrews  was  not  unknown.  Captives 
of  war  were  slaughtered  before  the  Lord.  Though 
nominally  worshippers  of  Yahweh  only,  the  people  fre 
quently  joined  in  the  pious  romps  of  their  neighbours. 
They  were  probably  more  entertaining. 

To  take  part  in  alien  worship  was  to  acknowledge 
another  priesthood,  the  unpardonable  sin.  Hence  the 
rabid  intolerance  of  the  Hebrew  priests,  their  bloody 
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suppression  of  rival  cults.  Their  zeal  for  one  god  was 
zeal  for  one  priesthood.  Monopoly,  not  monotheism, 
was  the  object.  The  real  argument  for  monotheism — 
the  fewer  gods  the  better — had  not  then  been  recog 
nized.  To  the  Hebrews  the  world  owes,  in  its  most 
virulent  form,  the  divine  sanction  of  religious  and  racial 
persecution,  from  which  at  times  they  have  themselves 
suffered. 

The  rulers  left  the  masses  without  any  useful  educa 
tion,  themselves  scarcely  less  ignorant.  They  did 
nothing  to  promote  industries  or  foreign  commerce. 
They  declined  to  make  alliances  with  other  nations, 
which  might  have  let  in  other  religions  and  undermined 
their  influence.  By  conquest  they  accumulated  a  con 
siderable  treasure  which  they  wasted  in  building  a 
costly  temple  for  their  own  glorification. 

It  was  their  ruin.  Maddened  by  the  cruel  forced 
labour  the  majority  of  the  people  broke  away,  and 
set  up  another  government  and  another  religion. 
Egyptians  promptly  sacked  the  temple,  later  invaders 
destroyed  it  outright.  With  the  deportation  of  the 
principal  inhabitants  the  worship  of  Yahweh  came  to 
an  end. 

Ill 

JEWISH  MAZDAISM 

UNDER  Babylonian  and  Persian  rule  the  Jews  acquired 
the  rudiments  of  education  and  civilization.  They 
eventually  adopted  the  Zoroastrian  religion,  having 
practically  none  of  their  own. 

This  theism  consisted  of  imaginary  spirits — originally 
the  same  as  the  Vedic  divinities — who  served  as  explana 
tions  of  phenomena.  It  was  all  the  science  the  people 


JEWISH  MAZDAISM  89 

had.  Whatever  was  good  for  mankind  was  considered 
to  be  essentially  good  and  proceeded  from  good  spirits ; 
whatever  was  bad  for  men  was  essentially  bad,  the  work 
of  demons.  At  the  head  of  the  good  was  Ormuzd  ;  the 
chief  of  the  wicked  was  Ahriman.  The  universe  was 
divided  pretty  equally  between  them. 

The  Jews  took  over  Ormuzd  under  the  name  of  their 
old  deity  Yahweh  or  Jehovah.  Ahriman  became  Satan. 
The  greater  spirits  received  Hebrew  names,  Michael, 
Gabriel,  etc.  The  Persian  Yahweh  was  the  maker  of 
heaven  and  earth  ;  the  Hebrew  Yahweh  was  the  one 
that  could  be  carried  about  in  a  box. 

The  craving  for  a  painless  earthly  life,  natural  in 
those  who  have  no  conception  of  any  other  state,  found 
expression  in  the  Persian  belief  that  Ormuzd  would 
eventually  overcome  Ahriman,  and  banish  all  evil  from 
the  world,  including  bad  smells.  The  pious  dead  would 
be  raised  again  to  enjoy  the  perfected  world,  for  it 
would  be  a  poor  millennium  that  benefited  only  those 
who  were  living  at  the  time  it  began.  For  the  sake  of 
symmetry  the  wicked  dead  would  also  rise  to  be 
punished. 

This  preposterous  doctrine  exactly  suited  the  Jews, 
and  they  made  it  their  own  without  acknowledgment, 
It  came  to  be  known  as  Messiahism.  There  was  to  be  a 
world-millennium  with  a  Jewish  personal  head  and  a 
preferential  treatment  of  Jews,  a  claim  characteristically 
Hebraic  !  If  any  race  is  entitled  to  pre-eminence  in  the 
millennium  surely  it  is  the  race  that  invented  the 
millennium,  represented  now  by  the  Parsees. 

From  the  Persian  period  dates  the  oldest  Hebrew 
literature.  Out  of  ancient  traditions,  legends,  folk-lore, 
annals  and  law-codes,  supplemented  by  borrowing  and 
fiction,  this  tribe  of  insignificant  Semites  constructed 
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for  themselves  a  pedigree  reaching  back  to  Creation,  a 
history  teeming  with  miracles,  heroic  deeds  and  ful 
filled  prophecies,  and  a  series  of  ancestors  (mostly  jades 
and  ruffians)  that  continue  to  be  the  pride  of  the  race. 

The  Fall  described  in  Genesis  is  the  Persian  myth  of 
Creation  crossed  with  the  Greek  Descent  of  the  Soul, 
which  had  penetrated  to  some  Jewish  mind.  It  may 
belong  to  the  Macedonian  period.  It  has  no  relation  to 
Jewish  theology  or  worship.  Adam  and  his  Fall  were 
not  turned  to  theological  account  until  Christian  times, 
and  were  of  course  misunderstood. 

The  *  Mosaic '  ritual  is  based  on  the  Persian  or 
Babylonian.  It  is  a  priestly  dream  that  was  only 
partially  realized — an  engine  designed  for  religious 
tyranny,  with  the  least  possible  consideration  for  the 
people's  welfare.  The  plaguing  and  plundering  of  the 
Egyptians  was  revenge  for  the  looting  of  the  Temple. 
The  Burning  Bush  was  suggested  by  the  Persian 
reverence  for  fire,  originally  the  altar  fire.  The  Psalms 
are  modelled  on  the  Gathas. 

The  Bible  writers  had  no  wit,  humour  or  geniality. 
The  only  Hebrew  joke  was  some  obscenity,  or  some 
cruel  trick  played  on  a  Gentile.  Their  wisdom  began 
with  thrift  and  ended  with  prudence.  When  they  could 
do  nothing  worse  they  cursed,  and  wrote  down  their 
curses  in  cold  blood  for  the  instruction  of  posterity  in 
the  same  gentle  art.  In  impotent  envy  they  squirted 
their  venom  cm  nations  they  knew  only  by  name,  and 
whose  slaves  they  were  not  fit  to  be.  They  boldly  repre 
sented  God  as  subject  to  the  same  senseless  fury  as 
themselves. 

The  literature  was  meant  for  Jews  only.  It  was 
domestic  brag  that  need  not  have  hurt  any  but  them 
selves.  They  are  not  to  blame  that  Gentiles  read  the 
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books  and  were  simple  enough  to  believe  their  contents. 
But  for  its  use  in  Gentile  ritual  the  '  Old  Testament ' 
would  long  ago  have  found  its  proper  level,  as  some 
thing  between  the  laws  of  Manu  and  the  Arabian 
Nights'  Entertainments,  but  less  original  than  either. 

The  evils  of  theocratic  rule  were  no  less  conspicuous 
in  the  new  Judaism  than  in  the  old,  and  had  ultimately 
the  same  effects — religious  disruption  and  political  ruin. 
The  worst  of  the  evils  was  the  deliberate  exclusion  of 
European  civilization.  To  preserve  their  own  authority 
the  Rabbis  had  no  scruple  in  condemning  the  nation  to 
perpetual  ignorance. 

Everything  Gentile  was  misrepresented  and  denounced, 
barred  and  boycotted — literature,  science,  art,  philosophy, 
sports,  intermarriage.  It  was  not  hard  to  persuade  Jews 
that  they  were  the  very  cream  of  humanity,  the  pecu 
liar  people  of  God — the  God  they  had  filched  from  the 
Persians  !  The  worst  Jew  was  better  than  the  best 
Gentile,  were  he  a  Roman  emperor  or  a  Grecian  sage. 
All  other  races  were  their  vassals  dejure,  though  not  yet 
de  facto.  If  they  kept  apart  they  would  remain  God's 
prime  favourites,  and  he  would  give  them  the  highest 
place  in  the  world.  A  man  of  their  race  would  be  the 
messianic  chief,  and  they  would  be  his  executive.  One 
day  they  would  be  in  a  position  to  rule  or  smash  the 
Gentiles  with  a  rod  of  iron,  and  so  on,  and  so  forth. 

But  the  millennium  was  all  to  be  done  for  them. 
They  never  stirred  a  finger  to  bring  it  about.  They 
invented  nothing,  discovered  nothing,  added  not  one 
little  atom  to  the  world's  civilization. 

When  we  consider  how  the  Church  of  Rome  at  the 
present  day  prevents  millions  of  educated  Catholics  from 
reading  certain  books,  we  can  understand  how  the  Jewish 
literary  boycott  worked  two  thousand  years  ago.  But 
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among  those  who  were  settled  abroad  the  prohibition 
could  not  be  stringently  enforced.  Some  of  them  read 
and  admired  foreign  literature,  and  if  allowed  would 
have  openly  added  portions  of  it  to  their  own.  What 
was  done  in  this  respect  had  to  be  done  surreptitiously, 
by  pretending  that  it  was  Jewish  or  could  be  reached  by 
inference  from  Jewish  documents.  Offered  as  Gentile  it 
would  have  been  instantly  rejected  by  the  mass  of  Jews, 
especially  those  of  Palestine. 

Hence  the  strange  allegories  by  which  Philo  tried  to 
read  Platonism  into  the  Pentateuch.  Kabbalists  found 
Neo-Platonism  in  their  texts  by  an  exegesis  that  would 
find  it  equally  well  in  a  pack  of  cards.  So  great  was 
the  horror  of  new  ideas  that  works  of  a  purely  Jewish 
character  had  to  be  ascribed  to  some  extinct  patriarch 
(Enoch,  Solomon),  and  passed  off  as  ancient  literature 
just  discovered.  The  exclusion  policy  made  forgery  and 
pseudonymity  inevitable. 

IV 
REAL  CHRISTIANITY 

THE  book  of  Matthew  was  a  piece  of  justifiable  smuggling 
of  the  sort  indicated.  There  were  Jewish  ascetics  in 
Egypt,  one  of  whom  may  have  been  the  author.  It  was 
evidently  suggested  by  Gautama  Buddha's  life  and  teach 
ing,  with  which  it  has  numerous  points  of  agreement. 

Jesus  is  a  Jewish  Buddha,  a  kind  of  prophet  totally 
unlike  any  other  in  Jewish  history  and  quite  impossible 
in  Jewish  society.  Messianic  expectations  were  rife  at 
the  time  and  eagerly  discussed,  so  it  is  insinuated  that 
the  protagonist  of  the  Gospel  is  Messiah  (Christ),  to 
attract  attention  to  the  work  and  help  to  force  the 
blockade.  Details  are  inserted  to  fulfil  so-called  pro- 
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phecy.  The  miracles  are  baits  to  catch  the  indifferent 
reader,  like  pictures  or  anecdotes  in  a  modern  book. 
They  are  witless  inventions  without  even  the  moral  of 
a  fable.  A  miracle  was  the  *  good  story/  the  after-dinner 
*  yarn '  of  Orientals  in  ancient  times.  No  one  expected 
it  to  be  true :  it  was  enough  if  it  were  well-invented. 

Allowing  for  the  superficially  theistic  form  in  which 
it  had  to  be  presented — to  a  people  who  could  think 
only  in  terms  of  theism  and  were  wholly  ignorant  of 
psychology  and  philosophy — the  Gospel  asceticism  is 
thoroughly  sound.  Interpreted  monadically  its  meaning 
is  as  follows : 

The  Star  in  the  East  and  the  sojourn  in  Egypt  probably 
hint  at  the  origin  of  the  doctrine,  but  these  are  literary 
touches  of  no  importance.  A  Forerunner  had  been 
prophesied  and  was  therefore  introduced.  He  is  utilized 
to  preach  that  common  morality  must  precede  asceticism. 
The  Kingdom  of  Heaven  is  the  Perfect  State — not  the 
Fourth-sphere  heaven  of  theology  nor  the  earthly  heaven 
of  messiahism.  The  faint  beginnings  of  the  prevital 
consciousness  are  figured  by  the  Mustard  Seed  and  the 
Leaven.  Its  importance  is  the  theme  of  the  parables 
concerning  the  Hidden  Treasure  and  the  Pearl  of  Great 
Price. 

That  few  only  can  be  ascetics,  that  many  are  diverted 
from  the  path,  is  taught  in  the  parable  of  the  Sower. 
The  Tares  in  the  Wheat  shows  the  difficulty  of  dis 
tinguishing  the  ascetic  from  the  worldling  by  external 
signs.  The  Draw  Net  appears  to  have  the  same  moral. 
The  Labourers  in  the  Vineyard  signifies  the  unexpected 
way  in  which  the  ascetic  consciousness  manifests  itself — 
not  necessarily  to  those  who  have  sought  longest.  The 
sin  against  the  Holy  Ghost  probably  means  the  deliberate 
suppression  of  the  ascetic  sentiment.  The  false  ascetic 


94  EUROPEAN  THEISM 

or  hypocrite  is  the  man  without  the  wedding  garment ; 
probably  the  same  is  figured  by  the  Foolish  Virgins,  Not 
the  professedly  pious,  but  outsiders  averse  to  ordinary 
religion,  are  attracted  to  asceticism,  as  we  see  from  the 
parable  of  the  Wedding  Guests.  The  conspiracy  to  kill 
the  Heir  is  the  attitude  of  official  religion  to  asceticism. 

The  precepts  and  sermons  are  mostly  intended  for 
ascetics  only,  not  for  the  general  public.  Physical 
austerities  are  not  recommended.  That  the  worst  foes 
of  the  ascetic  are  those  of  his  own  household  and  kindred 
is  no  doubt  generally  true. 

This  gospel  is  now  superfluous,  since  we  have  access 
to  better  and  more  literal  expositions  of  asceticism — 
the  original  Buddhism,  for  instance,  and  a  large  part  of 
Sanskrit  literature. 


MESSIANIC  CHRISTIANITY 

THE  book  of  Matthew  circulated  first  in  Asia  Minor, 
where  it  was  welcomed  by  some  half-hellenized  Jews  of 
the  Dispersion,  who  had  partly  outgrown  Judaism  and 
their  respect  for  the  authorities  at  Jerusalem.  It  also 
had  readers  among  Gentiles,  and  soon  there  were 
Christian  clubs  or  '  churches,'  mixed  Jew  and  Gentile, 
scattered  over  the  region. 

From  the  beginning  the  rank  and  file  of  Christians 
took  the  Gospel  for  literal  history.  They  were  a  dull 
and  ignorant  class  of  people — Levantine  riff-raff,  no 
better  then  than  they  are  now — and  its  meaning  entirely 
escaped  them.  What  alone  interested  them  were  the 
adventitious  attractions — the  Messiah  romance,  the 
miracles,  the  fulfilled  prophecies,  the  suffering  martyr, 
the  quaint  disciples.  These  literary  frills  and  trimmings 
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were  the  material  of  their  theology.  They  took  the 
accident  for  the  essence,  the  shadow  for  the  substance. 

What  mainly  evoked  the  Christian  enthusiasm  was 
the  messianic  hope.  It  was  disappointing  and  perplex 
ing  that  Christ  had  postponed  the  millennium,  which 
was  badly  wanted,  but  they  believed  he  would  soon  come 
again  to  carry  out  the  traditional  programme.  At  last 
they  were  on  the  eve — every  Jacob's  son  and  adopted 
son  among  them — of  being  raised  to  the  high  place  they 
coveted  in  the  world.  Those  who  died  before  the  event 
would  be  revived  in  their  proper  flesh  and  bones.  Then, 
wearing  crowns  and  seated  on  thrones  (raised  to  the 
peerage),  they  would  deal  out  stern  justice  to  the 
heathen.  They  never  doubted  their  qualifications  for 
the  office. 

This  silly  ambition  was  the  early  Christian  '  hope  of 
glory,'  the  vital  part  of  Christianity  for  the  mass  of 
believers.  It  was  a  political  and  social  ideal  of  a  pecu 
liarly  shallow  and  visionary  sort. 

Such  at  least  was  the  common  and  favourite  view  of 
the  messianic  heaven.  Some  expected  this  foul  old  earth 
to  be  first  burnt  up  and  a  new  clean  world  created  in  its 
place,  which  might  have  disturbed  the  planetary  system. 
One  apostle  was  of  opinion  that  the  revived  bodies  would 
be  ghostly  spectres,  and  live  in  the  air.  It  was  all  moon 
shine,  anyhow. 

VI 
THE  SECONDARY  GOSPELS 

THERE  was  an  educated  minority  who,  without  practising 
the  asceticism  or  believing  the  history,  found  some  per 
sonal  advantage  in  promoting  the  Christian  ideal.  To  act 
as  its  leaders  and  exponents  gave  them  a  certain  standing. 
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They  it  was  who  supplied  the  evangelical  literature 
subsequent  to  Matthew.  Popular  enthusiasm  or  delu 
sion,  then  as  now,  found  clever  charlatans  willing  to 
champion  it  for  profit  or  influence. 

The  original  Gospel  was  not  exactly  what  Christians 
thought  it  should  be,  so  new  gospels  were  written  to 
suit  their  taste.  They  wanted  less  of  the  nasty  ascetic 
medicine  and  more  of  the  pretty  pill-box,  and  they  got  it. 

In  these  gospels  the  asceticism  is  reduced,  or  explained 
otherwise,  or  suppressed  altogether,  while  the  mytho 
logical  element  is  strengthened  and  expanded.  In  other 
words,  the  original  Gospel  was  mutilated  and  corrupted. 
The  proof  is  before  us,  palpable,  incontrovertible.  Even 
when  the  matter  is  the  same  in  the  several  gospels  it  is 
paraphrased  and  rearranged,  to  convey  the  impression 
that  the  writer  had  original  information  and  was  not  a 
mere  copyist.  Josephus  uses  the  same  trick  in  his  version 
of  Jewish  history. 

Of  Matthew  about  nine-tenths  appear  to  be  un 
touched,  for  so  much  is  consistent.  The  additions  are 
the  first  and  last  chapters,  some  lines  of  a  Johannine  tone, 
and  some  verses  of  a  too  literal  messiahism. 

Mark  is  the  first  gospel  with  most  of  the  doctrine  left 
out.  It  is  Matthew  cut  down  into  a  story-book. 

1  Luke'  inserts  a  quantity  of  original  matter.  His 
prosaic,  homely  genius  supplied  the  unnecessary  and 
inartistic  details  about  the  birth  and  parentage  of  Jesus 
and  of  John  the  Baptist.  Wherever  he  touches  the 
Matthew  text  he  spoils  it. 

Doctrinally,  '  Luke '  is  a  moralist,  and  is,  or  pretends  to 
be,  a  Christian  messiahist.  Judged  by  the  parables  of  his 
own  manufacture  he  was  a  kindly  man,  intellectually  ob 
tuse.  He  was  superior  to  the  ordinary  Jewish  contempt  of 
foreigners.  His  Good  Samaritan  has  immortalized  him, 
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and  the  Pharisee  and  Publican  is  much  quoted.  The 
morality  of  the  Prodigal  Son  is  dubious;  the  Unjust 
Steward  is  an  enigma.  '  Luke '  attached  great  importance 
to  insistent  prayer.  Pray  long  enough  and  hard  enough 
and  God  will  grant  your  petition,  if  only  to  stop  your 
pestering.  That  illustrates  '  Luke's '  plain  common  sense. 

He  carries  forward  a  portion  of  '  Matthew's '  asceticism, 
which  he  interprets  messianically.  For  instance,  the 
Matthew  Jesus  says  with  truth  that  strength  in  the 
Perfect  State  generally  implies  weakness  in  the  physical ; 
conversely,  that  the  possession  of  wealth  and  power 
indisposes  people  to  asceticism.  '  Luke '  turns  poor  in 
spirit  into  poor  in  pocket,  and  represents  this  to  mean 
that  in  the  messianic  world  the  social  classes  will  be  in 
verted.  The  world  will  be  turned  topsy-turvy.  The  last 
is  to  be  first,  the  first  is  to  be  last ;  the  lower  is  to  be 
upper,  the  upper  is  to  be  lower.  The  poor  man,  just 
because  he  is  poor,  will  have  a  high  place  ;  the  rich  man, 
just  because  he  is  rich,  will  be  degraded  or  cast  out.  If 
this  was  not  an  honest  mistake  it  was  a  bid  for  the 
pauper  vote,  the  Church's  broad  foundation. 

The  fourth  gospel  was  written  to  substitute  common 
theism  for  asceticism,  and  to  air  the  author's  knowledge 
of  Platonism.  Only  the  framework  of  the  original  Gospel 
is  used.  It  is  the  most  flagrant  literary  perversion 
extant.  From  being  a  wise  teacher  whose  precepts  are 
well  worth  obeying,  Jesus  is  made  a  far-off  god  to  be 
worshipped  only.  So  long  as  we  lord-lord  him  we  may 
live  pretty  much  as  we  like. 

In  the  Hebraic  theology  God  creates  and  governs  by 
his  uttered  word,  on  the  analogy  of  an  Eastern  despot ; 
this  word,  by  an  easy  theological  fiction,  became  a 
personal  agent.  Jesus  was  deified  by  being  identified  as 
this  personal  agent. 
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Most  of  his  attributes,  however,  were  obtained  from 
the  Platonic  philosophy,  or  what  passed  for  such  in 
Jewish  circles.  The  prologue  is  an  abstract  of  it.  That 
Plato  should  agree  with  the  Bible  on  this  point  is 
impossible,  but  'John'  makes  him  appear  to  do  so  by 
reading  Logos  as  Word  instead  of  Reason.  What 
Plato  says  of  the  cosmic  mind  is  joined  to  the  Hebrew 
creative  word,  and  the  whole  is  then  transferred  to 
Christ. 

This  gospel  is  vapid  piety  flavoured  with  Platonism. 
It  is  said  to  act  like  a  soothing  drug  on  certain  minds. 
'  I  and  my  Father  are  one,'  '  All  things  are  committed 
to  me/  etc.,  are  Platonic  phrases  signifying  the  relation 
between  God  and  the  cosmic  mind,  his  deputy  in  the 
fashioning  and  governing  of  the  universe.  The  Platonic 
intellect  is,  of  course,  the  source  of  life,  light,  truth.  If 
its  works  were  written  the  world  could  scarcely  contain 
the  books  they  would  fill. 

The  Platonizing  of  Christianity  was  carried  a  step 
farther  by  other  minds.  To  parallel  the  cosmic  soul  the 
scriptural  '  holy  spirit '  or  «  spirit  of  the  Lord ' — that  is, 
the  religious  judgment  interpreted  theistically — became 
the  'Holy  Ghost.'  The  dogma  was  applied  retro 
spectively,  every  mention  of  a  holy  spirit  being  taken  in 
the  larger  sense  and  printed  (at  least  in  English)  with 
large  capitals.  Christianity  had  thus  three  great  super 
natural  entities  in  emulation  of  Platonism,  but  the 
resemblance  is  little  more  than  numerical. 

This  parody  of  philosophy  did  Christianity  no  good  at 
all.  It  imported  a  useless  complication,  the  '  mystery  ' 
of  the  Trinity.  It  is  to  some  extent  responsible  for 
Mohammedanism,  whose  fundamental  dogma  is  directed 
against  it.  But  for  the  Trinity  it  is  probable  that 
Mohammedans  would  now  be  Christians  of  a  sort; 
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probably  also  many  Jews,  who  have  the  same  objection 
to  it.  Quite  reasonably  they  consider  it  polytheism. 

The  natural  end  of  the  Gospel  is  the  death  and  burial 
of  Christ,  and  this  was  doubtless  the  conclusion  of  the 
original  work.  The  resurrection  of  Christ  was  added  to 
justify  the  belief  in  a  general  resurrection  ;  which  it  did 
not  justify  at  all,  for  the  resurrection  of  a  god  is  not 
on  the  same  footing  as  the  resurrection  of  men.  The 
account  of  this  event  is  limited  in  Matthew  to  twenty 
verses,  one  of  which  contains  the  full  Trinitarian  formula. 
By  the  time  John  was  written  the  account  had  expanded 
to  fifty-six  verses  of  insipid  matter. 

How  to  dispose  of  the  risen  Saviour  was  an  awkward 
question.  Was  he  Ato  continue  preaching  and  working 
miracles  for  an  indefinite  time  ?  They  had  not  material 
or  invention  enough.  Was  he  to  wander  about  the 
world  doing  and  saying  nothing  ?  Was  he  to  die  of  old  age 
or  disease  ?  None  of  these  conclusions  is  satisfactory  ; 
so  he  is  dispatched  to  the  '  upper  part  of  the  universe,' 
like  Elijah  but  without  the  chariot.  Only  '  Mark  '  and 
'  Luke '  have  the  ascension,  and  they  dismiss  it  with  a  few 
tame  words  as  if  it  were  as  natural  as  walking  upstairs. 

The  story  of  the  Passion  is  repeated  in  all  the  gospels 
without  any  attempt  at  extenuation.  It  shows  how  little 
the  first  Christians  loved  the  Jewish  priests.  They  were 
ready  to  believe  any  wickedness  of  the  Judseans.  They  had 
learnt  to  appreciate  the  superiority  of  foreign  civilization. 

Several  other  gospels,  not  included  lin  the  canon,  were 
composed  after  the  same  model.  It  became  a  stock 
pattern  of  didactic  romance.  Anyone  who  chose  might 
write  a  sort  of  gospel  and  ascribe  his  own  ideas  to  Christ. 
Only  the  very  ignorant  took  the  fabulous  setting  for 
history. 

The  '  Acts  _of  the  Apostles '   is  a  feeble   attempt  to 
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continue  the  gospel  myth  on  the  Judsean  stage.  Its  objects 
were  to  encourage  liberal  contributions  in  money,  to 
connect  the  mythical  with  the  real  persons  of  Christianity, 
and  to  deal  another  slap  at  the  Jerusalemites  (the  murder 
of  Stephen).  The  '  Apocalypse '  is  some  one's  notion  of 
what  the  messianic  kingdom  would  be  like :  bombastic 
nonsense. 

Who  were  those  penmen  who  edited,  plagiarized, 
commented  on,  falsified  and  fabricated  the  Christian 
literature  ?  We  cannot  even  conjecture.  Their  identity 
could  not  be  divulged.  It  would  have  given  the  show 
away.  To  confer  on  the  works  a  spurious  authority 
some  of  them  are  ascribed  to  Christ's  disciples — as  if 
Galilean  peasants  could  write  Greek  !  The  author  of 
Matthew  had  some  talent,  and  we  should  like  to  know 
who  he  was,  but  the  information  is  not  available.  He, 
at  least,  was  no  impostor,  and  would  have  been  amazed 
and  shocked  had  he  known  the  uses  to  which  his  pious 
little  work  was  to  be  put. 

VII 
PAULINISM 

PAULINISM  owes  little  to  the  Gospel.  It  is  not  in  the 
least  ascetic.  It  sought  to  remedy  the  more  practical 
hardships  to  which  the  Dispersion  Jews  were  subject. 

These  we  may  surmise  to  have  been  the  Temple  tax, 
the  useless  rabbinical  taboos  (the  'yoke  of  bondage') 
that  had  no  relation  to  morality,  the  tyranny  of  the 
prelacy,  the  veto  on  Gentile  intercourse.  The  man  of 
the  Temple  despised  the  man  of  the  Synagogue.  The 
rabbis  were  '  incredibly  insolent/  as  a  clerical  writer 
testifies.  Outside  their  own  caste  they  showed  little 
respect  even  to  Jews,  and  Gentiles  were  ordure. 
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The  purpose  of  the  Paulinists  was  to  break  the 
theocracy,  and  the  weapon  they  ultimately  forged  was 
the  atonement  dogma.  This  declared  that  animal 
sacrifice  in  the  past  was  prophetic  of  a  final  supreme 
sacrifice,  and  that  Christ's  death  was  that  sacrifice.  The 
intention  is  obvious  :  to  abolish  animal  sacrifice,  thus 
nullifying  the  Temple  institutions,  and  putting  Jews 
everywhere  on  a  religious  equality. 

The  atonement  dogma  is  transparent  sophistry. 

Nowhere  in  the  Gentile  world  has  sacrifice  been 
considered  a  prophecy  or  symbol  of  some  future  event. 
Not  a  trace  of  such  a  meaning  is  to  be  found  in  the 
Jewish  laws  of  sacrifice.  No  Jew  in  the  past  ever 
dreamt  of  such  a  thing.  Sacrifice  was  the  only  and  ever 
lasting  way  of  worshipping  God,  and  it  was  nothing  else. 

When  the  real  (magical)  meaning  of  sacrifice  was  lost, 
various  casual  meanings  were  attached  to  the  rite.  It 
was  food  offered  to  the  god  ;  or  a  self-inflicted  penalty  to 
ward  off  a  worse  punishment ;  or  a  thanksgiving  ;  or  an 
expression  of  public  joy  ;  or  a  sign  of  public  mourning  ; 
or  an  act  of  homage  ;  or  a  rite  that  sanctified  something 
else  done  at  the  same  time ;  or  a  means  of  divination  ;  or 
an  ancient  custom  it  would  be  unlucky  to  omit ;  or  an 
excuse  for  a  general  feast ;  or  a  job  to  provide  a  living 
for  the  priests.  It  was  anything  the  worshipper  chose 
to  call  it,  but  no  one  called  it  prophecy. 

The  atonement  is  not  sanctioned  by  the  Gospel  of 
Matthew. 

That  was  written  to  create,  if  possible,  a  body  of 
ascetics  inside  the  pale  of  Judaism,  with  the  least  dis 
turbance  of  the  existing  religion.  It  was  not  intended 
to  abolish  sacrifice  or  any  other  integral  part  of  Jewish 
worship.  The  atonement  idea  never  entered  the  author's 
mind.  Judaism  was  to  remain  for  those  who  could  not 
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lead  the  ascetic  life.  Jesus  came  not  to  destroy  tbe  law. 
His  death,  if  it  had  been  historical,  would  have  been  a 
Roman  execution,  no  more  sacrificial  than  a  British 
hanging.  It  was  a  device  of  the  Gospel  writer  to  cast 
odium  on  the  priests,  whom  he  detested.  Had  he  meant 
Christ  to  have  been  sacrificed  he  would  have  taken  care 
to  be  technically  more  correct. 

The  Paulinists  amalgamated  with  the  Messiahists 
simply  to  have  the  use  of  Christ's  name,  which  had 
attained  some  vogue  and  prestige.  It  had  begun  to  be  a 
name  '  to  conjure  with.' 

The  Christ  of  the  Epistles  is  quite  unlike  the  Matthew 
Christ.  He  is  a  vague  divine  being,  a  mere  symbol  of 
inessiahism  and  atonement,  Not  once  is  any  reference 
made  to  the  Gospel  sermons  or  parables,  or  to  any 
personal  incident  except  the  Passion  and  resurrection. 

The  morality  of  the  Epistles  is  not  taken  from  the 
Gospel.  It  is  a  Jewish  version  of  the  clean,  honest, 
unclerical  Stoicism  that  for  generations  or  centuries  had 
prevailed  over  the  Graeco-Roman  area.  It  was  the 
religion  of  all  decent  Pagans  at  the  time,  which  some  of 
the  Jews  living  among  them  had  adopted.  They  had  to 
conform  to  the  morality  of  the  place  in  which  they  found 
themselves,  just  as  Jews  living  now  in  England  insensibly 
acquire  English  manners  and  sentiments.  Seneca  has 
the  whole  of  Pauline  morality,  and  a  great  deal  more 
equally  good. 

The  claim  made  on  behalf  of  Paul,  that  he  was 
specially  commissioned  by  Jesus  Christ,  is  consistent 
with  the  rest  of  Christian  mythology,  and  with  Jewish 
literary  methods  in  general. 

Paul's  own  character  hardly  matches  his  moral 
teaching.  He  was  as  vain  as  only  a  Jew  could  be. 
1  It  seemed  good  to  the  Holy  Ghost  and  to  us ' — sitting 
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at  the  same  council-board.  He  is  continually  boasting 
of  his  virtues  and  exploits.  He  is  the  chief est  of  the 
apostles,  or,  in  mock-modesty,  the  least ;  which  he  might 
well  be,  for  the  others  (the  disciples)  were  myths.  Even 
as  a  sinner  he  must  be  second  to  none.  He  is  quite  sure 
of  his  throne  and  crown. 

Paul  is  as  dogmatic  and  intolerant  as  any  rabbi,  and 
unhesitatingly  damns  whoever  preaches  a  gospel  different 
from  his  own,  and  the  whole  of  his  own  race  who  will  not 
listen  to  him.  He  patronizes  the  Gentile  converts, 
graciously  comparing  them  to  wild  olives  grafted  on  the 
richer  Hebrew  stem  (by  the  Roman  law  of  adoption). 
Had  they  not  been  the  dregs  of  the  population  it  would 
have  been  unnecessary  to  teach  them  elementary  morality. 

Paul  knows  nothing  of  Gentile  philosophy  and  never 
recommends  its  study,  rather  the  contrary.  Nor  the 
study  of  the  Gospel.  His  own  teaching  is  all-sufficient. 
He  (not  Christ)  is  the  model  for  imitation.  This  he 
insists  on  repeatedly.  He  pushes  Christ  out  of  Christ 
ianity,  after  making  him  ridiculous  as  a  theatrical 
immolation.  He  expects  payment  for  communicating 
his  wonderful  secret  of  salvation.  Though  his  main 
purpose  was  good  enough  his  methods  were  objection 
able  and  the  results  mischievous ;  but  this,  to  be  sure, 
he  could  not  have  foreseen . 

On  the  bulk  of  the  Jews  neither  the  real  Christianity, 
nor  the  Messianic,  nor  the  Pauline,  made  any  impression. 
Asceticism  was  repugnant  to  their  temperament  and 
conception  of  religion.  Judaism,  which  was  sanctified 
materialism,  had  no  place  for  asceticism.  As  regards 
the  Christian  messiahism,  they  took  that  at  its  true 
value.  It  was  just  romance,  literary  stuff,  like  the 
corresponding  part  of  the  book  of  Enoch.  Jesus  was 
not  Messiah,  for  the  technical  reason  that  he  had  not 
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been  consecrated  to  the  office  by  the  Jewish  high-priest ; 
for  the  practical  reason  that  he  had  done  nothing  that 
Messiah  was  expected  to  do ;  and  for  the  conclusive 
reason  that,  as  all  intelligent  persons  knew,  he  was  only 
a  puppet  set  up  for  dogmatic  and  propagandist  purposes. 

The  destruction  of  the  Temple  was  construed  as  a 
divine  intimation  that  sacrifice  was  to  cease,  and  that  God 
was  to  be  worshipped  in  some  other  way.  The  priestly 
power  was  broken  for  ever — not  by  Jewish  reformers, 
but  by  a  Roman  army.  Thenceforth  the  atonement 
dogma  was  superfluous  so  far  as  Jews  were  concerned. 

The  Jews'  desertion  of  Christianity  shows  plainly  what 
they  had  expected  to  gain  by  it.  When  the  messianic 
hope  flickered  out  and  the  theocracy  collapsed,  they 
dropped  the  fantastic  Christianity  of  their  own  making, 
as  a  thing  of  no  further  use.  Without  its  help  they 
had  got  part  of  what  they  wanted,  and  the  other  part 
they  despaired  of  getting  by  any  means  then  in  prospect. 

For  the  real  message  of  Christ  they  cared  not  one 
snap  of  the  fingers. 

VIII 
GENTILE  CHRISTIANITY 

PAULINISM  in  Europe  began  amongst  the  lowest  and 
most  ignorant  classes.  The  ecclesiastical  theory  is  that 
it  was  a  victory  of  humble  virtue  and  merit  over  flaunt 
ing  luxury  and  vice. 

This  theory  is  untenable.  At  no  time  have  the  poor 
in  the  lump  been  more  virtuous  than  the  rich.  If  more 
temperate,  it  is  only  because  they  have  not  the  means  of 
self-indulgence.  Set  a  beggar  on  horseback  and  he  will 
ride  to  the  devil.  The  first  Christians  were  slummy  and 
unsavoury. 
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The  atonement  dogma  is  not  an  argument  for  virtue. 
In  getting  some  one  to  bear  the  penalty  of  our  sins,  we 
are  free  to  sin  with  impunity.  The  man  who  econo 
mizes,  when  sombody  else  pays  his  bills,  is  a  fool.  Paul 
perceived  this  difficulty  and  tried  to  wriggle  out  of  it, 
but  it  could  not  be  done.  Practically  the  divine  sanction 
is  not  fear  of  hell,  but  the  cost  of  worship,  which  buys  a 
way  out  of  hell.  Reduce  the  cost  to  nothing,  and  there 
is  no  longer  any  fear  of  punishment,  no  longer  any 
divine  sanction.  Christianity  cut  at  the  roots  of  virtue, 
so  far  as  dogmatic  theology  has  any  relation  to  virtue. 

Paulinism  defeated  Paganism,  because  it  was  a 
cheaper  means  of  obtaining  forgiveness  of  sins.  It 
abolished  the  onerous  fine  of  animal  sacrifice.  Pardon 
of  sin  cost  nothing,  or  next  to  nothing.  The  flames 
of  hell  were  quenched  in  the  waters  of  baptism. 
Christ  conquered  Europe  because  he  saved  sinners' 
pockets,  not  their  souls.  After  being  technically  saved 
the  sinners  were  not  a  whit  better  than  they  were 
before,  nor  better  off  in  regard  to  the  Hereafter. 
Paulinism  was  a  strike  against  expensive  ritual,  not 
a  protest  against  Pagan  morals.  To  understand  early 
Christian  enthusiasm  we  have  to  imagine  what  would 
be  the  reception  to-day  of  a  gospel  of  free  meat  and 
drink. 

The  anti-clerical  crusade  was  not  entirely  successful. 
In  course  of  time  European  Christianity  picked  up  again 
much  of  the  old  indigenous  ritual— all  the  minor  details 
— and,  as  we  know,  it  grew  into  a  formidable  sacer 
dotalism.  The  ecclesiastical  bacteria  were  scotched,  not 
killed,  and  multiplied  again  as  soon  as  they  had  the 
chance.  The  Protestant  free  churches  have  rightly 
discarded  the  Italian  frippery,  which  has  no  business  in 
Christianity.  The  only  ceremonial  that  could,  with  any 
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show  of  reason,  be  joined  to  the  Christian  creed  is  some 
variety  of  the  '  Mosaic.'  The  creed  of  one  religion 
associated  with  the  ritual  of  another  is  an  absurd 
combination. 

Catholicism  has  a  semblance  of  an  altar  with  a 
suggestion  of  fire,  the  lighted  candles.  The  Mass  is  not 
a  dramatized  version  of  the  crucifixion,  as  we  should 
expect  it  to  be.  It  is  a  simulated  altar  sacrifice  offered 
by  one  who  claims  to  be  a  real  priest  or  flamen  (riot 
a  mere  pastor),  and  it  is  frequently  repeated.  Supply 
the  animal,  and  the  Roman  service  would  be  a  sacrifice 
complete  in  every  respect.  Even  the  victim  is  present 
by  a  sacred  convention. 

The  Lord's  Supper,  originally  a  simple  commemorative 
meal,  became  in  Catholic  hands  a  remnant — the  last 
decent  remnant — of  a  sacrificial  feast.  It  is  pretended 
that  the  bread  and  wine  become  actual  flesh  and  blood 
after  consecration,  which  recalls  a  loathsome  savage  rite 
in  which  blood  is  drunk.  The  Host  is  hostia,  victim. 

Try  to  reconcile  that  with  any  form  of  Christianity, 
ascetic  or  messianic,  or  with  the  Pauline  victim  offered 
once  for  all.  It  would  be  more  appropriate  to  the 
worship  of  Jupiter. 

The  rest  of  the  ritual,  including  that  of  the  reformed 
churches,  is  found  in  theisms  all  over  the  world,  and 
need  not  be  mentioned  in  detail.  Its  magical  origin 
is  obvious  to  anyone  familiar  with  the  literature  of 
spiritism  and  of  anthropology. 

In  modern  Christianity  Messiahism  is  dead  or  dying, 
and  perhaps  not  worth  criticism.  It  is  inconsistent 
with  some  aspects  of  present-day  theology. 

On  the  failure  of  the  Jewish  mundane  heaven  the 
Gentile  Fourth-sphere  heaven,  the  so-called  spiritual 
heaven,  was  restored.  It  is  virtually  the  same  as  the 
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Elysium  of  the  Greeks  and  the  Amenti  of  the 
Egyptians. 

The  Jews  never  had  that  heaven,  and  it  does  not  enter 
into  primitive  Christianity.  Judaists  and  messianic 
Christians  had  no  thought  beyond  the  enjoyment  of  this 
world.  They  were  ordinary  men  of  the  world  who 
varnished  their  materialism  with  theistic  cant. 

Some  of  the  messianic  ideas  are  transferred  to  the 
spiritual  heaven,  but  they  do  not  fit.  There  can  be  little 
satisfaction  in  sitting  on  a  throne  as  a  judge  when  there 
is  no  one  to  be  judged,  and  in  wearing  a  garland  or 
fillet  where  it  is  the  universal  head-dress. 

At  death  we  are  said  (spiritually)  to  be  judged  and 
sent  to  heaven  or  hell  for  good  and  all ;  but  (messiani- 
cally)  we  return  to  earth  at  the  beginning  of  the 
millennium,  and  are  tried  again  on  the  universal  Judg 
ment  Day.  It  must  be  an  empty  formality — but  there 
it  is.  The  reincarnated  saints  are  to  stay  on  earth 
for  a  thousand  blissful  years,  doing  nothing  and  living  like 
fighting-cocks.  Finally,  they  die  again  and  their  souls 
are  transferred  to  heaven  once  more.  So  much  batting 
about  is  undignified. 

As  for  the  poor  sinners  already  damned,  they  are 
dragged  to  earth  to  be  damned  a  second  time,  and  at 
once  bundled  back  to  their  torments:  a  quite  super 
fluous  aggravation. 

The  messianic  period  is  only  a  thousand  years,  a 
mere  interlude  in  the  history  of  the  earth,  after  which 
Satan  will  be  let  loose  again,  probably  more  wicked  than 
ever.  After  so  many  years  of  enforced  leisure  and 
innocence  he  will  be  bursting  with  energy  and  spite. 
All  the  old  bad  conditions  will  be  re-established.  Sin 
and  snakes,  disease  and  death  will  be  again  rampant, 
and  there  is  no  mention  of  a  second  millennium.  Yerily 


io8  EUROPEAN  THEISM 

a  Christian  clergyman  who  has  to  put  all  that  in 
reasonable  shape  for  the  instruction  of  his  flock,  deserves 
commiseration. 

In  the  long  run  the  new  religion  was  nofc  cheap. 

With  the  Hebrew  bible  tacked  to  it  Christianity  was 
the  whole  of  Judaism  except  the  ritual.  It  was  no 
mere  experiment  in  exotic  theism  :  it  was  an  entire  polity 
of  a  low  order,  with  a  literature  so  voluminous  that  in 
the  minds  it  captivated  there  was  left  no  room  for 
any  other  culture.  It  destroyed  what  was  best  in 
Greek  and  Roman  institutions,  and  turned  Europeans 
into  a  sort  of  Jews — stupid,  arrogant,  mendacious. 

In  imitation  of  their  Oriental  teachers  Western 
Christians  produced  a  luxurious  crop  of  religious  fables, 
dogmas  and  taboos.  They  aped  the  rabbinical  dislike  of 
Gentile  education,  which  they  had  not  the  sense  to 
appreciate.  They  burned  books,  works  of  art  and  fine 
buildings.  They  set  the  example  followed  now  by 
militant  suffragettes. 

No  generous  if  mistaken  enthusiasm,  no  lofty  ideals 
inspired  those  misguided  fanatics.  In  intriguing  to 
subvert  their  racial  civilization  they  were  working  for 
quite  earthly  and  vulgar  prizes,  which  they  expected  to 
receive  from  a  foreign  conqueror.  At  any  moment  the 
trumpet  might  sound  and  the  millennium,  with  its 
thrones  and  crowns,  would  begin,  under  a  world-wide 
Semitic  theocracy.  They  called  it  religion :  it  was 
nothing  but  treason,  snobbishness  and  miracle-monger- 
ing.  The  European  founders  of  Christianity  committed 
a  sin  against  their  race  that  history  will  never  forgive. 

In  the  matter  of  cruelty  the  renegade  Gentiles  beat 
their  inspired  exemplars.  Eventually  they  had  the 
power,  never  possessed  by  Jews,  to  give  effect  to  the 
savage  principles  of  Judaism,  and  they  let  themselves 
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go.  Where  Yahvist  prophets  could  only  snarl  and 
curse,  Christian  inquisitors  could  slay  and  burn.  The 
only  apology  that  can  be  made  for  them  is  that  they 
had  chapter  and  verse  for  every  one  of  their  atrocities. 
If  riot  naturally  truculent  they  were  perverted  and 
corrupted  by  Semitic  theism.  Steady  undiluted  Bible- 
reading  would  make  a  hangman  of  anyone.  Bible- 
fuddling  is  as  demoralizing  as  gin-tippling.  The 
Arabs,  who  followed  to  some  extent  the  Greek  tradi 
tion,  easily  surpassed  Christians  in  learning  and 
humanity. 

Thus  it  came  about  that  a  movement  originally 
designed  to  gentilize  Jews  became,  in  ignorant  hands, 
a  means  of  judaizing  Gentiles.  To  espouse  Christianity 
alone  might  have  been  comparatively  harmless ;  to 
marry  its  barbarous  relations  was  disastrous. 

In  Pauline  Christianity  the  Gospel  counted  for 
nothing  at  all.  The  monastic  orders  were  not  true 
ascetics,  as  we  see  from  the  reputation  they  every 
where  acquired  and  the  paucity  of  ascetic  literature  in 
European  languages.  Their  output  is  more  spirituous 
than  spiritual.  True  ascetics  do  not  think  to  save  their 
souls  by  torturing  their  bodies,  nor  do  they  patter 
prayers  and  chant  psalms  day  and  night.  Philanthropy 
•  and  dirt  are  no  substitutes  for  asceticism. 

The  Renaissance  and  the  Beformation  did  something, 
not  nearly  enough,  to  cure  Europe  of  its  infatuation  for 
a  religion  wholly  unworthy  of  Aryan  peoples — a  rancid 
superstition  of  the  slums.  If  there  must  be  theistic 
religion,  let  it  be  Stoicism,  which  is  good  enough  for 
anyone  not  an  ascetic. 

The  intellect  then  set  free  has  been  mostly  confined  to 
matters  of  secondary  importance — physical,  mechanical, 
military,  commercial.  On  great  subjects  Greece  and  India 
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are  still  the  best  teachers ;  but  classical  study  is  wasted 
if  the  mind  is  preoccupied  by  Jewish  ideas  erroneously 
supposed  to  be  better. 

A  '  thorough  Christian '  has  to  ignore  the  best  secular 
thought  of  his  times.  He  has  to  renounce  succession  to 
the  great  Gentile  thinkers  of  antiquity.  He  has  to  train 
himself  down  to  the  intellectual  and  moral  level  of  an 
ignorant  Jew  of  the  first  century,  and  accept  as  divine 
revelation  the  debased  gentilisms  that  form  the  best 
part  of  the  Bible.  He  has  to  swallow  the  grotesque 
fables  that  disfigure  nearly  every  page  of  it.  It  is  the 
tax  he  continues  to  pay  for  the  abolition  of  sacrifice. 

He  need  not  pay  it  a  moment  longer  than  he  chooses. 
There  is  not  the  least  risk  that  sacrifice  will  be  revived 
in  Christendom. 


PART  SIXTH 
ASCETIC  PHILOSOPHIES 

I 
INDIAN  SYSTEMS 

EUROPE  has  produced  some  mystics,  and  doubtless  many 
other  ascetics  of  whom  we  have  never  heard,  but  no 
ascetic  philosophy. 

Some  of  the  Greeks  approached  very  near  to 
asceticism — Pythagoreans,  Platonists,  Stoics,  Cynics, 
Epicureans.  The  doctrine,  however,  was  not  explicitly 
set  out.  A  keen  appreciation  of  beauty  in  every  form 
kept  the  Greeks  tolerably  contented  with  life. 

Aryan  Indians  alone  have  written  philosophies  pro 
fessedly  ascetic.  They  appear  to  have  been  the  first  to 
feel  the  weariness  and  unsatisfactoriness  of  the  world, 
and  to  seek  out  the  cause  and  cure  of  the  malady. 

In  all  these  philosophies  we  find  two  grave  defects. 
The  first  is  that  they  hold  out  no  hope  of  positive  and 
permanent  happiness ;  only  the  cessation  of  pain  and 
sorrow.  The  problem  of  reconciling  individual  life  with 
perfect  happiness  has  been  given  up  in  despair.  The 
end  of  all  training  is  the  extinction  of  the  individual. 
Consciousness  has  to  be  altogether  destroyed  (in  theory) 
to  free  us  from  the  painful  states  of  consciousness.  It 
is  not  cure  but  amputation. 

That  is  where  Monadism  differs  from  Indian  philosophy. 
It  offers  a  Perfect  State  as  an  alternative  to  the  imperfect 
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states.  The  monad,  though  not  the  man,  can  be  perfectly 
happy  without  losing  his  individuality. 

The  other  defect  is  the  presence  in  all  the  philosophies 
of  theistic  and  spiritist  survivals  that  complicate  and 
obscure  them. 

II 
KARMA 

EVEN  when  atheistic  the  Eastern  ascetic  is  still  so  far 
bound  by  theistic  tradition  as  to  believe  that  his  mode 
of  life,  apart  from  any  internal  satisfaction  it  may 
bring  him,  entitles  him  to  some  extraneous  reward. 
Failure  to  live  up  to  his  code  exposes  him  to  punishment 
other  than  the  immediate  eflect  on  his  conscience.  He 
expects  to  be  paid  for  being  well  and  fined  for  being  ill. 
Religion  is  still  conceived  as  service  to  another,  whereas 
it  is  duty  to  oneself,  the  duty  of  self-culture. 

The  retributive  machinery  is  the  same  for  all — hell 
and  heaven,  or  reincarnation,  or  both.  Every  man,  it 
is  imagined — the  ascetic  as  well  as  the  worldling — has  a 
running  account  with  some  superior  power  (personal  or 
impersonal),  and  must  suffer  the  pains  of  hell,  or  live 
over  and  over  again  on  earth,  until  the  account  is  liqui 
dated.  The  ascetic's  lapses,  though  they  may  not  amount 
to  immorality,  are  charged  against  him  like  vulgar  sin . 
Karma  is  the  entries  for  and  against  the  debtor,  like 
items  in  a  commercial  account. 

It  is  further  imagined  that  persons  of  extraordinary 
merit  generate  and  store  up  sanctity  (good  karma)  in 
excess  of  their  own  requirements,  and  that  the  fund 
may  be  drawn  on  by  poor  sinners  who  can  do  nothing 
for  themselves.  The  fund  geems  to  be  inexhaustible. 
This  strange  notion  is  not  intelligible  until  we  get 
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back  to  magic  or  early  theism,  which  supplied  the 
analogy.  If  a  man  was  required  to  pay  for  one  sacrifice 
a  week  and  chose  to  pay  for  two,  he  might,  if  so  digposed, 
pass  on  the  merit  of  the  second  sacrifice  to  a  poor 
neighbour.  In  theism  religious  merit  is  a  property 
measurable,  divisible  and  transferable,  like  commercial 
stock. 

Nothing  of  the  sort  is  possible  in  asceticism.  A  man 
cannot  have  more  goodness  than  is  required  to  get  him 
back  into  the  Perfect  State.  His  merit  is  intrinsic  and 
inalienable.  It  is  a  kind  of  health,  not  a  detachable 
property. 

Ill 
REINCARNATION 

REINCARNATION,  as  a  mode  of  requital,  is  supposed  to  be 
rather  more  philosophical  than  plain  heaven-and-hell. 
The  one  does  not  exclude  the  other.  Souls  are  requited 
both  ways.  They  spend  in  heaven  or  hell  the  intervals 
between  incarnations. 

It  originated,  of  course,  in  spiritism.  A  spirit  can 
attach  himself  to  a  medium  and  control  him  for  a  few 
minutes,  for  weeks  or  months,  perhaps  for  longer. 
From  this  it  is  an  easy  step  to  the  belief  that  a  new 
born  child  is  controlled  by  a  spirit  that  formerly 
animated  another  body. 

This  has  a  certain  plausibility.  A  theorist  pre 
possessed  with  the  notion  that  the  soul  is  an  ethereal 
body  that  slips  into  the  physical  body  as  a  man  slips 
into  his  clothes,  finds  it  easier  to  assume  that  a  fixed 
number  of  souls  have  always  existed  and  animate  a 
succession  of  bodies,  than  to  explain  how  a  new  soul  is 
created  for  each  new  baby. 
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The  misery  of  life  presses  on  the  attention,  so  it  is 
further  imagined  that  spirits  are  forced  to  live  humanly 
to  expiate  sins  committed  in  a  previous  life.  Otherwise, 
why  should  they  do  it  ?  Why  should  they  expose  them 
selves  to  inevitable  suffering  ?  But  life  is  not  all  misery  : 
some  enjoy  it  intensely  for  short  periods  now  and  then. 
These  are  rewards  for  good  deeds  done  in  a  former  life. 

As  an  explanation  of  phenomena  reincarnation  is 
merely  verbal,  not  logical  and  valid.  Outside  of  pious 
fiction  there  is  no  single  instance  in  which  the  events  of 
one  life  have  been  traced  back  to  conduct  in  a  previous 
life.  All  that  reincarnation  is  supposed  to  explain  can 
be  otherwise  explained  more  simply  and  intelligibly :  see 
the  chapter  on  Fatalism. 

Monads  may  reincarnate  more  than  once.  But  the 
same  group  of  monads  never  come  together  twice ;  and 
if  they  did  the  second  man  would  not  be  affected  by 
what  was  done  by  the  first.  He  would  start  with  a 
clean  page. 

It  is  assumed  that  the  transmigrating  soul  is  the 
whole  supernatural  part  of  man,  that  is,  both  Gamma 
and  Delta.  If  it  were,  the  child  whom  it  animates 
would  at  once  exhibit  all  the  qualities  of  a  matured 
soul — which  would  be  embarrassing  in  the  nursery. 

Dreams  may  have  had  something  to  do  with  the  belief 
in  reincarnation.  It  is  a  fact  that  we  can  dream  of 
ancient  times  and  personate  characters  appropriate  to 
those  times.  Our  particular  Delta  has  had  frequent 
dreams  of  Stuart  times,  one  of  mediaeval  times,  two  of 
Roman  times,  and  a  dream  of  ancient  Egypt.  In  each 
he  was  an  actor  and  quite  at  home  in  his  surroundings, 
But  this  only  means  that  Delta  got  entangled  in  noume- 
noids  of  those  periods.  Since  dreams  of  recent  times 
never  reproduce  an  event  of  our  known  physical  experi- 
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ence,  it  is  needless  to  suppose  that  dreams  of  ancient 
times  are  more  veridical. 

IV 
SANKHYA  APHORISMS 

THIS  is  not  a  philosophy  in  the  full  sense  of  the  word. 
It  offers  no  explanation  of  Nature,  or  the  brute  creation, 
or  the  vegetable  kingdom.  It  is  a  theory  of  Man  only. 
It  suggests  how  he  may  have  been  formed,  why  he  is 
generally  so  unhappy,  and  how  his  unhappiness  may  be 
brought  to  an  end.  It  is  meant  to  justify  the  actual 
practices  and  results  of  asceticism.  The  imagery  used  is 
spiritist,  not  theistic. 

Kapila,  the  reputed  author,  supposes  that  the  most 
essential  part  of  man,  Purusha,  is  a  second  and  superior 
spirit,  and  that  life  is  a  prolonged  control  by  Purusha. 
Purusha  acquires  body  by  a  process  exactly  copied  from 
spirit  materialization. 

First  there  arises  from  the  earth  an  exhalation  of 
intellectual  substance,  vague,  diffuse,  amorphous.  This 
is  Buddhi  (intelligence),  also  called  Mahat,  the  Great 
One.  This  then  divides  up  by  Ahankara  into  indi 
viduals.  Ahankdra  is  literally  I-making.  The  indi 
vidualized  intellect  is  Manas,  mind  in  the  ordinary 
sense  of  the  word. 

Next,  an  ethereal  substance  is  attracted  to  manas, 
and  forms  the  ethereal  or  spirit  body  (linga-sharira). 
It  is  said  by  Kapila  to  live  in  the  gross  body  (when 
there  is  a  gross  body),  and  not  to  be  generated  by 
parents.  Finally,  the  spirit  body  is  overlaid  with 
Natural  substance,  the  physical  body.  Apparently,  in 
tellect  does  all  the  work  of  collecting  the  materials  and 
shaping  the  organs  of  both  bodies. 
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The  man  is  now  intellectually,  spiritually  and  physi 
cally  complete,  but  he  is  not  absolutely  complete  until 
controlled  by  Purusha  (man,  person).  The  terms  are 
carefully  chosen  to  guard  our  respect  for  the  essential 
purity  and  sacred  inertia  of  Purusha.  The  qualities  of 
Nature  are  merely  '  reflected '  on  it.  It  receives  them  as 
a  crystal  is  tinged  by  the  colour  of  a  rose  lying  near  it. 
Purusha  'looks  at'  Nature.  Evil  is  considered  only 
with  reference  to  Purusha ;  what  the  organized  Nature 
may  suffer  is  of  no  importance. 

While  transmigration  is  in  progress,  Purusha  and 
mind  are  associated  with  the  ethereal  body ;  in  other 
words,  between  two  incarnations  the  system  is  an  im 
possible  combination  of  Delta  and  Gamma. 

Purusha  is  bound  so  long  as  he  is  fascinated  by  the 
experience  received  through  the  organism,  and  unable  to 
discriminate  between  himself  and  Nature;  that  is,  so 
long  as  he  is  an  absorbed  spectator  and  not  a  self- 
conscious  reasoner.  He  is  liberated  by  attaining  this 
discrimination  through  philosophy,  to  which  ascetic  prac 
tices  are  subsidiary.  He  who  has  mastered  Kapila's  own 
system  is  saved.  '  Whatever  order  of  life  he  may  enter, 
and  whether  he  wear  braided  hair  or  a  top-knot  only, 
or  be  shaven,  he  is  free ;  of  this  there  is  no  doubt.' 

Interpreted  monadically,  Purusha  is  the  best  monad 
of  the  Self,  the  monad  least  attached  to  the  imperfect 
states,  the  monad  ripe  for  return  to  the  prevital  state. 

Why  Purusha  should  associate  itself  at  all  with  Nature 
is  not  well  explained  by  Kapila.  The  law  of  affinity 
is  not  understood,  and  tedium  in  the  Perfect  State 
would  not  be  admitted.  The  exalted  character  ascribed 
to  Purusha  is  hardly  in  keeping  with  the  indiscretion  he 
commits. 

A  monad  may  fall  again  after  complete  liberation,  for 
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he  cannot  carry  his  memory  into  the  prevital  state.  As 
he  starts  from  ignorant  bliss,  so  he  returns  to  ignorant 
bliss.  Through  ignorance  he  may  fall  again.  Only  on 
this  hypothesis  can  we  understand  why  the  imperfect 
states  endure  to  the  present  time.  Kapila,  on  the 
contrary,  is  convinced  that  a  soul  once  liberated  never 
falls  again.  He  accounts  for  the  persistence  of  organisms 
by  supposing  that  the  number  of  purushas  is  infinite. 

The  after-state  of  Purusha  is  without  sorrow  or  joy. 
Dissolution  in  a  greater  whole  is  expressly  denied.  The 
superior  soul  becomes  self -abiding  (svastho  bhavati),  re 
verts  to  its  natural  state,  like  a  controlling  spirit  leaving 
its  medium.  It  appears  to  be  a  state  of  complete  isola 
tion  from  whatever  might  excite  consciousness,  which  is 
equivalent  to  annihilation.  All  that  Kapila  asks  for 
himself  is — '  May  I  be  not  miserable ! ' 

Buddhism  is  Sankhya  without  Purusha.  Though  an 
excellent  method  of  practical  asceticism,  it  is,  as  a 
theory,  so  incoherent  and  self-contradictory  that  we 
may  pass  it  over. 


VEDANTISM 

WHILE  Plato  imagined  that  the  universe  has  parts 
analogous  to  the  four  principal  parts  of  a  man,  Yedantism 
assumes  that  it  corresponds  in  its  entirety  to  one  human 
part  only,  the  mind  or  intellect.  The  universe  is  all 
mind  and  nothing  but  mind.  It  is  called  God  (Brahma), 
but  that  is  a  theistic  survival  of  no  significance  in 
Yedantism  considered  as  a  philosophy. 

On  this  hypothesis  things  are  thoughts  of  the  uni 
verse:  thoughts  or  dreams  of  God,  if  we  must  speak 
theistically.  There  is  no  inanimate  substance,  there 
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are  no  noumena ;  there  are  only  phenomena,  anoumenal 
hallucinations  (mayd,  illusion).  God  has  the  power, 
denied  to  us,  of  exciting  his  own  consciousness  without 
external  help.  The  motive  is  said  to  be  a  sportive 
impulse. 

God  is  the  only  *  subject '  in  the  universe ;  hence  there 
is  no  individual  or  limited  consciousness,  no  individual. 
He  for  a  time  makes  a  minute  portion  of  his  thought 
imagine  itself  to  be  something  distinct  from  himself 
(dtman,  finite  intelligence). 

This  feeling  of  distinctness  is  the  cause  of  all  evil  and 
suffering  in  the  minute  portion.  I  am  bad,  because 
Brahma  had  a  false  thought.  I  recover  when  I  realize 
my  identity  with  God,  that  is,  when  he  chooses  to  think 
that  way.  Merged  again  in  God  I  lose  my  temporary 
individuality  and  am  liberated  from  the  bondage  of 
maya,  the  desire  of  physical  experience. 

Evil  and  suffering  are  comprehensible  when  they  pro 
ceed  from  our  own  ignorance.  When  the  ignorance  is 
forced  on  us,  is  the  suffering  just?  The  answer  is  that 
our  suffering  is  imaginary,  part  of  the  universal  illusion. 
If  it  is  so  unimportant,  why  should  we  take  any  trouble 
to  get  rid  of  it  ? 
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